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/ABSTRACT
A HERENEUTICAL STUDY OF THE msm»rzmx.s

=N ~IN MAHTIN HEID&GGLR'S BLING AND TIME

T e
*

. by'

'fr‘J.n ] |

Haymond Anthony Couture

This study investigat&s the term "Existen21al"'as

Heidegger uses it in Being and Tlme. Our approach treats

fthe Ekistenzials ‘as moments of the Ex1stentia1 Analytic.

We will show that a close reading reveals seventeen terms

-

that are.designated as Existenzials in Being énd Time. By-

‘order of appearance in the Mécquarfaé/ﬁobinson translafion,
these terms are: Being-in, Being alongside, conéern, world- -
hood, déseverance, making room, solicitude, the "they", state-
of-mind,, understanding, possibility, DPOJBCtLOn, meaning,
dlqcourse, truth Being-towards- the end and Being-a whole.
In Ch. I, a definite list of the “Kisten21als with ref-

erences to both_the‘English and ferman téxts is presented.

A concise eXnlication for each ‘Existenzial is developed in

subsections., The noint is-made that Being and Time is the

only book in which leidegpger uses the strategy of designat-
ing dxistenzlals, )
. . . -l
Ch. II is an analysis of some terms which Heideprrmer uses
to elucidate the meaning-of an =xistenziul, Ten clues drawn
from. the primary statements of the xistenzlals pathered in -

Sh. I.are internreted. By returning to the Existential Anal-

ytic we let a nattern emerge that characrterizes the Axistenz—
1
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., ials as constitutive phéndmena that béldng to the Daseints

state of Being.
f Ch, III develops an account of the three functions
which the Existenzials have in the Existential Analytic.
" An account of the Existential Analytic provides a view of

t

" the context in which the Existenzials appear ‘as moinents.

The_way that‘tpe categories_of Being_and-T%me L"presence-' ;
"atehang" andn“readiness{to-hand“) ere/coﬁﬁfasted with .some
of the Exis%éﬁzial; is‘exﬁlained JThe'Existenzials function
in theeemthrea WaYS " they disclose the Dasein s existential
lconstitution, they provide an orientation for 1nterpreting
the many possible ways of existing and they lead us towards
’a Qemﬁorai.ugderstanding of the structure of human existence.
- ‘.'Cﬁ. IV discusses the issue of a definite 'list of |
Existenzials and offers an interpretation of nine 'possible“
Existenzials. The approach here is to show that by inter-

preting the function of a term we can decide whether or not

it belongs on the definite list.
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"Being of the Dasein.

- . INTRODUGTION -

i

This study will be an investigation of the term "Exist--

, enzial" as Heidegger uses it in Being and- Time.1 Heidegger

employs. ‘this term conspicuously as a designation for certain

" fundamerntal structuree of human existence. Our problem is .

to develop an account or what he is d01ng with these terms.
In section “9, we\say that the Existenzials perform three -
rélated functions in the Existential Analytico First, ‘they

establlsh or disclose the Belng of the Dasein in 1ts con-

'stltutiog. Second, they supply a framework for the inter-

pretation or the analysis of particular ways of existing.

Third, they lead us up to a temporal undenstanding of the‘

N

i

-1 - TPranslated by John Macquarrie and Edward Robin-
son (New York: Harper & Row, 1962), .This is a translation of
Martin Heidegger's Sein und Zeit, seventh edition (Tibingen:
Neomarius, 19% This book was originally published in :
1927. We will hereafter refer to Being and Time -as the "M/R
translation” and use a short form to indicate referencss
(e.ges BTu33). The German guotations which we will use come
from the fifteenth edition of Sein und Zeit (Tublngen. Max-
Niemeyer, 1979). The pagination is the same as that of the
M/R translation which follows the pagination of the elghth
German edition (1957) (see "Translators! Preface", BT.15).

In this thesis, the German word "Existenzial", which Heidepger
uses in Sein und Zelt, and "Existenzials", our English version
of its plural (Existenzialien), . adpear instead of the terms
which M/R use in their translation (Mexistentiale" and "ex-.
istentialia™). In the secondary literature, the spelling.
Texistential"” is often used (see Waterhouse, A Heldegger

Critique). We will restore the original German spelling to

"the passages quoted from Being and Time that use the sing-

wlar form and substitute "Existenzlals" for its plural form.

r
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The key inquiry of Being and Time is directed towards

'“the existential analvtic of: Dgsein“ (BT.34). The overall

L/
-strategy of the book 13,to find an adequate way of asking

the question.poncerning Being, but to’ do this "we must first
.give a proper explication of an entity (Dasgein) with regard
to its Being" (BT.Z?).- In the followlng paragraphs, we' will
'attempt ‘to familiarize the reader with some of these terms.
“The Daeein“ is Heidegger's eXpression- for human exist-
ence understood as 'my oWn existence‘ This is the name for

that personal kind of being that is to be scrutinized and -

characterized in Being and Time. Heidegger never uses male‘
_or femele pronouns to discuss the Dasein but only.neufral
"personal pronouns" like "we", "I" or "you" (see BT,67<8).

\A

Heideggerginterprets this temrm literally by breaking it down
into its

ponents, "Da" ("there" or "here") and “Sein"
("Being" or "to be") which he calls "an expression‘of its
Being" (BT.33). This term characterizes the human being as
being disclosed in such a way that it finds itself "to-be- °

there” in a definite world.2 The key task of Being and Time

is to make ?EP Dasein "stand out" in its existing from all

]

2 PFor an astute and 1lluminating explanation
of the point that Heidegger is making see the "Translator's
Appendix" ("A Note on the Da and the Dasein") in The Basic
Problems of Phenomenology, translated by Albert Hofstadter,
Bloomington: Indiana University Press, 1982. This is
where the quotation "to-be-there" is taken from (BPP,335).
Hofstadter gives us a glimpse of the grammar and range of
meanings that Heldegger is playing with in this interpret-
ation,

L]



ize 1ts existence,

" the core phenomenon of "care'.

other entitiés by,discbvering.the phenoﬁé£a3 that cha*ﬁéter;;
. | .
The "Existential Analyticﬁ-is the project of interprat:;-l
ing the Being of the Dasein:‘&Thisfinvestigation is “éxistJT
ential becaﬁse it is "guided by the idea of oxistence" -;“

(BT.350) and it expresses the constitutive states or.“exigtg__’w

entiality" (BT.33) of the Dasein. It is an "analydc" be- - _ . -

cause the thinking moves from'a gras?'gf'the’bonsfitutigd{qf o
the Dasein (its "existentiality") thrduzh an interpretation’

of its diverse ways of existing (its*"e;istenfiell" possibil~

I

ities) to an interpretation of\rﬁe'rull Being of Dasein in
‘"Qérei_(§g;gg) is a "basie
existential-ontological phenomenon™ {BT.2L0) and it express-
essﬁhe "structural articulation" of the “Das?;n'é whole con-
stitution" (BT.2ly;). Heidegger distinguisﬁes the structures
of the Dasein's Bein;.(its eXistential constitution) from the

-

ways in which these structures operate in life. He wants to

3 It is important to take note of the way that
Heidegger uses the terms "phenomenon" and "phenomena. A
"obhenomenon" is "never" anything like an "appearance” for
Heidegger (BT.53). He interprets it as "that which shows it-
self in itself" (BT.54) but does not offer a simple defini-
tion for this. term, Phenomena "are never anything but what
goes to make up Being" (BT.61). Phenomena are the constit-
ntive structures of Being. The .phenomena of- the Dasein are
the structures of Being that "show" themselves in my own
existence. The key idea here is that phenomena "disclose"
or "reveal" the Being of the Dasein, It is by studying and
interpreting these phenomena that we develop an understand-
ing of existence.

W, | ,



disclose the ontological situation of the human condition
in his interpretstion and also go on to develop an account -
of human ways of existing based on this original constitu-
tion. We will discuss the Exlstential Analytie much more

fully in section #7 of the thesis.

"Existenzial®.is Heidegger's own expression for some
of- the bgéic phenomena that constitute and disclose the Da-
sein. The vital concern of this study is to deliver an

account of this term by showing exactly how Heldegger uses

\it. in Being and Time and to develop an interpretat@on of the

'functlons of the Exmstenzials that are designated as such

in the, K Existential Analytic, We w1ll show that by careful
reading we can construct a definite list of seventeen part-
icular Ex1stenz1als., We w1ll not begin by defining an

Existenzial but by shOW1ng what Heldégger calls an Existenz-
-

-lal. The aim of our inte vretatlon 1s to characterize what

he 1s doing by designating the Bxistenzials and to root this
account in e_clcse'readiné of the text,

| - The lxistenzials are exPressionS‘for the phénomena that
ﬁake up the ontological coﬁgtitutiOn of the Dasein. They
bring into focus the "tnner" or "deep" structures of the
Dasein's existence. This thesis does bring the éxistenzials
to the "surface" by constructing a definite list. But the

alm of our account will be to show how the Existenzials are

embedded in the Existeﬁtial Analytic and to make them stand -

5
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out from the Existential Analytic.
-The'Existenziais aré.the-phenoména 6f the Dasein which
disclose ‘the structura of its- Being and guide ont010gical

interoretation. Heidegger says: %:¥‘4

So far-as existence is the determining.
character of Dasein, the ontologigal

" analytic of this entity always requires .
that existentiality be considered be-
forehand. By "existentiality" we
understand the state of Being that is
constitutive "for those entities that
exist (BIWN33).

Heidegger uges the tefm "existence" exclusively as a desig-

nation of Dasein ind of Being (BT.67). "Existentiality"

is the context behind the Dasein's ways of existing. It is

the expression for the constitution of existence. Heldegger
' ¥
goes on to say:
’ Because Dasein's characters of
Being are defined-in terms of
ex1stentia11t?, we call them
" "Existenzials"(BT.70).

The Existenzials express the existentiality of tﬁe Daseln
and characterize its Being. It ls through 'the Existenzidls
that we are to interpret the Daseln because they;establish
a definite character for its existence.

Qur problem is to understand the functions of the
Existenzials in Heidégger‘s project of the ixistential

Analytic. In The Basic Problems of Phenomenology, Heidegger

orovides some lnsight by characterizing part of the "method"

of 6ﬁtology as "phenomenological construction” (BPP.22).




He goes on to exnlain tnis as prOJecting of the antecedent-
ly given ‘being: upon its being and the structures of its
‘ ’being, (BPP,22)." The Daseln is "given as -a being but -its
existence is to be interpreted through the phenomena which
; constitute its Beingo An ontological understanding of the
Dasein-is to be. constructed by studying the phenomena which
characterize its existence.

. The Existential Analytic of the Dasein is a construction
. of an understanding of human existence from the phenomena

that are obtained by "listening in" (see BT.179) to what is

disclosed in that existence. . In Being and Time, Heidegger
remarks that:

Ontological Interpretation orojects

the entity presented to it upon the

Being which is that ‘entity's own,

SO as to conceptualize it with
regard to its .structure (BT. 359)

Note. here that ontolégical interpretation constructs its
‘conceptuallzatlon by holding fast to the phenomena that
exprass the structure of Being for the entity,under study.
The interpretation of the Dasein is guided by a primary dis-
closure that sets forth its "andisguised phenpmengl content”
(BT,360). In our study, we will emphasize the disclosive
force of the Existenzials.,

This thesis is a face-to-face encounter with Heidegger's

text, and it does not stray off into background discussions

cn the restless philosophical shadows of Husserl, Hegel, Kant,



Descartes, and Aristotle which haunt the pages of Being and
Iime. We have left aside any etymological considerations of
fhé existence“.family of terms. Instead of‘examining the
hiséﬁrical roots of the term "Existenzial", we have’ gone forth
to see. what is* coined as an Existenzial in the text. A story
about the word ngistenzial" would be interesting. But if

our true aim is to illuminate human exﬁsteﬁceg then we need

to key on the phenomena that these terms éxpress. It will

be only in so far as we make the terms of Being,and Time

"transparent" for the reader that we will have succeeded in
plunging into 1ts thinking.
This thesis fills in a gap in the English secondary 1lit-

erature concerning Being and Time. English commentators have

not triad -to construét a definite 1list of the Existenzials iﬁ
order to establish 'asbasis for a discussion of this concept.
Among the commentators, there has besn no real argument over
what'ls designated as an Zxistenzial and what is not. The
usual practice ls not sven to refer back to the text whan
explaining that a term is an dxistenzial for Heldepgger. The
result ls that an unrooted understanding of the concent of

an #xistsnzlal has prevailed and we need to overcome this

by peering back Into Being and Time.

THere are two main instances where the “xistenzials
have received almost full thematlec treatment., C.E. Scott,

in-his essay "Heldegmer and Consclousness", attempts to



2 o _ -

develop an interpretatlon of human consciousness based on

-

- a. view of the Existenzigls as pre-conceptual "forms - of aware-

ness".h Scott does not follow the texts wheﬂe Beidegger

designates “the Existenzials closely but he does offer some
1nteresting elucidationa of the concept of an Existenzial.-
His account is weak on direct refersnces and does not show
the reader exactly what Heldegger does with his Existenzials.

Roger Waterhouse, in A Heldegrmer Critique, presents a

. detailed exposition of the contents of the Existential Analy-

tic and even begins to number the particular Existenzials

(see AHC 68- 9, "the first existentlal") 5 But, in observ-

Cing Heidegger's designation of "Being alongside" as the sec-

ond Existenzial (BT.80-1), Waterhouse predicts that "his
csage of 'existential! as a structcre of Dasein is to be
extremely loose" (AHC.69). Waterhouse stops counting at
"concern", "the third existential" (AHC.70). He does not

follow through and assemble a definite list of the Existenz-

.ials, but his work sparked the project of this thesis.

. 4 This essay is found in Martin Heidegger: in
BEurope and America, edited by E.G: Ballard and C,E. Scott
(The Hague: Martinus Nijhoff, 1973). Scott's efforts are
noteworthy because he shows how much one has to strupggle
to express the meaning of an Zxistenzial without reverting
to the technical terminology of Being and Time.

5% Roger Waterhouse, A Heidegmer Critique (At-
lantic Highlands: Humanities Press, Inc., 1981), This is
an excellent introduction to Heidegger's work and has, for
the most part, clsar and tenacious commentary.
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The thesis aims to illuminate the concept of an

Existenzial by interpreting the Ex13tenzials as’ Drecise_

" moments of the. toxt of Being nd Time; The first task is

the construction of a definite list through close reading.
By identlfying the Existenzials in this dlrect manner,

we orebare ourselves for tracﬁlné them through the Existent-
ial Analytic and making observations about what they do in
that inquiry. A more detalled study of. how the Existenzials
Darticipate in the structure of care is still needed, A

full story on. how the Existenzials are to be understood as

modes of the temporalizing of temporality" (BT.352) also

-needs to be developed, This.thesis providgs a basis for

carrying out these further projects, '

-~
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- SSHAPTERI

The Primary Disclosure of the Dasein’
through the Existénzidls}

#1: Construction of a Befinite List of
. the Existenzials in Being and Time '

We will engage ourselves in the task ofléifting qutfz
those terms which are not designated as Existenzials in

Being and Time from those terms whiéh-Heidegger names as

#xistenzials. fThe_aim is to establish a definite 1iat of

the Existenzials of Being(and Time. To do this, we will "

track down.the passages that show Heidegger designating a
term which will be used in his projeét as an rmxistengzisal.
We will make-the narrowing assumption that only what
Heldegmer axplicltly calls an Axistenzial will be granted -
that titlg in our account. We may find certain paséages
wﬁich supgaegt that a term should be regarded as an Zxistenz-
ial and our readiag will remain flexibls enough to deal
with cases where the text 1s u;t antirely clear,

We wlll read through slxteen moments® in which Heli-

decper 1ses the axact ussertion that "(x)...is an "xistenz-

T T @

/ © There are fifteon pagsages in which an Exist-
enziél is dssiznated alone, and.one passage ln which two
Sxistenzials are established., Jote that there are other
slacss in Being and Time in which Heidegger refers to a term
as an =xistenzial. The passages which we will axamine first
are those monments where an ixlstenzial is designatéd for:the
first time. We will call these moments the "primary state-
ments'" of the particular Existenzials.

10



ial", says that a certain tenn will be used "as an Existenz-

121", or 1ndicatas 1n>&Q0th8r way that a term’ will be. under-

LY

“stood’ 1ike an. Existenzial. We will se the short. fom_oﬁ/

- -

"E 1" to ladicate that thig term is named ag an Ex*stenzial

—

'and its olace on the list being constructed in our reading.
Zach Existenzial will be presantad in-a sub—aection with_a

concise analysis. These brief explicatlons will'nnt be

LY ' .

final and we will Peturn to an analybis of the partlcular
Existen?ials when ‘we track them through the 3x1stantial
Analytic. On the next page, there ls a Table of ‘the.
xistenzials with the-e;acb locction'o} the passages in
which they are designatcd‘as ExistenZials in both the
Englfsh and Gennan.'wTﬁis table 1s not to.be andsrstood
dogmatically, and-de will_remaiﬁ Tlexible encugh to respond
to arguments that poiant towards revisions,

By studving these seventeen Existanzials; wa will wilt-
ness the nrimary dlsclosuars of the Dasein througﬁ its
characteristic existsace-stractures. The JgseLn's constlt;
‘utlon as a Belng-in-the-world is not mersly aiven, Lt is
constracted in the explorations o7 the Existential analytic.
Ne can think of the «xXistenzials as the vrimary Llluminators
of the Daseln's kind of 3Jelng. The astablishmant o the
Ixistenzials is the point af departurs for the analytic con-‘
cerniar the aseln. 'The sxisteazlals ure to ba undarstood

as the comwOn striuctirss debterminative for all hnman exist-

ance,’
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”Heidegger thinks that ﬁhe basic phenomona revealed. in
the Existential Analytic should be understood as the basis

for any ontical interpretatlons of. existence.

) The transcendental 1génerality' of the
phenomenon of care and of all fundamental
Existenzials? {fundamentalen Fxistenzialien}
is, on the other hand, broad enough to
oresent a basis on whlch every interpretation
of Dasein which is ontical and belongs to a
world view must move...{BT.24,).

An ontical scisnce like anthropology must baSe itself on the

phenomena that characterize Quman ex1stenca. Heidegger wants '

'to express the ohenomena that belong to all human existence

and use these phenpomena as the keys that unlock the problem
"of interpreting the Dasein. Tho.Existenzials are the _
grounding phenomena in the Existentigl Analytic. Heidegger
.argues that previous thinkors have not rooted their inter-
oretations of human existence in such vhenomena, One way

to understand his, task in Being and Timo is that he needs to

éstablish the language for interpreting the Dasein in a way
that lets its existence be shown by itself for the investi-
gation, The language of the philosophital tradition has

basen opaque in its interprqtations. The Existenzials are

!

: 7 Note that we have repalred the M/R text
by removing their awlkward colnage "existentiaiia" and
substituting our own "Existenzials", See footnote #1
for further explanations of this move. When we ifntlude
the oripginal phrase from Sein und Zeit in quoting
Being.and Time where M/R do not, we will indicate this,

. as above, with modiried brackets { ).
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. sdnnesed to be trensparent, that is,'ﬁe are tO‘see the -

Dasein through the Existenzi&ls and 1et it be manifest for

our interpretation.8 ' ' e

This thesis is shaped by the idea of a deiinite list

of the Existenzials of Beinp and Time. Heidegger himself
does not give us a “list" or "table“ of" Existenpials that
looks 1ike nant' gable- of Categories" in the Critique of

Pure 3eason. I have already gathersd this 1list by Iistening

to the text in-order to discover Hej_degger's Z}xistenzj_als.
These are to be distinguished Lrom what oommentators have

called “ustenzials without any textual supnort and also &

from the abstrect concept of an #xistenzial. In Beinp‘and

Time, there is only one full péragraph on‘the:cohcept~of'an'

Zxistenzial (BT.70-1) and Some scattered remarks (i.e., BT.81 .

andRT.358-9) that concern Existenzials. - These passages.do
not get us very far, and this thesis will attempt to develop
the concept of an Zxistenzial only after the particular

axistenrlals have been established and explained.

8 We will use "it" as the third psrson pronoun
for the Dasein as ideldegper never attributes a $8X to this
character in Being and Time.




#2: The Seventeen Existenzials ' -:‘_ :

« ¢+ We will now read tprough the particular passages of

. Beding and Time in which Heidegger designates seventeen can—'

cepts as Existenzials. The strategy here is to identify

clearly each Existenzial and provide some remarks explaining .
. the phenomenon that is being pointed to by Heidegger. We

will focus-primarily'on the first passage in which a_tenn

is clearly-called'an E;istenzial. Heldegger reminds us at
various placeslthat he 1s using a concept previousiy declared
tolbe an Existenzia19 and these passages will.only be refer-
red to in th;s ehapper if they can be used to clarify that.”
Existenzial.. In short, tne aim here is to set forth the

Existenzials of Beigg and Time and make a start in under-

standing thelr importance. Note that Heidegger himself

does not number the particular Existenzials in his Existent-

ial Analytic. All the following designations {("finst Exigt-

enzial...") ard added to organize our understanding and focus

dbur reading more directly on the text. IWe‘ﬂIli also Keep an
eye on the\German passages in which the Existenzials are
established in order to hold fast to Heldegger's own

language.

9 See, for example, "Being atongside" (BT.81)
and also "Being-in" (BT.82).

.
Y
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E 1: Being-in, In-Sein L <

-

' The first Existenzlal of Being snd Time is "Being-in". .

'Here.ie the moment at which it 1s introduced as such:

L]

-~

Beihg;in;'on the other hand, is a state
of Dasein's Beilng; it leﬁag ‘Existenzial

—_ (BT.79).
In-Sein dagegen meint\eine Seinaverfassun
des Daseins und ist eln Existenzial (SZ.51).

n-‘

R

Just above this passage, Heidegger contrasts this Existenzlal
with what He calls the "categorial" characteristic of "Being-

preeent-aﬁ—hand".lo The Dasein 1is noﬁ "sn" its world.as the

water is "in" the glass. It is not merely "contained™ by

itiyenv1ronment, rather it is involved as an inhabitant.

—

" Here Heidegger characteriweé this Existenzlal as "a ¥
state of Dasein's Being (eine Seinsverfassung des Dageins)¥.

We will study this phrase extensively in Ch. II.1l For now,
we will read two senarate passages which show the signifi-

cance of this distinction:

(a) ...Being-in is not a 'property' which
. Dagsein sometimes has and sometimes does
not nave, and without which it could be
just as well as it could with it (BT.BL).

- -
-~

: 10 See also BT.82 where Being-in is contrasted
with "the category of the 'insideness' which things present-
at-hand can have with regard to one another". We will deal
with the terms contrasted with each particular Zxistenzlal

‘at qreater.length in section #8. ‘

1l see sections #y-#6
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(b) ...Being-in is not-a characteristic that, . .-
is effected, or even. just elicited, in R

. present-at- hand subject by the 'worldts' ™ ~
Belng-present-at-hand; Being—in is ratharwh

an essential kind of Being of this ‘entity

itself (37T.1 ?O).

-

In (a), we find that this :klstenzlal is not prOperty

of the Dasein, but rather something 1ike a necessary con-

ditlon for its existence, This means that it is not an

"accident” or "attribute" of the Dasein but vather 2 char-

-

acteristic basic to its-ex1stence.ﬁ a8 Heidegger undnrst&nds -

kind of Being of this entity itself". Being-in does not

arise from a subject present in a world of objects by thiﬁ

it, .the Dasein is nevser "free from Be;ng-in

‘In (b), we are told that this Existenzial is "an SSSBnuL&l

-

(BT.BM . X

"i

- ]

account, but belongs to the. D&sein as a cnharacteristic ot

L4

~

its etistence. Remember that dbldéwrer never besins with &=

worldless subJect" and that- the Jdasekn does not cdhe_ln'td!

exlstence it is alread in etistaqce.ﬂ'?he Uasain'hHS‘ t -
> <

certain bhasic character;stxcs which baloap

to lt aq_it equts

We ‘are studyine that entity which e2xists as it ex1sts~ﬁnd N

Hgtﬁgpining the phenomena which belons to ry oun existence.

~

We do not study the Dasein before or ufter it exists but -

only in its existence.

This 1s the only =xistenzial which Heidemrer presents

with an etymoloev (drawa from ‘irimm's Kleinere Schriften, -
Jr (96 TH )

sea 3T.80). In that discussion, he points out how "in"

is smbedded in cartain varbs which describs livians (i.e.,

-~

-

PP

iy

Ea—
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) inhabit). 'Thongh etymology plays a major role in Heidegger's
later work on poetry and language, this is not his usual

L) ot -~

manner. of treating an Existénzial in Being and Time. -~

Heidegger emphasizes thet‘ o

- o “ .. "Bein -in" is thus the formal existential

‘ X expression for the ‘Being of Dasein, which-
. o has Being-in-the-world 8s itg essential

-

. . state’(wesenhafte Verfassungs (BT.80).
' Here we should also recall that Heidegger has just indicatéd

-

o

-

- ly determ'ining Dasein's Being" (BT,79). What Heldegger is
- - doing here‘is breaking down the whole phenomenon of Belng-
'in—the—world'into its constitutive structures.: "Being-in"
is/a determination of the Pesein's enistence and expresses
ifs involvement with a world. Heidegger wants to distin~-
guish‘"Being in" from something like "being in the house"
The "fonnsl existential expression of "Being-in" is not
the sgme as particular spatial relationships that persons
find themselves in. "Heldegger says "Being in ia not to be
v explained ontologicelly by sOme ontical characterization
(BT.82) and argues that the ”Being -present-at-hand- together

relation doas nct explain the Dasein's existence at all 12

12 In & further discussion, Heidegger claims -
"that "for the most part" Being-in has besen “represented
. exclusively by a single exemplar—knowing the world" (BT.86).
His aim 4s to explain this phenomenon on a much broader basis
as a structure of Belng that i1s "in place"” before any knowing.
Hence "knowing the world" 1s a "founded mode in which Being—
in is exemplified" (see section #13, BT).

' 5
- that Being-in—the—world is far from sufficient for complete- .
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B 23 Being‘alongsidé,_Sein bei
The second Existenzial is "Being alongside". Heidegger
i@jroduces this term as one of the determinations_ofuBeing-‘
in., He says: - _ .
'Being alongside' the world in the sense
of being absorbed in the world (s sense which
calls for still closer interpretation) is an
Existenzial founded upon Being-in (BT.80-1).
Das "Sein bei" der Nelf, in dem poch niher

auszulegenden Sinne des Aufigehens in der Welt,
ist ein im In-Sein fundiertes Existenzial

. (sZ.54).
Notice here that Heidegger is saying that.one Existenzial
(E 2) is founded upon another Existenzial (E 1), "Being-in"
apnears to be the prime Existenzial as "cqncérn” (E 3) is the
name given to "definite ways of Being-in" (BT.83). Also 5ﬂ -
note in this regard is that the Existenzials of "state-of-
mind", ”undersﬁanding", "5055ibility", "projection”, "mean-
ing" and "discourse" are developed in Heidegper's analysis
of "Beihg-in as such" (Division One, Ch. V). But the point

here is that we can still follow the particular Existenzials

even if the relations hetween Existenzials remain obscure.13

13 Heidepger thinks that these Existenzlals -are
not really separable from the whole phenomenon of the Dasein,
He says that "Emphasis upon any one of these constitutive
items {Verfassunpmomente} signifies that the others are
emphasized along with it; this means that in any such case
the whole phenoménon pets seen" (87,72). Later he admits
that "many structures of Dasein when taken singly are still
obscure" (BT.L424) but the broader phenomenon of care and
the understanding of care in temporal terms give us a way
for comorehending the definite sBructures as one whole.

—— -
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"Beéing alongside" means that one is among.things of the
world and thus already in the "position" of Being-in-the-
world. Heldegper confrasts‘this Ixistenzial with a categor-
ial designation of "the ngﬁg—présént~gt-hand—tqgether‘of
Things that occur" (BT.81). "The category here beiﬁg.con;
trasted with E 2 is "Being-presen;;af—hand", and this is the
same cetegory used to contrast E 1, -In this passage, Heideg-

‘ger's remarks provide a general orientation for understand-
ing what he is doing in designating the Existenzials:

In these analyses the issue is one of seeing

a primordial structure of Dasein's Being

(einer urspringlichen Seinsstruktur des
Daseins) —a structure in accordance with

whose phenomenal content the concenta of -
3eing must be Articulated; because of this,

and because this structure is in principle

one which cannot be grasped by the traditional
ontological categories, this 'Being-alongside!
must be examined still more closely. We shall
again choose the method of contrasting it with
a relationship of 3eing which is essentially
dffrferent ontologsically-—~—viz., catezorial -

but which we exXpress by the same linguistic
means. Fundsmental ontolopgical distinctions
are =2a8lly obliterated; and 1f they are to be
envlisaped phenomenally in this way, this must
bae done explicltly, even at the risk of dis-
cussing the 'obvious'. The status of the on-
tological analytic shows, however, that we have
besn far from interpreting these obvicus matters
with an adequate 'grasp', still less with regard
for the meaning of their 3einp; and we are even
further from possessing a stuable colinage
{Pragung) for the appropriate structural
concepts {57.81).
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' The- "traditional ontological categories™ lU are inadequate
) . . . . - N . ot
o because they are hased on the existence of things in general

iéqd do not distinguish between the Daseihf% kiné oflek;stence‘
aﬁd-thé Being of a tﬁing. Je need to gain‘sight of the orig-

.1ﬁaI’Beiﬁéiétructures 6? the Pa?éinjand.£éconceptualize

. Our.fﬁderstanding of human Sxistence so that it %gcofds with
the phenomena  proper to human beings. The Ixistehzials are
the phenomena which Heidegger "coins" for understanding the
Dassin through the ”aﬁpropriate structural concepts" that
distinguish it from things in ggperal. The Dasain is never
to be understood as a thing, but as that entity which "stunds
out" from things. The Dasein, in its "Seing-aloncsside", is

understood as related to thlass but also distiicuishuble

“rom rere things. It exists aiong things, but not as & thing,

*

i

3: Uoncern, 3esorran

Haldagomer names 'concern’ as the Shiyd ristanzial. e

pAints to several apdinary mesaiags o7 ~viearn sueh as tha

: .

1L dote that aluogser Ls indefialite heras and
‘0es not name "int's ¢ tersories' or "legel's cutesories .
In 2eilne- und Time, :deided-er treats 'tracent-at-hand” and
"readiness-to-hand" as caterories, bt does not say thuat
these are the "truditi nwl ontolosicul entesories” that he

refers to obliguely here (seoe 30.1-°1).
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chncern to get“the job ﬁohé, or the;poncern to solvg a proﬁ-
‘1lem, or the concern'tﬁat is apprehensive in'face of a task.

:Instead of contrasting this Existenzial with a category,
_HeITegger distinguishes it frOm ordinary or " colloquial"

meanings: o - e

.In‘contrast to thesse colloquial ontical
significations, the expression 'concemn!
will be used in this investigation as an
ontological term for an Existenzial, and
will designate the Being of a possible
way of Being-in-the-world (BT, g
Gegeniiber-diesen vorwissenschaftlichen,
ontischen Bedeutungen wird der Ausdruck
"Besorgen" in der vorlisgenden Untersuch-
ung als ontologischer Terminus—{Existenz-
ial) gebraucht als Bezeichnung des Seins
eines moglichen In—der—Walt-seins (sz, 57).
Notice here how Existanzial" in the German has been put.in
brackets and looks llke an afterthought or revision; This
appearance is erased in the English translation. "Concern"
is the existential term that exprééses the ways,Eggx the
Dasein is iavolved with things of the world, and remains
distinct from any of the particular ways of belng involved..
Concern expressas the "'Being towards the world" (BT.8L)
or Lnvolvement of the Dassein in its Being-in-the-world with
things. GConcern 1s the kind of Being of a "factical" in-
volvement or a kind of interest with ‘things of the world
and is sxempllfied by Iinterest in food, cars, homes or
anything except other Daseins. Heldegger says:

Dagein's factlicity is such that its Being-
in-the-world has always dispersed (zerstreut)
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itself or .even split itselfl up into
definite ways of Being-in (BT.837.

Affej‘giving.us aome'

articilar examplQS'(such as'“havfng to
- do with somethi" A "m& ng uée of‘somethiﬁg" or "interrogat-
ing")_. ger asserts that “All these ways of Being-in-
have éogce 1 as their kind of* Being... (BT.83). Coricern

is a specific phenomenon_of Beingeig_or h&ving an involve- -
ment with the worla;‘ To.hgve—an 1nvolvement; one' needs to
be already in a world withrthinggk Heldegger is nét s;ying

that-Being-in Is "earlier" than concern. "As Existenzials,

these structires are'"equiprimordiél";lS though to undérstand
concérn we need to start from the root phenomenop of Being-in.
During his analysis of "fear", Heldegger asserts that
"proximally and for the most part, Dasein is in terms of
what 1t is concerned with" (BT,180-1). In his discussion of
‘the "they", he observes:
In that with which we concern ourselves
envirohmentally the Others are encountered

as what they are; they are what they do
(sie sind das, was sle betreiben)  (BT.163).

The aveyage understanding of other persons uses typical roles
to characterize those persons and "package" them for esasier
comprehension. "She is a student", and "He is a lawyer"

are examples of racognizable occupations used to undérstand

-

15 See BT.170: "l'he phenomenon of the equi-
primordiality of constitutive items has often been dis-
regarded in ontology, because of a methodologically un-
rastralned tendency to derive everything and anvthing
from some simple 'primal ground'."
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,w,nersons tﬁrdugh work.; This move does not bring forth any

L St

full understanding of persons. It 1s interesting thst here

-

by concern (the relation between Daseins and thlngs) The
Dasein’ tends to treat other persons in terms of thlngs in
understanding them by occupation.

Concern is a point of departure for interpreting the
Daseln 8 fsctictty and this is one of the roots for under-
-standing the "thrown" kind of existence peculiar to the
Dasein. Feideg ger goes on to interpret concern as. "ou r ‘
§ circumspective dealings with the ready to-hand withln—the-
.world" (BT.157). Thus concern is an ontologieal term that
expressas the everyday involvements of‘the Dssein, ‘Concern
stands at the head of the great raags of human behaviours,
ctasks, and pursuits, with the excsention of'relatiods to
other Daseins. Heidegger distlnguishes the relstLOn that -the
Dasaln has to work and fnings from its relation o otner

"Dareins. We wlll treat tnis secoad relation In our study

L

of ¥ 7, "solicliude'.

Jorldhood, Weltlichkeit

(ES]
=
0

The fvirth Axistenzial 1s callad "worldhood", This
termn ig a more brecise determlnation than the common term

Meorld". While "worldhood" is a characteristic of the
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Dasein, "world" can be understoocd as the tbtalityfof all

‘present entities (qep BT.93, #1), and need hot refer to any

particular phénomanon of the Dasein. Heidegger wants to say

that worldhood should be undsrstood as an ontological char-

-acteristic of the Dasein's existence. Heidegger also speaks

A9

. " in what could bs-a misleading way when he asks: "Is tyorld"

perhaps.a characteristic of Dasein's Being?" (BT,.92). But

-t

his four distinctions at BT.93 are designed to give order to

. this ambiguity. The fourth meaning of "world"™ is that it

.

"designates the 6nt010gico;existential concept of worldhood"
'ﬂBT.93). Heidegger then calls attention to the "a priori
chdracter of worldhood in genéral".in ofder to distinguish
this Existenzlal from what is.commonly understood as a
partlicular enviromment.

The term "worldhood" expresses the éxistence-state of

belonging with a world. Here is the way In which Heldegger

names this Existenzial:

'Worldhood' is an ontological concept, and
stands for the structure of one of the con-
stitutive items (lMomenteg? of Being-in-the-

. world., But we know Being-in-the-world as a
way in which Dasein's character is defined
existentially. Thus worldhood itselr is an:
Existenzial {(Weltlichkelt ist demnach selbst
ein Existenziall). If we inquire ontologically
about the 'world', we . by 1no means abandon the
analytic of Dasein as a field for thematlc
study. ©Ontologically, 'world' is not a way
of characterizing those entities which Dasein
essentially 1s not; it is rather a character-
istic of Dasein itself (BT,92/SZ.6L).
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_Worldhood defines the Dasein existentially, that is, it is
an existential detennination or structure or its Being. It
is important to nemember that Heidegger refuses to consider.
‘a Dasein without a world. or start with a worldless subject“-:
in his Existential Analytic. The Dssein is to be interpret- )
ed, right from the beginning, as a ﬁg;l being witg many basic

characteristics. By = basic characteristic, Wwe mean a

. phenomenon that belongs to every humsn Exister.
-E 5: Deseverance, Entfernnng

_The fifth Existenzial is "deseverance". It is by far
the most opaque in English. This 1s.the M/R translation of
Heidegger's "Entfernung". M/R enplsin‘their efforts in great
detall in footnote #2 at BT.138-9. This long footnote tells
us sbout the compromise that“M/R had to settle for in trans-
lating this Exifstanzial. Their "coining" of deseverance does
not show us at all what Heldegger means by this tern. The
‘complication that Heidegger sometimes adds a hyphen (Ent-
fernung) to emphasize the privative prefix adds further

wrinkles to this trsnslstion.l6 Because we are involved in

16 M/R's asterix (%) indicates an ambiguous case
where the prefix "Ent-" has been hyphendted becauss 1t ap-
pears at the end of a line in Sein und Zeit. Seé BT,139,
last paragraph of footnote #2. Some of these ambiguous
cases do not appear in the fifteenth edition of Seln und
Zelt which We,are using to quote from°




a tracking project of the Existenzials of Being and Time. we

cannot simply change this troublesome translation, We ]
should remember that Heidegger is pointing to the distinct—

iong and dimensions that belong as. spatial characteristics

Y

to the basein's'existence.w
Let us turn back - o the text and point out’ how EGS is_-

introduced by Heidegger.

. We use the. expression "deseverance"* in a
signification which is both active  and trans-
itive., It stands for a constitutive state of

- . Dasein's Being {Seinsverfassung)——a state with

" regard to which removing something in the

' 'sense of putting it away is ohly a determinate
factical mode. '"De-severing"# amounts to
making the farness vanish-——that is, making the’
remoteness of something disappear, bringing
it close. Dasein 1s essentially de-severant:
it lets any entity be encountered close by as .
the 'entity which it is. De-severance discovers
remoteness; and remoteness, like distance, is
a determinate categorial characteristic of
entities whose nature is not that of Dasein.
De-gseverance¥*,; however, is an Existenzial;
this must be kept in mind {Entfernung d&gegen

mufl als Bxistenzial festgeh%lten werden)
BT.139 ;SZ 05

Here Heldegger returns to the\move of'eXplaining the Exist-

enzial by contrasting it withxﬂdeterminate categorial char-

acteristics . He does not name the precise catepgory that
i1s behind remoteness, but he does discuss readiness-to-hand
and bresence—atuhand over the next two pages. Deseverance

is the phenomenon for the way the Dasein relates itself to

distance, it is not the measuring that is thelfocus here but

the way measures are understood and make up ways for existing.



.. Desevérance is a bhenomenon of orientation and'locatien;

'onceived as a .
entally ready-to- °

has been circum- - :
ectively discovered if advance. Dasein g
erstands its "herg’”(Eier) inm terms of

its environmental yonder“. The "here"

does hQt mean "where" of something ..
present-at-hand, but rather the 'whereat!:

(Wobel) of a de-severant Being-alongside, .
together with this de-severance (BT.lh2).:-

The Dasein stands out" or lives in a world of distinctions
and dlmen51ons. It understands itself in the idioms of immed—
iacy, proximity and distance. "I am here_, "That tree over
there is to my right" or "That tall metal toothpick at ‘the
horlzon is really the CHN Tower s ATe expressions>of tﬁls
kind of understanding. In the_Dasein 8 existence, there. are
always established distances or a lkind of "communal geo-
'.graphy".which we are expected to know in Qurreeing with
otﬁer~eeonle. Deseverance 1s the phenomenoﬁ by which the
Dasein finds itself thrown 1nt0 a world in whlch it can
anprehend dlmensions.

To understand an BExistenzial initially, Heldegzéer some=

times resorts to comparing it with derivatives of it that .

are familiar to & from our everyday life. Here are Heli-
degger's examplesaéx

I "deseverances in which everyday Dasein

maintains itself":

-

We say that to go over yonder is' "a good
- walk", "a stone's throw", or 'as long as
it takes to smoke & nipe'., These measures

\
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) express not only that they are not in-
.. tended to 'measure' anything but also that
-+« the remoteness# {Entfernheit) here estim-
-dted belongs to some entity to which one .
goes with circumspective concern (BT.140).

:'4Heidegger is ﬁqre caliing attention to the way the Dasein
understands spatial relatidns through its éoncerns. The
Daééin'is'always an oriented Beiqg. The Dasein 1ives.ﬁitp
its horizons. In common life, we gre'often concerned wifh
thow far.we still have to go' or 'how long it will take us
o get there'.. The Dasein's deséveraﬂce is 'developed in
thié_cbnsistent precccupation with spatial relations that
‘-afe ?rientéd towards what one is doing. |
:/ "6ircuﬁspectioﬁ" (Unsicht) links deseverance to concern,’
Circwmspécﬁion is a specialized kind of concern dealing with
objects that are ready-to-hand. It is the 'sight' of the
worker., A #0pld with work has been desevered in that it has
been set up on a range of measures in order to be able to
assign work. Heldegger says:
If Dasein is, it already has, as directing
and desevering, its own discovered repglon.
Both directionallty and de-~severance, as

modes of Belnp-in-the~world, are gulded

beforehand by the circumsvection of
concarn (BT.lhB .

The.Dasein lives in an ordered world and it perceives this
order in its circumspedf;ono "Left" and "right", "up" and
"down", "far" and t.'maal"", "behind" and "ahead", or "north'",
"south", "east" and "west’ are all examples of this common
order of things in which we.typically operate. Directiaps

~
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are pért of what it méans for the basein to exist as a being
;in a world that has been laid out in spatial significations..
Heldegger. also relates this Existenzial back to "Being-in"
when. he says. ' _
| De-sever&ﬁbe and directionality, as constit-
utive-characteristics of Being-in, are deter-
minative for Dasein's "spatiality—for its ‘
being concernfully and circumspectively in
space, in 8 space discovered and within-
the-world (BT.1h).
The Dasein does not mercly exist in space. The Dasein
exists spatially in its desgverance. "Space" is to be
understood from the Dasein's ekistence and desevérance is
the name for this characteristic belonging to its Being.
' Deseverance 1s Heidegger's peculiar way of pointing out
141 -
that the Dasein does not exlist first and then live in space
but that living with an understanding of spatiality is

characteristic for the Dasein's exlistencse.
E 6: Making room, Einrdumen

The sixth Existenzial is "making room". This is &
'spatial' aspect of the Dasein's cOnstitution that should
be distingulshed from "deseverance" (E 5), While deseverance
is the phenomenon cf separations, distinctions and dimensiong,
Hetdagger links "making woom" to "regions" or "places"
related to the concerns for ready-to-hand things. "Making

" room" is like setting up a place or preparing it for the



task that is to be done. This iéifhé way in which

‘\Heldegger introduces this Existenzials _ .

When we let entities within-the-world be
encountered in the way which IS\constitutive
for Being=in-the-world, we 'give ‘them space!l.

L - This 'giving space', which we also.call

- , Jmaking room' for them, consists in freeing

: - the ready-i9-hand for its spatiality. .Asz a
way of discovering and presenting a possible
totality of spaces determined by involvements,
this making-room is what makes possible one's
factical orientation at the time. In con-
cerning itself clrcumspectively with the
world,  Dasein can move things around of out
of the way or 'make room' for them’ (um-, weg-
und “einrdumen") only bscause making-room
—understood as an Existenzial-—~belongs to *
it%s Being-in-the-world {zu seinem In-~der=Welt-

gein das Einrdumen--als stenzinl verstanden
— gehdrt) IBT.lL,LE?sz.lll;. \ |

What ‘could "freeing the réady-to-hapd.for its spatiality”

)

mean? This phrase means assigningxgquipment to igs pfﬁce

and role in the tasks of concern. This is an act of cir-
cumspection that provides "factical orientation™ for the
Dasein. But "making room" is an Existenzlal, and that

means that 1t is not an activity bﬁt rather a characteristic
of the Dasein. Making room is providing locatlon for our
1nv01vqpents. These remarks remaln vaporous; but Heidegger
does not really give this Existenzial a clear explanation in

section #2L, of Being and Time. Heidegger's account on this

point 1s also devoid of examples, unlike his treatment of

many other Zxistenzials.
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E 7: Solicituds, Fﬁ?sorge

The‘seventh_Exigtgnzial_is "solicitude". This contept -
is introduced just afte; "Bﬁiﬁé;QiEP" ié‘discussed,‘_lt_is_
moant to express the range of 90@portments of oﬂe Daseiﬂ'tﬁjn
other Daseins. It is an involvem;nt relation like concern .
but is distinet begause iﬁ expresé tﬁé'involvément betweeh.
Daseins. Soliqitude is expréssed'as an Existenzial when
Heldegger says:

But we understand the expressioﬂ "Solicitude"

in a way which corresponds {entsvrechend} to
our use of Yconcern" as a term for an pxistenz-

ial {als Terminus fiir ein Existenzial)
) (8T.158/5Z.121).

The claim that solicitude "corresponds" to "cuncern" is not
' 1

as forceful as the straight-forward declaration that "(x).;.
is an #xistenzial'. dere, then, the text 1s weak in direct
suppgrt for regarding "solicitude” as an Existenzial. Yet
it is the way that solicltude functions in the Exlstential
Analviic that aullows Js to regard it as an txistenzial.
It explains the relation of one Dasein to other Daseins;
it 1s the basic. phenomenon that brings the range of such
relations into view,

Solicitude s the characteristic that the Dasein cares
for other 2Jaseins. Heidegier asserts that this phenomenon

covers an entire range of behavlours, and speaks of the

cormon, "deficient modss of solicitude" such as "passing one

A2
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another by,ﬁnot 'mattering' to one another" (3T.158) amd

vt

also the two "positive mo@es".of solicitude: leapingnih and
dqminating dhdpper ;erSon énd leaping ahead to guide that -
person (BT.158-9). But so;i;itude is not the set af
behaviours that arise in Being with and towards others.
It is the name:for the cﬂaracteriétic of the Dasein's Being

that males these bghaviours nossible. To call solicitude

"a state 0f Dasein's Being {eine Seinsverfassune des Daseins)"

(BT.159) like Heldegger, does .not really explain it in a way
that we are famliliar with. Ileidegrer means that solicitude
is an original characteristic of human existence., Solici-
tude 1s a term for a kind of phenomena, that-‘is, thé wind of
phenomena that characterize the relations of one Dasein to
other Dasseins.

Ths terms "sollcitnde" and "concern’ iline up with the
central distinction between the Dusein (existence) and egti—
ties other than Dasein (things that are oressnt-at-hand or
ready-to-hand). Concern and solicitude are "the nossible
basle kindg of delas-in" (37, 21).  Thase farms aistEWﬁuish
the two baslc tiads of iavolvenmeans whicn a Jasein can hava:
with other Jaselns aad with tha thiags of the world., Later

in 3eing and Tine, deldspmer cxplalas that 'Care is alwavs

concarn and solicltuds, even LU only privatively” {32.238-9).
Care {3orse) Ls the =2xoressisn “or the sinzle phenomenon that

disclosas the full Jnselng Concern and =solicitiads are the
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two basic ways in which care is manifested by the Daéein;'
Concemm and solicitﬁde are characteristics limited by
the finitude%gﬁfthe Daéein. Heidegger thinks these terms
name structures behind all our behaviours:
As 'structures essential to Dasein's constit-
ution {Daseinsverfassung), these have a share

in conditioning the possibility of any
exlstgnee whatsoever (BT,308).

At this point, Heidegger is arguing that solicitude and -
concern have & function in human existence that anticipates
the claim that death lays upon each 1ndividual._ The deficilent
modes of concern and solicitude which arise from the "they" .
gre to be overthrown in the task of authenficity‘which each
Dasein has as the highest possibility of its being.

Heidegmer says that the Daseint's original state of being
"lost in the 'they' " determines "the tasks, rules, and stan-
dards, the urgency and extent, of concernful and solicitous
Being-in-the-world" (BT.312}. The neéd to leap ahead of the
"they" prescribes the concern for things and soiicitude for
versons that aims at discovqring oneself and seizing one's
ownmost deétiny. These 'proper' comportments are sxpressed

as "resoluteness” or "authentic Being-one's-Self" (BT.34L).

Resoluteness 1s the way that the Dasein discloses itself to
itself. It is how the Dasein begins.to undexstand itself
by taking up a stand and seizing upon its "potentiality-for-

Being in the manner of concernful solicitude" (BT.345).



The proper concern for things and so1ici£udé’for others
| follows only from uhe resolute annropriation of the self.
from the “they . Heidegger explains:

) ...resoluteness is what firsh gives authentic

et i uranQparency to the Dasein. In resoluteness
the issue for Dasein is its ownmost potential-
ity-for—Being, which, as someuhlnn thrown, . can
project itseli” only upon definite factical

. . possibilities (3T.23L6). '

The importance of resoluteness is that it shows us how ,
Heicegger sets ‘values' on the ranpe of concerns and sol-
icitude and explains wity he =pesaiks of "deficient" and

" modes of solicitude.

"lositive

= 8: The "they", Das lan
"he elpghth Mistenzial is the "they". This is a

neutral, lLaderinite pHronoun in rerman and is qeant to be

imparsonanl. iielde;irer sames 1t as ol 1ows:

H

The 'they" i1s an axistenzial; and as a
crimordial pheaorienon, i1t beloass to Dasein's
positive coastitution (“T.167).

Jas can ist ain wiistencial aad -ehdrt als
arsoringliches Fhillioren zur oosltiven
Vorfassun: 4es JESelils (wh.l129).

shy does lielle mer suy ”pouizive" here? a8 aans that “nls
s & chwracreristic which belo ois oriaciaalils to the Darein
a:i not an aspect which Lt 2ulls i.ato 7 tar it has existéd
Yor oa tine. Me SXistenvliels ure thne orieinad or buslce

Srenoiana of the Jas:sLln that caaructerize Lts existence.
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This g¢count is a reversal of the view that humsans begiﬁ

- existing in am innocent or uncorrupted original'state:

The Dasein is originally in the Mthéy"; it is alreédy
. A

-~

fallen: or lost in the "they" as it exists. Heldegger .

' emphasizes that his aim "is fad removed frém any moraliz- L

ing critique of everyday Dasein".(BT.a;l).' He Haﬁts to’
make visible‘"berféih definite pheﬁoméha",(BT:210) which
characterize the Dasein in his ontOIOgical analysis,

Heldegger says that the "they" is "the an#wsr‘to the -

question of the 'who'! of everyday Dasein" (BT.165-6). Yet

there is a danger in regarding the "they" as a grdup of

" people (such as "Phe Establishment") or giving an 'account

that attaches a particular identity to -the "they" that is
outside of my own existence. The "they" is an ontological
characteristic of the Daseiﬁ in that it describes the Daseln
as being lost from itself. The "they" expresses "who" the
evaryday Dasein really 1s as haviﬁg seized upon %Es possib-
ilities in an ipa@quate manner. .Heidegger explai&s fhat:

Proximally Dasein is "they", and for the
most part it remains so., If Dasein dis-
covers the world in its own way (eigens)
and brings it close, if it discloses to
itself its own authentic Being, then this
discovery of the 'world' and this disclos-’
ure of Daseln ars always accomplished as
8 clearing-away of concealments and ob-
scurlities, as a breaking up of the dis-
gulises with which Dasein bars its own
way (BT.167).
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_ The'everyday Dasein*hés uo identity df ité oﬁh, it hdé bédn .['“
-closed off from its own "mihenéss", it understands itsalf

ﬂonly as one of the_"thdf”, The "they" domlnates the Dasein
-with d "1evelled*on” or ”average understandinc that is not
struggled for in a resolute rnvestlgation but merely passad

.-

along through "idle talk".
Authenticity is the task of reversing the dominance of

the "they" over my own existence. Authenticitﬁfis mafntain-
ed not by extricating oneself from the "they" but by trans-
forming or seeing through the impersonal interpretation
that covers over my own existence. Heldsegger says:

Authentic Being-one's-Self does not rest

upon an exceptional condition of the

subject, & condition that has been de-

tached from the "thev"; it is .rather an

exmstentiell modificatio1 of the "thex

—of the "they" as an essential Hxistenzial

The Das2in cannot relesse itself.From the "they". It can
chanse the way of existing which follows the "they", but it
can never disso ve this oripginal structure aof Wuinﬁ entirely.
authenticity 1s .ot "giverr” for the Dasein but must be earn-
ed throurh resoluteness or comnitment to mv own exlstence.

withenticity is not an xistenzial, but an "sxisteuntiell

~

modification” of what usually arlses from the original’

structure. +vJhat is glven {or the Daseln, its ensnarement

in the "they", sets up Lts tasks and pas:zibilities. The

orircinal phenomenon of the "they™ does not prevent the
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'Dasein from. becoming authentic but sets. the conditions for

_authenticity as a way of existing._

% The English "they" tends to, promote ‘the illusion that
W&lare talking about -8 group of . people rather than a con—
stitutive phenomenon of the Dasein. The “they" structure 4;
'explains why it is an issue'for the Dasein to become itself
by returning to its own:thinking. ‘When the Dasein begilns to
think for ltself and takes up its own Being as an issue, 1t
does not escape the "they" . The "they" belongs to the Dasein
as a fundamental phenomenon that expresses the Dasein as
having a "corporate mentalityﬁ-which it must outthink in its
search';or-an understanding of itself, The task of the
Dasein is to defend itself from 1lts tendency to slide into
the easy ways of the "they" that forget the inward task of
taking up a stand as one self,

9: S3tate-of-mind, Befindlichkelt

=

"State-of-mind" is the ninth Existenzlial thaf appears

in Being and Time. This basic characterisfic of the Dasein‘
is.explained as thelwey in which the Dasein "finds 1tself"

it the world. In addition to the title phenomenoh (der Befind=
lichkeit) which names the ontological characteristic, Heideg-
ger discusses particular states-of-mind (die Befindlichkeit)

v

like fear and anxiety. In the moods of its state-of-mind,
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the world is disclosed in "facticity" as that- which the
Dasein has been 'thrown into": the “thére"'of‘its-Being-in;
theryorld.' Ontologically,'"we must as a'gegeral principle

leave the primary discovery'of the world to 'bare-mood‘ "

.(BT.177). He uses the temm “mood" (Stimﬁang) to designate
an existantiéll modification*of the oriéinal structure of

. sfate—of-mind that 1s given for Daseinisfﬁeing: Heidegger.
introauges'thig Existenzial as follows: ' |

What we indicate ontologically by the

term "state~of-mind" is ontically the -
N " mosi familiar and everyday sort of thing;
' our mood, our Being-attuned. Prior to

all psychology of moods, a field which

. 'in any case stlll lies fallow, it is

necessary to sse this phenomenon as a

fundamental Existenzial {(Ph#&nomen als

fundamentales-Existenzial zu sehen},

and to outline its structure (BT.172-

3/32-13’4)0 ) . T

i

Notice here how Heldegger's accoun% cqn?rasfs'the Existenzial
with a common or fam%liar caoncept (mood).rafher than with a.
category of p}ofessional philosophers. The Existenzial lies
behind what we gld know as our moods, or the feelings that

we find ;ufseives with from day to.day. "State-of-mind"
belongé to the Désein'g conétitution while any particulaf
mood may or may not be found at a time. This "state-of-mind"
belongs to the Dasein as the characteris#ic of its existence
that it has moods in which 1t finds itself In a digclosed

N

world.

Heidegger emphasizes the disclosive function of thls -



B s T R Lol T

‘Existenzial. He remarks that:

...the pogsibilities of disélosure which

belong to cognitlion reach far too short a .
110h3 Ghactosire bolonging o moods eallfs
.which Dasein is brought before its Being
‘as "there" (3T.173). _

'EMoodé are unintellectual but still'iﬁtaﬂligible ways in
which the Dasein expresses itself. The staﬁe-of-mind dis-
closes the Daseln ?o itself in an unconceptualized way or
"prior-to all cognition and volition, and bevond their
range of disclosure" (3T.175). The state-of-mind is a

_ “Wind of primary'indicator by which the Dasein reflects its
thrownness into a world. ' ™~

It is the function of the state-of-mind that Heidegger
' wahts to éxglain. tomember that Heidegger has just finished

pointing out how the Dasein always loses 1tself in the "they".

8. . . X
His aceount then swltches to how the Dusein finds itself

i1n a state-gr-mind. :leidegger says:

A state-of-mind not only disclogses Dasein
In its thrownness ad i1ts sabmlssion to
that world which is salready disclosed with
Lts own 3elag; it 1s ltueelfl the existential
wind of 3eiling in which Jaseln constantly
surrandsrs 1tseli to the 'world! and lets
the 'world' "matter" to it in such a way
that somehow Daseln evades its very self.
The existential coastlitution (Verfassung)
of such evaslon will becoms clear ln the
phenomenon of falling (3T.178).

Can we explain what "dlsecloses Daseln in its thrownness"

means 11 another way? lizidegger means that this ¥xistenzlal



brings the Exister to view itself as a:beiﬁg embedded in a
factual world. A state-of-mind reveals to the Dasein how
it.finds itself living in the world. It expresses how the
Dasein feels to find itself in a definite world.
In the.disclosuéa of a stategpf-mind, the Dasein does
not perceive itself {(BT.174). Rather it meets itsqlf; it
;ifinds itself in the moods éh&t spring from its stand in the
world. Heidegger develops an extensive account of the dis-
closing function of the states-of-mind of "anxiety", "fear"
and "dread".l?  The disclosing function af the state-of-
mind bringé the Dasein to understand itself. Heidegger does
not think that there can be a "state-of-mind" without

"understanding” (see BT.182).

E 10: TUnderstanding, Verstshen

¢ T
The tenth Existenzial is "understanding". We need to
be careful to distingpish this term from 1ts familiar mean-
ings. Heildegimer does not mean anything like to "parceive
what 1s meant” or to point to an "intellsectual faculty" of
f%aspn'here. Tﬁis term desianates a phenomenon of the
Dasein and charactearizes the way that it exlists. It is

commonly used in conjunction with "possibility" {E 11) and

17 See sections #30 and #10 in Being and Time.
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"projection" (E 12)L18i. Heidegger emphasizes that "A state-
of-mind always has itslunderstanding“ (BT.182). Héidegger
introduces this Existenzial conditionally, but also, I
think, unambiguously:

' If we Interpret understanding as a fund-
amental Existenzial, this indicates that
this phenomenon is conceived as a basie
~mode of Dasein's Being (BT.182).
Wenn wir dieses als fundamentales Existenzial
- interpretieren, dann zeigt sich damit an,
y daBl dieses Phénomen als Grundmodus des

Seins des Daseins begriffen wird (S2.143).
The phenomenon that Heldegger wants té'call into view is a
fundamental understanding that belongs to the Dasein's con-
stitution. This "understanding" is to ba taken as "the
genuine appropriation of those entities towards ,which
Dasein can comport itself in accordance with its essential
possibilities of Being" (B8T.214). This is not a cognitive
rglation but sompthing more basic, namely, an existential
phenomenon. Hecall that Heidegger says:

In understanding, as an Existenzial, thaf
v which we have such competence over is not

o ’ a "what", but Being as existing (BT.183).

In the Existenzial of understanding, the "knower" is not
related to a "known" which is other and present to it,

rather the focus is on who is understanding. There is not

a "subject matter” that makes up what is thought, but rather

18 See, for example, BT.188: "As understanding,
Dasein projects its Being upon possibilitlies.”



L3

the -Dasein has an understanding of who it is. -

"Unde rs tanding" is mors basic than the dognitive connect-

v - - ion of ‘a knowing subject: with its.known object becaﬁse'it is

constitutive for the'Daséin's'existénce;' Heidegger contrasts.

"understanding" with "cognition" in this later passage:

WithH the term "understanding" we have in
mind & fundamental btxistenzial, which is
neither a definite specles of comaition
distingulshed, let us say, from explaining
and conceiving, nor any cognition at all
in the sense of grasping something them-
atically. Understanding constitutes rather
the Being of the "there" in such a way
that, on the basis of such understanding,
a Dasein can, in existing, develop the
different possibilitles of .sight, of
looking around (Sichumsehens), and of

just looking. In all gxplanation one
ancovers anderstandingly that which one
cannot understand; and all =xplanation

Is thus rooted 1In Dasein's primary
understanding (37.385).

These are the lines which Heldegser uses to lead ns into
the\tehporal.”re-intarpretation” of the ixistenzlal of
understanding. dls account ls that there 1is an ndesrs band-
ing hf.existence that stundg oehind all our cognitive vro-
jects. This understundins Ls the basis Tor the "loo’dng”
of ingulry; Lt 1s the Hhenonenon which glves way to
conceﬁtuﬁl arajects.

deldepgier hus soma ramarks which wike clenrer what thi
Maaderstanding Ls as a coanstltutive shenomenon of elie

Taseln. e asays:

A3 a8 disclosure, undarstandinge always

S

8



nertafns to the whole basic state . :
 {Grundverfassung? of Being-in-the- p
world (BT.18L, see also 3T.194),

This undarstanding has & full view of the ex*stence of
~Dasein in its world Thls neans that the Dasein is under—
stood as a delinite being with determinate characteristics.
The whole basic state of BeingJin—the—wo”ld‘is understood
through the fxistenzials which characterize and express the
existence of the Dasein. Here qeldegger is sayinn that in
the Zxistenzial of "understanding", the Dasein already pos-
sesses an unde rs tanding of*ité Being—in—the-world.

There is an "existential" definition or formﬁaa for
what Heldegger rmeans by understanding that is given in the
explanation of the temporality of understanding. He says:

’ If the term "understanding” is taken in ]

5 a way which is primordially existential,
it means to be projscting towards a

Lptantl&lltv for—Beinr for the sake of
which anv Dasein exists (BT.385).

Jdotice here how ieldegger 1is using variations of the =xist-
enzials of "possibility” (& 11) and "projection” (% 12) to
sxplaln understunding. Heldegger ts arguing that understand-
ing is to be undierstood as "primarily futural" (3T.387).

fnf relation between nnderstanding, noséibility and project-
ion is thick and these terms ars often gxplained with eagh

N

other or cramped into terse zentsences. ,



E 11: Possibility, Mdglichkeit .
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The eleventh 3x1stenzial is “possibility" The Exist-
enzials of "00331bility" progecuion", and‘”underétanding
are all exulained for the first time in section 31,%“331ng-'

thera as Understanding”. This is another 1ndicat10n -0f how

tichuly these basic phenomena are explained, Heidegger is .

not conceiving this "possibility" as the "not vet actual™

but rather as ‘who it is possible for the Dasein to be.

Bl

The "possibility" pointed to here belongs -to the Dasein's
structure as what it can Eecome in 1%s existence. Possibil-
ities are rooted‘f%lalfactual unde}standiné and are circum-
‘scribed by the definite conditiosns that Dasein has already

beeﬁ thrown into. e do not have "every" possibility exist-
entially, but have possibilities which arise in an existsence
so as to belong to that individual Dassin as who 1t can be-

come, Heidegpmer names this .dkisteunzial in the following
passape?. v
Possibility, as an “xistenzial {Die
Mysglichlceit als lSuen?l&l) does not
signify a free- floatlnn puotentiallity-
for-3eing in the senss “of the "liberty
of indifference' (libertas indifferentlae).
In every case Dasein, as essentially
naving a state-of~iind, has already =sot
itself into definite nussibilities. As
the potzntiality-for-eing which is is,
it has let such possibiiities pass by
it is constantly wulving the possibilities
of its Belnpg, or else seizes upon them and
makes mistakes. But this means that Daseln

-
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"4s Being- nossiole which has been delivered
over to itself——thrown possibility through
and through. Dasein is the possibility of
Being-free for its ownmost potentiality-
for-Being. “Its Being-possible is trans-
varent to 1ltself in different possible ways

and degrees (BT.183), . (/>

Here Heidegoer is talking throuch the termanWOgy that he ‘)
_has established so far in the Existential Analytic. . A

"potentiality—for—Beihg" (Seinkﬁnnen}'is a way that the
Dasein can chooae-to be. §Thrown possibility" meéﬂs
definite possibilities of-possibilities réoted in the
facts of the situa?ion.- "Transparent” is a term that'

Heidegger uses to describe an understanding which is

"nesolute" {BT.346) and "transparency" is "the sight which

- 1s related primarily and on the whole to existence" (BT.186).

Thé Dasein is locked into certain possibilitles. just because
it has been thrown into its world. These possibilities
belong to 1ts éiistenbe as what 1t cah become through its
ownl cholces.

"Possidbility”, ‘unlike ”uﬁdérstanding” (Which was con-

rrasted with familiar "specles of cognitlon"), is contrasted

with a category. The ixistenzlial is different from the
traditional meaning of possigility "as a modal category of
presence-at-hand" that 1s understood as "not yet actual” and

"not' at mny time necessary" (BT.183).19 Heidegger wants to

19 1 Kant's table, possibility (MSgiichkeit) is
classified as a category "of rodelity" (see Critique of Fure

Reason, A.79-83, B.105-9).
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understand possibility as an original phenomenon rather than._
i;-negation of the concepts of actuality 6r'necgssity.- Thus‘
he says that: . . S :‘
| ) ...0088ibility as an ﬁiisfenzial is the
most primordial and ultimate positive
- way in which Dasein 1s characterized
ontologically (BT.183).
i All the ways of Dasein‘s-Seing can be characterizéa as 2 ;
"possibilities"; though that point would not be enough in
itself. The Dasein has its own vossibilities and these are“:
distinet from the Zxistenzial "possibility". Thé'Exispenzial
of "possibility" belongs to all Dasein§ as a charactgrigfic
"of existence, but the particular possibilities belong to
particular Daseins ‘rather than all. _ ‘ 4

The nossibilities of each Ddaseln are reétricted not

only by finitude but also by the dominance of the "the

From the Tactusl world in which it finds 1tself, the Daseln
is only aware of the possibilities that the "they" clves it.
Heidegzer calls this a "levelling off™ of Dasein's possiblil-
ities:

From tils world it {the Daseln) takes its
possibilities, and Lt does so first in ac-
cordance with the way tiiings have beon In-
terprasted by the "they". This interpretation
has already restricted the possible optioas
of choice to whuat lies within the range of
the familiar, the attuinable, the respect-
able—that wihich is fltting and proper.

This levelling off of Dasein's possibilities
to what is proximally at 1ts everyday dis-
nosal also resalts 1In a dimaing down of

the nossible as such (37.239).
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. E 12: Projection, Entwurf ~

The "they" imposes impefsonal and standard possibilities on
the Dasein. The "they" is not to be regdrded_as & gang of
pedple, but as a tendency towards uprooted uﬁdgrsténding'in
the Dasein itself.. The Dasein tends to understand itself
through the‘familia} and réspectgble possibilities ﬁf roles,
careers and sterso-types. Instead of "willing" to become
who it #;hts to be,’ the everyday D&gginﬁgngages in "mere
wishing" (BT;239) with regard to itslpéésibilities. The
proper’pompa}tmént towards the possibilities which belong™ .
to one's own existence needs to be explained with ragardé

to the task of authenticity rather than in a preliminary
exposition of this Existenzial.

~ N ~

"Projection" is the twelfth Existenzial of Being and

Time. '"Projection" is the name for the phenomenon which

connects "understanding" and "possibility". Heldegger claims

that "the understanding has in itself the existential
structure {die existenziale Struktur} which we call 'pro-
ijection' X (BT,18-5). This is ths reason why the under-
standing alwﬁys presses "forward into possibilities" (BT.184).
Projection is being ahead of oneself and it expresses how

the Dagein "always will understand itself in terms of

possibilities" (BT.185). Projection is always from an
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.understanding of factical existence and expresses the pos-
sibilities which can follow that existence. Heldegger ex-
. plains the Existenzial in this way: '

Because of the kind of Being which is
constituted by the Existenzial of pro-

jection {(das Existenziasl des Entwurfs),
Dasein is constantly 'more! -than it

factually is, supposing that one might

want to make an inventory of it as _

something-at-hand and list the contents

of its Being, and supposing that one

- were able to do so. But Dasein is never

more than it factually 1s, for to its

facticlty its potentiality-for-Being

belongs essentially. Yet as Being-

possible, moreover, Dasein is never

anything less; that is to say, it

is existentially that which, in its

votentiality-for-Being, 1t 1s not

yet (BT.185-6/8Z.145).
Heidegger distinguishes what the Dasein is factually from -
what 1t can be through its possibilities. But these same
cossibilities belong to the facticity of the Dasein and
should be thought of as'possibilities which grdw out of
its factical existence. . The Dasein thinks "ahead of itself"
when it conceives itself Ln terms of its possibllities and
this is the phenomenon of ﬁprojection".

Heidegmer makes an interesting remark in the ahove nas--
sage which has a bearing on our own construction of a defin-
ite list of Existenzials., While we seek a list of the Exist-
enzials contalned in the Existentlial Analytic, Heldegger is

speaking here of a complete factual 1list of the "contents"

of Dasein's Being. Heldegger suggests here that a full .



inventory of the components of the Dasein s existence may
be something we cannot assemble. This remark distinguishes
what Heidegger ig doing in the Existentisl Analytic'from the
pPOJBCt of supplying an exhaustive encompsssment of all the
ssoects of human life. Heidegger wantsg to reveal the |
existentisl basias which is common to all human existence
and.establish a way of characterizing or understanding those
phenomena which give a detemminate shape to existence,

The Dasein is disclosed to 1tself as a definite being
in its state-of-mind, understanding and through resoluteness.
It?is sble'to-recOgnize the'facts of its exlstence and also
‘ whet can ariss from those facts, what can grow out of them
through .choices. Projection is the linking of possibilities
to the facts of disclosure. Projection is the anticipation
of futurs factical existences. We should remark here that
Heidegger contrasts this Existenzial not with a category but
with a commOn conception.

Projecting has nothing to do with com-

porting oneself towards a plan that has

been thought out, and in accordance with

which Dasein arranges its ‘Being (BT.185).
He distinguishes particular "projectsﬁ'or "plans of action"
from the "projection" that 1s a phenomenon which character-
izes the Dasein in its existence. The resolution to stop

smoking does not illustrate the Existenzial of projection.

o«



51

Projection'is the character of the uhderstaﬁding which

anticipates the- possibilities that grOW out of the facts

of the Dasein's existence.

E 13: Meaning, Sinn : v

The thirtesnth Existenzial, "meaning'™, is introduced
‘by Heidegger in section #32, "Understanding and“Iﬁferpret;
ation"s This translation could be misleading so we need
to remind ourselves that Heidegger is not thinking about
"meaning" in the sense of our "practices with gords" or any
property of propositions. Heldegger does not present any
fheogx of meaning here at all, hé-only points to a basic
phenomenon qf the Dasein. Heidaégef gives this account to

establish "meaning" as an Existenzials

Meaning is the "upon which" of & prejection
Iin terms of which something becomes intelli-
gible as something; 1t gets its structurse
from a fore-having, a fore-gsight, and a fore-
conception, In so far as understanding and
interpretation make up the existential state
(Verfassung) of Being of the "there"; "mean-
ing  must be conceived as the formal-exist~
ential framework of the disclosedness which
belongs to understanding. Meaning is an
Existenzial of Dasein, not a property {(Sinn
ist ein Existenzial des Daseins, nicht eine
Eigenschaft) attaching to entities, lying
'pehind! them or floating somewhere as an
'intermediate domain'. Dasein only 'has'
meaning, so far as the disclosedness of
Being-in-the-world can be 'filled in' by
entities discoverable in that disclosed-
ness (BT,193/SZ. 151)¢
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ﬂﬁeaning“ ié‘@nderstood-as the "framework" for the under—
standiﬁg which inteﬁﬁrets:egistencé}' Heidegger ﬁeans that
éxistenée is‘alréady-intelligible to the Dasein;- The_f
'“meaning"‘wﬁich is a.phenomenon\ofithe:Dasein is distinguiéh—
'ed.from the "unmeaning" characteristic of things that
surround-the Dasein., Meaning be}ongs-to Dasein's constit-
~ution and things only havé meaning within the Dasein;s under-
standing of the entities disclosed to 1t in its Being-in-
the-world,

L

B 1l: Discourse, Rede

"Discourse'" is the term for the rfourteenth Existenzial.

Oﬁe way-that Heidepgier expresses this kExistenzial is that
”Discourse'is-the Articulation of intelligibility" (BT.203—&).
Discourse makes manifest the intelligibilit& that belongs to
Seing-in-the—world as meaning. Heldegger discusses this
Existengial in the following way:

If discourse, a3 the Artlculation of the
intellipgibility of the "there", is a
primordlal Zxistenzlal of disclosedness
{urspriingliches lixistenzial der Krschlog-
senheit ist), and 1f disclosedness is x
primurily constituted by Being-in-the-
world, then discourse tcoco must have es-
sentially a kind of 3Being which is spec-
ifically worldly. The intelligibility of
Being-in-the-world—an intelligibility

that poes with a state-of-mind—expresses
i1tself as discourse (B'r.zollr/sz.lélﬁ.




Discourse is the term not .for "the act of'talkiﬁg“-but for

the characteristic of the Dasein that makes taliing dnd hear-
ing ‘possible. Heidegger groups this Existenzial with "under-
standing" and "state or-mind" as equlprimordial }occurring at‘
tﬁe same time) elemerits of the-discloaedgees of the Dasein.
Discourse manifests éhe "intelligibility" o% Being-inLthe—
world.fBT;EOQ in that speech establishes an understanding of

one's existence that can be gshared with" other Daseine.

When Heideﬁver says that discouree discloses the Dasein,

"
vl

_he rieans that th_s term exeresees a characterlstic basic to

its existence. He says plalnly thet~"As an existential state
(Verfassung} in which Daseih is disclosed, Giscoefse 1s con-

. . 3
stitutive for Dasein‘s existence”.(jT.EOh). This suvﬁests
that the constitutive states 01 Ddseih' Beinp are expresqione
of )henOAene which bring the Dasein 1nto view for our analy-
sis. The sxistenzials ruaction as dlisclosers of the DH rain's
Qeing and, taken togefher, they exprass or ﬁauifesg the «ind
of Beiné (or the Dasein) that helongs to svar& hnman.existh
Ence.

Disclosedness 1s w characteristic of the Daseln In that
the. Dassln lives in a world which has necn "opened" or ore-
vared for its-invoivement. This curio.s.metaphor makes
tense 17 one understuands that an eatity walch exints most

=
" H

have a "'way' cleared Tor its exlsting. the Deseinfdoes not

exist in a vacuwn dut rather within what we can express as
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a_primordia}gnetﬁofk.of phanohenal'structures. These
structures tdgetbgr méke_exLStence-possible in that they
- brovide tﬁe opening ﬁhroﬁgh.nhich 1life cén afise'in-tﬁe )
human form. Some sbrf éf "clearing" precedes the Dasein's
existence as a condition that makes room for that exisbing;
- Through discourse, the  Daseln is able.to. live in a world
that‘is'intqlligible-to it ap& other Daseins.. Discgﬁrse
is not an "fnvenfion" of man as it characterizes human
existence. This is a position ‘that Heidegger maiﬁtains
through to his later work on language.20 -

" We have not yet explained how discourse (BRede) Fits
with "idle talk" (Gerede). Idle talk is'a "possibility"
of Daseiﬁ‘s discourse {BT.213) yet also "one into which'
Dasein has grown in the first instance, with never ahpos—
- sibility of extricatlon" (BT;213). Heidegger understands
discourse as a characteristic phenomenon of the Dasein and
idle talk as the prevalling Eendency in the use of language.
Discourse as an Bxistenzial is not a "tendency" but an ex~
pressisn‘of thelway in which Dasein exists. Discourse is
not "one of the ways" in which Dasein speaks like "idle talk"

but is the name for an oripginal state of Dasein's Being.

20 See the essay "The Way to Language" in On the
Way to Language, translated by Peter D, Hertz (San Francisco:
Harper & Row, 1971). There Heldegger says that language
"is the foundation of human being" (OWL,112).




. B 15: Truth, Wahrhelt

The fifteenth Existenzial is "truth". Heideggér,deliv—

ers an account in section iy in which he distinguishes "the

traditional conception-gg'truth“,from the "primordiasl phen-

omenon of truth" as an Existenzial (BT.257), . Truth as the

"agreement" of intellectus and res (knowing and things)

(37.258) is contrasted with truth .as an ontological charact- -
eristic of the Dasein. Heidegger declares that:

Truth, when understood in the most-pri-
mordlal sense, belongs-to the basic con-
stitution of Dasein. The term signifies
an sxistenzial (37.2693).

Wahrheit, im urspringlichsten Sinne ver-
standen gehdrt zur Grundverfassung des
Deseins. Der Titel bedsutet ein
Existenzial (uZ.226).

ileidepiter is not pointing to any propaerty of pr0position§

or characteristic of laugnage. Jhat is the polnt of repard-
ihg truth as an =xistenzial? It nmuakes truth out té be an
original structure of exlstence ruther than a way of existing.

ielde smer explains thatewhat he means by this Xxistenz-

lal br relating it to the "tiuth of existence” in this later

lassupge

Truth must be cuvnceived asx a fundamental
Zxlstenziaul.  In our vatological clarifi-
cation of the »roposition that 'Dasein 1s
In the truth' we have culled attention to
the prinordial disclosedness of this entity
as the truth of existence {die Wahrhelt der
axistenz); and Tor the delimitation of its
character we have relerred to the analysis
of Daseln's authenticlty (1370.303).
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The "truth of existence" 1s the transparency of the Dgséin
with regards to its own Being. This 1is an exlstentiell _J
modification of the “thay";‘ We should.ﬁote that there 1is
a tension between the Existenziel of "truth"™ and the "they"
as tﬁese oppoging characteristics are both conétitutive
for the Dasein. .A i
The Existenéial of "truth" is difficult to explain

‘because of Heidegger's thesis that "Dasein.is equiprimord-
ially both in the truth and in untruth" (BT.265). Heideggér
only designates "truth" as an Existenzial but appears to
understand the Existenzial as including both truth and un~
truth. The Existenzial of .the "they" shows that the Dasein
is originally entangled in an understanding uprooted from
itself. Heldegger thinks that the Dasein is not first in
truth and thenjlater in untruth but in both at once. The
Dasein always has both possibilities but remains caught in
"untruth" in its everyday existing:

The-primordial phenomenon gﬁ truth has

been govered up by Dagsein's very under-

standing of Being—that understanding

which is proximally the one that prevails,
and which even today has not been sur-

mounted expliclitly and in principle (BT.268)}.

There 1s a puzzle to be expressed out of these rémarks. The
Daseln 1s caught in the currents of untruth by the "they"
but truth belongs originally to its existence and can be

retrieved by overcoming the force of the "they".
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Heldeggor thinks that because "truth" is an Existenzial
of Dasein "gll ;;QLQ ;g'reiative-gg Dasgein's Egiﬁg“_(BT.270).
"Uncovering" is an event of the Dasein's existence and this
is the expression Heideéger uses to describe Ehe disclosure
of "truth" (see BT.263)., While the Dasein is always entang-
led originaliy in éhe Yuntruth" of the "they", it is also
"aheﬁd of itself" in that the possibility of uncovering the
truth of its existence belongs also to its original state of
Egigg. Heidegger is refusing to spliit asunder the co-exlist-
ing phenomena of truth and untruth. His account can only be
understood if we'thinkAtha£ the Existenzisl of "truth" en-

compgsses both possibilities of truth and untruth.

E 16: Being-towards-the-end, Sein zum Ende

Heldegger regards "end snd totality" as "ways in which
Dasein gets a definite character ontologically" (BT.285).
The passage which establishes "Being-towards-the-end" as an
Existenzial is the $Same passage which we will use to say that
"Being-a-whole" is an ixistenzlal. This passage is unlike
the previous texts used in this chapter in that it doss not
indicate the name of the Existenzials. Hereiaﬁpidegger
speaks of "end" (ZEnde) mnd "totalit&“‘(Ganthit):
Keeping cdnstantly in view thé existential
constitution (Verfassung) of Dasein already

set forth, we must try to decide how in-
aporopriate to Dasein ontologically are



. those conceptions 6f end ‘and totality
which thrust themselves to the fore,
no matter how categorially indefinite

. they remain. The rejection (Zuriick-
weisung) of such concepts miust be de--
veloped into a positive assignment
(Zuweisung) of them to their specific
realms. In this way our understanding
of end- and totality in their variant

; - forms as Existenzials {Ende und Gangz-
L helt in der Abwandlung als Existenz-
ialien) will be strengthened, and
this will guarantes.the possibility
of an ontological Interpretation
of death (BT.285-6/5Z,2l,1-2).

Hore Heidegger distinguishes between the prevailing donceﬁt-i
iong of- "end" and "totality" and the variations of such
concepts which he sees as Existenzials. Heidegger is try-
ing to find a way to pose "the existential quastion of the
state~of-Being of 'end' and 'totality' "(BT,280). These
two Existenzials together are to be used to establish an
ontological understanding of death.

The explanation of the Existenzial-of "Being-towards-
the-end" is the key for understanding the finitude of the
Dasein., The Dasein anticipates its finjtude by understanding
that it is a "Being-towards-the-end", or that it is "on the
way" to its own death, Heidegger says:

- The "ending" which we have in view when
we speak of death, does not signify Dasein's
Being-at-an-end (Zu-Erde-sein), but a
Being-towards-the-end (Sein zum Ende) !
of this entity. Death is a way to be,
which Dasein takes over as'soon as it

\ is (BT.289).

-

B

Heidegger 1s sayling that death is a "moment" of existence

in so far as Being-towards-the-end expresses the finitude
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'characteristic of the Dasein. ' - ’

Heidegger wants to show how this way ofrponceiving the

Dasein! s‘finitude can lead us into &n understaﬁding of how
the Dasein can-be said to be "whole" in its existence.
Thus he sayS‘ L . LT : _ ~

» o« the existentlal meanlng of Dase;D s

coning-to-an-end must be taken from

- Dagein itsélf, and we must show how

such 'ending' can constitute Being-a-
whole for the entity which exists,

(BT, 286)

3

Finitude mgkes the Dasein "whole". “Being-towards-the- end"
is understood as how the Dasein approaches its death and
flnds itself radically iﬂﬂiVlduallzed Th;s finite individ-
uallty constitutes the wholeness of' the Dasein's existence.

I

E 17: Being-a-whole, Ganzsein

We reagd Being-a-whole' as the seventeenth lxistenzial
based on the same passage to snow Being-towards-the-end as
such (BT.285-6). That pussage does not name "Being-a-yhole"
directly as an izxlstenzial.but merely says that a varliant
form of,"tbtaiity” (Ganzheit) will be.understood as an
Skistenzisl. To be an mxistenzial, the term must character-
ize the Dhsein_by expressiné a basic phenymenon of the
Dasein's exisf;nce. "Being-a-whole" is the phenomenon that
exoresses the "oneness" or "unity" of its.existenée. “hen

we concelve the Daseln as 'whole', we express that it is one

A\



existence independent of other existences like it. "Being-

a-whole" is conceived through an undérstaﬁding of the
Dasein's "Being-towards-the-end". Heidegger.remarks:

But if 'ending', as dying is constitutive'
for Dasein's totallty, then the Bsing of
this wholeness itself must be concelved

as an existential phenomenon of a Dasein
which is in each case one's own. In 'end-
ing'!, and in Dasein's Being-a-whole, for:
which such-:ending Is constitutive, there

is, by its very essence, no representing.
These are the facts of the case existent-
1ally; one fails to recognize this when one

interposes the expedient of making the

dying of Others a substitute theme for

the analysis of.totality (BT.28L).
The Existenzial of "Beingfa-whole" is constituted by the .
Zxistenzial of ""Being-towards-the-end". This means. that
the Dasein cen be whole,only because its being on the way
to.death gives it an understanging‘that 1t is entirely on

its own, it is whole in that it lives 1ts own existencs

,unto its own death. This account 1s much simpler and

~ .,

+ shdrter than the explhnation that Heldegger gives~ Indeed
he declares that "The guestion of Dasein's auﬁhentic Being-
a-whole and of its existential constitution still hangs in
“mid-air" at 37.311. The question of Dasein's "3ging-a-whole"
leads into the analysis ol care as the "ontological te}m for
ths totality of Dasein's structural whole" (BT.296) which

occuples leidegger from BT.312-382.
. H‘
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#3: FRemarks on Heidegger's use of the
- Bxistenzials in his other works

' gjkey point for this thesis is that the explicit "de-
signa-

ng® or "naming" of the Existenzials occurs only in -

Being and Time. .ﬁeidegger does not use this strategy in -

any other work. We can spot some of the Existenzials that
S : .

are éésignated-as such in Being and Time in neighbouring

works., Heidegger does not call attention to the status
of these terms as Existenzials in Ythese works. This is key
for working out a definite 1list because a full focus on

Being gnd Time allows us to track down all the Existenzials

L) N, .
explicitly designated by Heidegger,- The declaration of the

N
Existenzials which we have shown in exhibiting the primary

~

statements is unique to Being and Time. In this brief

section, we will comment on the three main works of the

period immediately following Beinpg and Time that are now
avallable to English readers.
1
From lectures taught in Marburg (1925-6), Riga (Sept-.

ember, 1928} and Davos-(ﬁérch, 1923), Heidegger wrote Kant

and the Problem of Metaphfaics.al 'In this work, the

2 See Heidegger's Preface to the first edition
(KPM.xxiii) in Xant and the Problem of Metaphvsics, trans-
lated by James S, Churchill, Indiana University Press,
Bloomington, 1962, This was first published as Kant und

das Problem der Metaphysik in 1929, The Churchill trans-
lation was done at the same time as the translation of

Being and Time with no apparent collaboration. -The main
discrepancy with the M/R translation is that Churchill uses
"concern" for "Sorgse" when M/R use "concern" for “"Besorgen'
and "care" for "Sorge". ' :

i

L
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Existenzials are discussed in the fourth section with re-
.gards to the finitude and transcendence of the Daséin,?:.

Heidegger also coins a term here which does not appear in

Sein und Zgito He calls "Sorge" a "Grundexisténzial“ (see
| KM.215), Churchill covers this up by translating this with
. “M"concern" being called a "fundamental existential” (xPM. 2L7), -

In Being and Time, M/R use "fundamental existentialia" for

Heidegger's "fundémeﬁtalen Exlstenzialien" (see BT.2l)/SZ,

199). This point is crucial becatse it helps to clarify
the status of care with regards to the Existenzials,

" Heidegger never calfg‘“cére" an Existenzial but it is the
"single primordially -unitary phenomenon" (BT.226)‘;hich
culminates the interpretation of the Dasein'é existential
constitution and phenomenal content, Heldegger does not ex-

plicitly designate "care" as the "Grundexistenzial" in Kant

and the Problem of Metaghvsic§ in the same way that he estab- .

‘lishes the Existenzials of Being and' Time.

N

The Basit Problems pf Phenomenology?2 is a major early

work that Heidegger held back from publication for ué years,

©

. 22 Martin Heldegpger, Die Grundprobleme der
Phanomenologle, Vol, 2l in the Complete Works, first pub=-
lished in 1975 by Vittorio Klosterman, Frankfurt., We refer
to the translation by Albert Hofstadter, published by the
Indiana University Press, Bloomington, 1982. This work
consists of a course given at Marburg in the summer of 1927
{see Translator's Preface, BPP.xi),. It treats, in an in~
complete manner, the themes announced in Part II.2-3 in the
"Design of the Treatise" sketched out at BT,6L, It also
contains the fullest discussion of both temporality and
the problem of the ontological difference (beings/Being).
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In this work, Heidegger goes back over his analysis of the

Dasein with explicit regﬁrd to the concepts of “ﬁraﬁscend-

"ence" and "intentionality“;. At one point, he explaihs what

he is doiﬁg in a way that adds light to the view we have

taken of Being and Time:

We shall now attempt to define the Dasein
in its ontological structure by drawing
the moments of the definition itself fro
‘the actual phenomenal evidence pertal
to this being (BPP,166).

. In this book, Heldegger's treatment of the Dasein is sketchy

compared to the extended analysis of 'the Existential Apalj-
tic. he refers to the meaning of "world" as worldhood
(BPP,166), "projection" (BPP,168,277), "truth" (BPP.216),
"understanéing" (BPP,276), "possibility" (BPP,276) and
"being-in" (BPP,291,301) but he does not "run through them

in their systematic order" or give "an express exposition ~
of the Dasein's basic constitution” (BPP,227). He indicates
that this work will "presuppose” the "essential result of the

existential analytic", that is, "the constitution of the

Dasein's being is grounded in temporality" (BPR,228). The
analysis in this book is, for the most part, very general,
though at many points tﬂe insights developed in Being and
Time are expressed in a more lucid manner.23 We can see

Heidegger working with the Existenzials in this book, but

23 Ses, for example, the discussion of how the
Dasein is to study itself, BPP.159-60,
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it is beyond the scope of this,thesis to compare passageé

-

ﬁassage could be read aé & new deéign&tion ofran Existenzial.
Hofstadter's translation says thét'"Transcendence is an
bxistential.conéépt“ (BPP,162), Me have not 1opked.back at
the Germanrtbﬁcheck Heidegger's own ténns so this. passage

may stand as an exception to our claim that all the Existenz-

ials are designated in Being and Time.

The Essence of Reasons?l ~is the third work from this

period that is currently aveilable to the English reader.

It is the last work that is expressed in the kind. of

language that is found in Being and Time, The Existenzials

of "truth" {ER,21), "understanding" (ER.23), "project”. (Ent-
wurf, ER.}6-7) and "Being alongside" (ER.101) caﬂ be spotted
scattered through this text. Heidegger's remarks in this
work do not aim at an sxposition of the Désein's phenomenal

content, This treatment of the Existenzials 1s quite differ-

2ly Martin Heldegger, Vom Wesen de¢s Grundes, 1929.
The text we refer to is a bllingual edition translated by
Terence Mallk, Northwestern University Press, Evanston, 1969,
In his Preface, Heidegger says that this book "was written in
1928, at the same time as the lecture What is Metaphysics?®"
(ER.3). This 131 page book (both German and English inclugd-
ed) has much more importance than is generally recognized.
In it, Heldegger examines Leibniz's principle of sufficlent
reason and develops a historical account of the concept of
"world" in much the same language as he used in Being and
Time. There 1s a very interesting footnote (#59) by Heideg-
ger concerning the "transcendental" aim of Being and Time
which 'shows that he 1s sti1ll working out the problems de-
veloped in its last sections (ER.96~9}, This helps us to
date Heldegger's interest in the project of Being and Time
from 1919 through to at least 1929.
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‘ent.from the direct-declarations found in Being and Time.

_This brief survey shows us that our efforts to under-

stand the Existenzials are best. concentrated on the Existent~

ial Analﬂtic_of Being apd ﬂ@ﬁe. These neighbouring works .

may make uselof the Existenzials, but they do not manifest
the project of establfshing the Belng of the Dasein in &
definite manner through the Existenzials. We will not
attempt to deliver an acéount of the use of the Existenziais
in these works tﬁough we do recognize that a complete study |
of the Existenzials would explain this matter adequatelye.
Due to the scope of this thesis, we will only point to

what needs to be explained by further work on this theme,

' In the background, there lurks the question of why Heidegger
dropped. the Existenzials and turned away from the Existential
Anal&tic in his studies of metaphysics, the history of

philosophy and poetry.
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CHAPTER II

-

A Second Look at the Chgracteristj,cs
. : of the Existenzials-

Wé 'will take a second look at some of the clues from °.
" the primary Existepziél.stéggments that havé alPeady appear-
ed in Ch., I. Our aim here is not merely to repeaf-what waé
saild there; but to begin searching for a pattern among the
texts that ﬁill express what an :-Existenzial means for Heidégﬁ
ger (section #4), After establishing these clues, we will
track the Existenzials through the.Existential Analytic
briefly in order to see 1f the clues found in the primary
passages recur in any significant patternw(seétiqp‘#5).
Section #6 will be a brief analysis of thefparticular terms
that surround the designated Existenzlials,
#i: The Ten Clues of the Primary
Ixistenzial statements

. We have already seen the primary statements in which
Heidegzer designates the Existenzials. There is no factor
which runs through these passages besides the use of the
term "Existenzial" or its plural. The clues which we do
find should not be treated as criteria for establishing
which terms are Existenzials. The clues are elucidations

that cast light on the use of Existenzials., Heidegger's project

66
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in Being and Time was not to establish a "knockdéﬁn“ defin-

" ition for an Existerizial. There 1s no simplo definitién
g;veh for &n Existenziél in the text. Thus we nesd to| turn
back to our definite list and study the passages;thaé beldng
" %o it again. Here, we Qill not éonSider each Existenzial by
turn but rather examine these statements to find the neigh-
bouring terms ﬁhich appeér along with the Existenzialé.

The first clue of the primary Existenzial statements is

the simple assertion that "(x)...is an Existenzial™. This

is visible in 21, 22, El, E8, ¥ 13 and & 1., This méve
is a direcﬁhnaming or declaration that a term is an Exist-
enzial. This does not really explain the concept of an
dxistenzial but it shows us how Heidegﬁer'uses it. Though
HJeldegrer deliberately designates certaln.Existenzials, he
never sets forth a specific set of Existenziais such as is
found in our list. Heidegger only expreéses six of the
seventeen nxistenzials with this assertion. To axplain why
.he did not do this for ull, we could say that he favoured
the use of elucidationsfthat develop the initial ways 1in
which the Xistenzlals are understood. It is these clabor-
ations that we sesk té discover in examining the other
clues. One note here: In £ 5, the /R translation con-
tains this simple asssertion but it is not present in the
Jerman. Since -1t reoresents a "quirk" in the translation,

we will not count it under this clue but Ln the next.,
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The second clue from these statements is that Heldegger
. . : \

declares that he will regard a certain term "as an Existenz-

ial" or certain terms "as Existenzials". “.This can be seen.
inE3, E5, Eb, E7, E9, B 10,"'}3—. 11, E 16 and E 17. The
term "as" (g;gj is important because it indicates that the
wpfk Heldegger is éoing.at this stage of the Eéistential
Analytic is a kind‘bf interpretationt He uses what hé calls
the "as-structure of interpretatidn" (BT.192) which is the
"phenomenon” (BT.202) of association By which the understand-
ing interprets itself. Heidegger ié interoreting the bﬁsic
state of,Being—in-the-wbrld through the Existenzials which
first bring the corplex fullness of the Daéein's exlstence
into the light. This strategy presupﬁoses that Qe have al-
ready understooa the meaning of an Existenzial and that this
forms the "foresight" for regarding terms as Existenzials.
Notice that this clue belongs largely to the middle and

last =xistenzlals whereas the simple assertion anpears in
the first BExistenzlals. The »attern here L1s that Heldegger
bezins by si~ply designating the Zxistenzlals but then
switches to saylng that other térms will also be treated

as “xlstenzlals iIn the Axistentlal Analyvtic. The pattern
also Includes the way both "Being-in" and ”Being-aiongside"
are first designatedlas ixlstenzlals (BT.79, BT.SO—I) and

then discussed as 'ixistenzlals (37.82, BT.81).
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The third through tenth cluss are much less prominent.
tgan_thqse fi;sp two. Tﬁe thirdfclue has séveral variahts
thch'have closéiy felated meanings, It 1is %he éxpressibn
. "belongs to..." (gehdrt zu.s.)e In B 6, it ié "belongs to
its Being-in—the-wérld". In E 8, it isH"belongs'to Dasein's

posikive constitution {Verfassung)". In E 15, it is "belongs
P '\

to the basic constigution {Grundverfassung) of Dasein".
Héidegger uses the phrase "belongs to..." in a strong sense
in that he means these Existenzlials cannot be missing from
the Dasein's existence. Belonging indicates that these
constitutive structures are possessed by all Daseins. The
Dasein does not acquire these structures but rather these
pheﬁomen& are "given" along with its existence.

The fourth clue from the statements is that Heidegger

describes an MExistenzial.as a "phenomsnon". 'This avpears

in 38, &9 and 2 10. HBTdegger thinks that a ohenorenotl

is a way in which an entity "shows i1tself in itself” (3T.59).
Ir Eh&ée Existenzials.are regafded as phenomena, then they
are uderstood as nmanifestatious of the Nasein in its Heing.
We could borrow iieldegger's phrase “phenoisiaolopgical con-
cent" (3T7.60) to describe the ixistennlals used to express
and interoret the Dasein. A phenomenon is "that which shows
itself as 3eing and as a structure of 3eing" (3T.91}. =
phenomanon is not an "appearance", or mere "sense—dapa”; or

a representation for ieidemger but rather it 1s a disclosure



of Beiﬁg, This means that it éxpreéseshexistence aﬁd.mani-"
fés#s Being. It does not conceal the queef "thing=in-itself"
from us. vPhenomena are the‘ambassadons’of'Being rather than
the shields that. keep us from”being familiar with the most
.real. Heidegger‘éﬁrhs the term "phénomena_of exiSténee“'

_(Existenzphﬁnomenen) (BT.EBOZSZ.ZB?) but does not use it

frequently. We can_understénd the Existenzials as the
"phénomena of existence" or thoselphenomena‘which eXxpress
the structure of human.existeﬁce by taking up this clue in
our interpretation.

The fifth clue is that Heldegger says that an Existenz-

ial term will be "ontological". He does this for E 3, E L
and E 9. All the Existenzifls are "ontological' terms in
that they arise as the basic concepts in the dGVGlopﬁent-of
the fundamental ontology of the Dasein. This clﬁa does not
difrerentiate .an dxistenzial from a category as both dre
ontological terms (see BT.81). It distinguishes an Zxistenz-~
1al from an existentiell modification or way of existing that
does not explicitl& oxpress the Being of the Dasein. This
clue meuns that an fSxistenzlal is a term for the science of
Being or ontology. It distinguishes it from an "ontical"

or "existentiell" term that is used in the analysis of "the
question of existence" (BT.33). iExistentiell terms like
"regoluteness" or “anthenticity” do not concern the original

sonstitution of the Dasein but concern the choices that the
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Dasein makes for its exigtance (or "how" the Dasein lives).
Thié clue also sets the éxistenzials épart from "tﬁé pre-
.ont@iogical understaﬁdiﬁghof Being" (BT.35) which belongs to
eveéy Dase;n before it unéertakes ény ontologiqal inqhiries.

| The sixth clue from thd statements exhibited in Ch. I

is ‘that an Existenzial is called a "state of Dasein's Being"

(Séinsvgrfassung.des Daseins). This is visible only in

E i and ® 5., Remember thaf the Dasein's "own specific state
of Being...remalins concealed Trom it" (BT.37) until "one's
ownmost state of Being is considered as an ontological
theme™ (BT.36) in an ixistential Analytié. The first task
of the HExistential ﬁnalytic is to express the states o£

Being which show us who the Dasein is. The family of "Ver-

fassung" terms (Selnsverfassung, Grundverfassung, Daseins-

verfassung, Verfassungsmomente)} gets used throughout the

Bxistential Analytic. This key set of terms gets buried in
il/R's translation because they use unreiatad terms to re-
present this group of German words, AIn footnote #1 at 3T.26,
they indicaté that they will use "constitution', “constitut-
ive state", or "state" as translations for the term "Ver-

fassung". Their "Constitution" is the translation for

Heidegpger's "honstitution". The looseness of i1/R's trans-

lations submerges the regularity of these terms and destroys

an important pattern. For "sSeinsverfassung', M/R use "state

of Being", "state-of-3eing”, and sonetimes 'state of Dasein's

"



Being {(for “Seinsverfassung des Daseins") In the last

paragraph of Being_gnd Time, "constitution—of-Being" s -

used for "Seinsverfass;;g . H/R disperse these German

terms. into a variety of phrases that ars loose enough to -

weaken the force of important distinctions made in the

. Zxistential Analytic. . A

What does "state of Being" or "Seinsverfassung" meaﬁ-,

as Heidegg;r uses it? If we look-at BT,8L, where Heidegger
repeatedly calls "Beihg-in“_a "State of.Being"? we can see
that he means that it is a determination of the Dasein in |
its existence. "State of being" is the term for expressing
the characteristic phenOmena'ﬁhich belong to every Daséin.
A "state of Being" is constitutive for the Dasein in that
it is a structure that helps make up its existence. An
Existenzial is a "state of Being" in so.far as it ie a
constitut;ve phenomenon of the Dasein.

The. seventh clue rrom the statements is the nhrase

"the Being of a possible way of Beinp-in-the-world" (des

Seins eiﬁes mOglichen In~der~We1t-seins). This 1s found

only in the primary nassage of = 3. This clue can be danger-
ous becauee it invites exlstentiell misunderstandings of an
ontologicul term. We can say that "beinp happy" is a poesible
way of living through human existence. 3But "being happyﬁ

is nbt an Existenzial because it 1s not a basic and necessary

structure of the Dasein. In :deidegger's account, it would
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. be.derived from the Existenzial of-"state-of-mind" as a

"mood". Heidegger's emphasis is on "the Being of a possible
way..." rather than on "way". “WEy" is simply too general

to be tseful: in distinouishing the Existenzials from other

cohcepts. '“Ways ‘is better apolied to what flows out of - v
egistentiality even though Heidegger speaks in this way: )
All the structures of Being which belong

+ to Dasein, together with the phenomenon
which provxdes the answer to the question:

. ~ of ‘the "who" are ways of its Being ' 4 .
{sind Weisen geine3<§eins} (BT 1L49). ’ *

This is Heidegger's ‘lead into aﬁ-analysis of . the Existenzial
of‘the "they". Heideggen‘s task in the Existential Analytic
is’to make thb.Dasein's Being definite by exhibiting its
determinetions.’ The quote above 1s not nearly as fitﬁing,

as saying that an Existeozial 1s a "constitutive state" of
the Dasein. "Ways of its Being’ should be kest distinct,
from the Being of its ways of eiisting. The Existenzials -
are not to be characterized as behavioors but as the phenom-".

ena of exlstence that are 1n place prior to‘behaving..

h@?he eighth clue from the statgments also gets obscared
by the M/R translation. It is visible in E'L when "world-

hood" is called one of the constitutive items of Beinp-iﬁ-

the-world” (konstitutiven Momentes de E In-der-Jelt-seLns).

Note that "items" is M/R's teeansation for the Germen )

~

"Momentes", Thdir use of "moment of vision" for "Augegblick"

‘(5 .
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(see BT‘;76 footnote #2) may be the reason for not using
moments  for “Momentes o The meaning of “constitutive
items" is ot quite the _same - as " constitutive moments".
"Item" 'is- an expression for a "tning“ while "moment" is a

‘temporal expression. We should not.try'to"understend the

-Existgnzials.ss'Fparts"‘or "{tems" of the Dasein's existence,

Rather the.Enistenzials are "moments" or “phenonena" that
eﬁﬁress and disclose ‘the basein's Being.

N\ . .The ninth clue is that Heidegger calls understanding

(E 10) a "basic mode o _i Dagein's Baing" (Grundnodgs des Seins.

des Daseins). "Mode" here can be interpreted as a "disposi-

“.

tion" or "aspect" of theé* Dasein's Being,. Heidegger uses.

thls term throuuhout the Exxstentlal Analytic to interpret
-the relatlons of the phenbmena of Dasein's Being. '"Fear™

is a "mode" of "state-of-mind" and that means that it belongs
- to particularioersons as a way of existing but not to the
Daseln s original Being. Heldegger aoplies the term mode"
to indicate a relationship of being ' grounded in...“ or to
f‘“W'how one phenomenon is rooted in another more basic phen-
omenon., A mode of Dssein’s Being (such as the exlsfential
structure of understanding)} is rdnked dffferentlf than &
mode of an Existenzial (such as fear which is a way to be).
_Heidegpger 1atér calls the Existenzials the "modeSaof the

\

temporalizing of teﬁporality" (BT,352), " "Mode" 418 one term

'thst is used to’ ‘establish the order of concepts in the text.

‘._.

v

k

‘.’f
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The tenth and final clue is found in I 12 where "pro-
jection” donstitutes a “g;gg{g; Being" (Seinsart) fbf,the
Daseih.“ Hefe, Heidegger means that the Eiisténzial cazgact-
erizes the ontological Stfucture‘of the Dasein in.a WAy that_
expresses It as a distinet sorﬁ'oﬁ existence. This express-
ion is like "state of Being"‘but it is_weakéb becauséfit is
not as definite. Tﬁe Dasein's "kind of Seing" is made dete%:;

‘minate by %ﬁe Existeniiais which consfit@te it as.sﬁéfes of
Beling. e should still‘rémember this key question that

Heidegper.asks:

‘How is the kind.of Be@\u:h belongs

to a .person to be ascertained ontolog-
ically in a positive way (BT.73)7?

Heiaegger does not think that this queséién is to be answer-
ed by b?eaking aown existence into component parts Mike
"body, soul and spirit" and then determining the particular
kind of ééing of sach powponenﬁ (37.7l.}). He wants to ap-
sroach thle Dasein by showing how its constitutive nhenomeana

-

are always linlked or interwoven rather than "parts" which
can be discussed independently. .eidepgger's aim is to dis~

1

cgver "an unequivocal and ontologicelly adequate answer to

the question sbout the kind of Being which belongs to those

entities which'we ouXfselves are" (3T.75). Heldegrer wants

to'show how the humam\being is a distinct xind of Jeing
that' stands out from alll other things, Hls stratepgy is to

use the =xistenzials to( point out the ontologlcal character-
| § .
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istics which'gistinguish the Dasein from entities with ﬁ
character other than-Désein.

We have brought forth -the partlcular clues which appear
in the passages where Heidegger -designates the Existenzials,
We have examined ‘the terms which anpear alongside the Zxist-
enzials and given a short explication of th %gnificance of
these teﬁns. The clues of "(x).e.1s 'an =x teﬁzial" and "as
an Existenzial” show us how Hgidegger 8s’ the wgrd as a tenﬁ
in the axiqtentlal Analytlc. .The other eight clu give us
a glimpse of the meanings that deideoger attaches to the
term "Exlsten21a1”. ‘These observations are’ only preliminary
because they focus on thﬁ,primagy rassages. In the next _
section, we will take our’orientation from the clues exhib-
itéd here and study the term® which Héidegger attaches to
his discussions of the particular Existenzials, The aim of-
traciding down these other passages is to bring forth a
&g;gér pattern which will illuminate how iHeidegper uses
thé sXisgtenzials.

F

#5: =xhibition of the Characteristics of
each aXistenzial

The following study is not meant to be exhaustive but

-

merely to show us how Hdeldeg:er treats the Existenszials at

various’ points in the xxistentiael aAnalytic. Here we will

note how the élues from the primary statements resurface

in other passages concerning the uxistenzials. Ve will also

k}
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be looking to see if we have missed-sny Important phrsses

that explain the Existenzials whics aid not appear in our

survey of the statements in the previous section,
Being-in is explained "as an rbcistenzial" at BT.82.

It 1s called an "existential state (existeﬁzgalen Verfass-

__g) at both BT,82 and BT. 8L. It is called :\Ynhenome n"
at Bf.Sé.. It is distinguished from any so&t of "presence"
relation and called "an essential kind of Being {Seinsart)
of this entity" at BT.170. We cah sga here that the clues
. already studled oceur in other-passages concerning this.
@xistenzial. 7 .

Belng alongside is discussed "as an Axistenzial" at
BT.31. '"Being-already-alongside-the-world" (an expression
related to B 2) is explained as "essentially constituti&e

for Dasein's Being" (das Sein von Dasein wesenhaften kon-

stituiert} at 37.88. This is significant because the ldea
that an =xistenzial is constitutive for the Daseln is con-
veyed in an alternate way that complerments ths "Verfassung"

pattern. Heldegrer uses "Seinaverfassung", "konstitulert',

and "Honstitution" in dlscussl.g the =xistenzials. The

saneral pattern that an =xistenzial is to be remarded as a
constitutive strictire of the Daseln's existentiality coalas—
ces heare.

Concern, slong with solicitude, has a 'share ia condi-

tioniag the possibility of any existence whatsoevar” because
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they are "structures essential to Dasein's constitution:
(Daseinsverfassung) (BT.308). Concern is called a "charact-

er-of-Being" (Seinscharakter) at BT,157. It is descrihed

. broadly as "a kind of Being which belongs to Dasein“ at BT. h03.

Concern is that phenomenon of the Dasein which expresses 1ts

involvement in the world with things. GConcern "belongs to
the essential constitution (Verfassung) of care™ at BT,LOL,

Again, the "constitutive" characteristic of the Existenzial
for the Dasein is what becomes visible in this survey.

Heidegger calls worldhood a "phenomenon" at various

places (BT.94,11k,119, and 131). He says that "worldhood it--

self belongs" to the Dasein's "state of Being". (Seinsverfas-

sung) at BTolle. The worldhood of the Dasein is its necessary
and basic placement as a being that has a world. Heildegger
treats the concept of "world" in much the same way as world- P

hood when he calls world "a Strukturmoment of Being-in-the-

—
world" (BT.13L and BT.1694.25 'In explaining how worlddy
things cannot be understood until the phenomenon of the

world has been clarified, Heidegger says that world "as an

'essential Strukturmoment of Being-in-the-world, belongs to

the basic constitution {Grundverfassung) of Dasein" (BT.252).

S
Heidegger means that the Dasein belongs in a world and that

. 25 M/R use "item in the structure" and “struct-
ural item" to translate Strukbturmoment., I have restored the
original German because i1t shows us the temporal meaning that
Heidegger.is attaching to this term and the German is not
opaque to the English reader.
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. : .
"having & world" is to be understood as a structure of its

i

full existence. Our eighth clue in section i#l} was "constit-

_utive item" which appeared in"tﬂe primary statement of world-

. hood, The use of "Strukturmoment" is another way of convey-

ing the constitutivée function of the Existenzials,”

Peseverance-is one of Heidegger's ways of expressing the
"spatiality" of the Dasein exisfentially. It 13 called a =
"state of Dasein's Being" wut BT.llhl. _"Directionaiity“ and
"deseverance" are called "constitutive characteristics of
Being-in" (BT.1ll). Deseverance is a "structure of Being-in"
at BT.142. It is also "a kind of Being which Dasein has with
regard .to its Being-in-the-world" (BT.139). These remarks
show that the "constitutive" pattern that has been emerging
in our study also holds for Heldegger's treatment of
deseverance,

Making room is the other way in which Heidegger express-
g3 the Dasein's involvement with space. The world of the
Dasein has apportionment because '"making room" is a constit-
utive characteristic for its exlstence. Heldegger only gives
us one paragraph in his first analysis of this Existenzial
(see BT.146) and does not attach any further clues to "making
room" at this point. In discussing "The temporality of the
spatiality that is characteristic of Daseln" (section #70),

Heidegrer explains that "Dasein's making room for itself is

constituted by directionality and deseverance" (BT.L19). He
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also adds that "To Dasein's making room for itself belongs

the self-directive.discpvery of something like a region"

(BT.}120)., Heldegger does not do g very good job of charavi-
erizing this Existenzial. A -search thfough Being and Time .

.for clues about "making room" will return almost empty-handed,

- We are only able to. turn -to general characterizations of the

. Existerizials -such as "oonstitutive items (Verfassungmomente)

‘which are essential" to Being—in—the-world (8T.187) in order -

to determine how we are to understand making room as an

Existenzial.

Solicitude is called a "state of Dasein's Being" (Seins-

¥yerfassung des Daseing) at BT.159. Concern and solicitude

are called "the possible basic kinds of Being-in" at 3T.221.
We have already noted that both thése fenns are called
"structures esséntial to Daseln's constitution" at BT.308.
These remarks add no new clues to our account, but they do
relnforce the pattern that i% emerging.concerning the con-
stitutive function of the Hxistenzials.,

The "they" is called C "state of 3eing" (Seinsv -
ang) at 3T.168, The "they" also functions as the answer
"to the question of the 'who' of everyday Dasein' (BT.165-6).
Heidegger is careful to deny th&f the "they" refers to a
groupn of psople when he says "The 'they'! is not the genus

to which the individual Dasein belongs" (3T.166), Heldegger

says that "the 3elf of everydayness is the 'they' ™ (BT.296).

R
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Thése remarks do not add to the rattern thaﬁrwelare assemb-
ling, but we have already observed that in the.primary'stafe—
‘ments the "they" is linked to Dasein's "positive constitution"
(37.167). | | |
' Heldégger says that "state-of-mind" is a "basic exist-
_ential species” of the disclosedness of thé Dasein in its
"there" (B8T.176). We have already explained how "state-of-
mihd" discloses the Dasein to itsslf because it means “fiﬁd—
ing" onsself in a certain mood with regards to the world,
Heideéger also says that the "Dasein essentially has a state-
of-mind belonging to it..." (3T.235), He later adds that

. "in any state-of-mind somé‘mbda of having been is made mani-
fest for existential analysis”" (3T.390) and this character-

izes "state-of-mind" temporally. The most important point

to rermember here 1s that 'state-of-mind constitutss "the

disclossdness of 3elng-in-the-world” (437.203) as a funda-
mental uxistenzial,

Hgldegiter also numes understandlngs as a congtituent of

Being-in-the-world at 37,203. Jndsrstundiig !s character-

~

A
ized as "a vrimordlally cxistan&al kind of Being" (37.161).°

It is also called "ons of the constituents {mitkonstituier-

anden) of the Belng of the 'there' in senerdI at 37.182,

Heidemmer says that "As <xistenzlals, states—of—nind26 and

) 26 In Sein und Zdeit, no article anpears before
"Bafindlichkelt" and M/R use states-of-mind where it is clear
that Heidegrer is referring to "stute-of-mind" (see 32.118).
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_pnderstanding characterize the primor&ial disclosedness of

Belng-in-the-world" (BT.188). Uhderstandiﬁg is "conceived .

‘primarily as Dasein's potentiality-for-Being {Seinkdnnen)"
- (BT.210). - Recall that, for the Dasein, unaerstahding "dis-"

closes in itself what its Being is Qgpable'of“ (BT.18L).

‘Uhdgrstanding is constitutive for the Dasein in that it_is
‘the existential link between the Dasein's facticity and the

possibilities that belong to that facticity. Underétanding
is called a‘"statenof—Beiné" (Seinsverfassung) at BT{236.
Heidegger also says that "understanding aé such makes up a
basic kind of Dasein's Being..." (BT.363). These remarks
point towards understanding an Existenzigl as a copstitutive
structure for the Dasein also, | . - B
Heidegger's account of possibility distinguishes the
"merely possible" (B3T.183) which is a "modal category of

presence-at-hand” from the possibility proper to the Dasein,

or "thrown pogsibility". The EXisténzial of "possibility"

is expressed as 3/characteristic of the Daseinurather than

as an aspect of things in general. Heidegger does not provide
any fufther clues than thoss already noted in his initisal
analysis of possibility in sectlon #33. Possibility becomes

a theme in the analysis of Being-towards-death. There Heldeg-
ger says that "Death is Dasein's ownmost possibility" (BT.307),

Heideggzer understands death as "dying" and thus means the
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"snticipation" of death i the authentic way for the Dasein
to be. Heidegéer.does use "possibility" extensively in ex-
plaining the "authentic existence" and "Being-towards-~ -
death" of the Dasein but does not really offer further char-
acterizations of thislﬁxistenzial after it is introduced. -
Heideggef says "?0 basein's state of Being {Seinsver-
fassung? belongs projection--disclosive Being towards its
potentiality-for-Being" (BT.26li)., Projection is constitutive
for the Dasein because it belongs to 1ts state of Being. In
this passage, we can note that the difficulty bf finding
alternative characterizations of the Existenzials of "under-
standing", "possibility" and "projection"-arises because
Heidegger usually iglains these Existenzials in terms of
each other, Pp?jej;ion_is called an "existentially constit-

utive state-of-Being" (existenziale Seinsverfassung) at

BT.185. Heldegger also often uses the phrase "the character
of understanding as projection" (B8T.185) which shows how
these phenomena are explained together.

Meaning "is rooted in the exlstential constitution
{Verfassung} of Dasein" (BT,195). This is another way of
saving that thls phenomenon is conatitutive for the Dasein.
Heidegper discusses this Existenzial by using the expression
"the concept of meaning" (3T.193 and BT.199). He calls it
"the existentialsﬁhenomenon” at B8T.199. Meanlng is a phenom-
enon which characterizes the Dasela's existence and‘Heidegger

™~

\
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thinks that mere things or non;Daseins have thé 6pposite
"oﬁtologicél characteriséié“ or "unmeaning" (BT, 193)\ Here
we may note that a'phenomenon which is constitutive for the
Dasein is not constitutive for the Beiné of things..
 Discourse is called "the existential-ontological found-

.ation of language" at BT.203. Heidegger means that it:is
the ontological characteristic of the Dasein that is at the
root‘df‘all its ways of speaking, Heidegger asserts that.
discourse is "consfitutive for Dasein's existence" becéuse
it is an "existential sfate (Verfaséung) in which Dasein is
disclosed“'(éT.zoh). Heidegger's aim in h# discussion of
language in section #34 is "merely to point out the onto-

logical 'locus! of this phenomenon in Dasein's state of

Being {Seinsverfassung}" (BT.210)., Discourse belongs to the
Dasein's existence, it is not something invented by a Dasein.
rHeidegger later adds that discourse '"belongs to the essential

state of Dasdein's Being (_ginsverfassung) and has a share in

constituting Dasein's disclosedness” (BT,213). These remarks’
reinforce the pattern that brings out the constitutive
function of the‘Existenzials for the Dasein,

Heidegger interprets truth as "Being-uncovering" and
bases this view on the ancient Greek word "ALETHEIA" (BT.262)}.
He goes on to say that "Uncovering is a way of Being—%n—the-

world" (BT.263). He also adds that "only with Dasein{?

!
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disclosedness is the most primordial ﬁhenpmenon of truth

attained" (BT.263). The ZExistenzial of truth is the phenom-
'enqn of the Dagein by which the Dasein is disclosed té it- .
self and Heidegger reminds us "that the;disclosedness of

its ownmost Being belongs to its;gxistéhtial‘constitution

' {Verfassung) (BT.263). Taus truth is a-ﬁonstitutive_phenom-.
enon of the-Dasein. Heidegger séys;thaﬁ: -

é

esestruth, in the most primordiai sense,

is Dasein's disclosedness, to which the

uncoveredness of entities within-the-

world belongs (BT.265[.
Truth is what wmakes up the Dasein's disclosedness. Heildeg-
ger characterizes truth as a "phenomenon" (BT.265). His
explanation of truth involves a contrast between "the exist-
ential phenomenon of uncoveredness" (3T.267) and "the onto-
logically derivative character of the traditional conception

of truth" (87.268). But Heidegper's story is complei because

he regards both truth and untruth to be characteristic of

Dasein's 3eing. He says "3ecause Dasein 1s essentially fall-

ing, its state of Seing is such that it is in ‘untruth' "

(3T.26L;), Thoush only truth is designated as an Zxistenzial,
untruth is sald to be 'equiprimordial" with truth (BT.265).
We can note f{rom this that ng; all of the Dasein's constit-
utive characteristics are called Ex%;#enzials, or that the

Existenzials are a particular kind of constitutive structure.
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We have already noted that Heidegger expresses . Being-
towards-the-end and Being—a—whole as ways in which Dasein
gets a deflnite character ontOIOgically" (BT.285). This .
means that these phenomena characterize the_Dasein_in'its
existence. The Dasein is always an existing being and the
task of funnamental ontology is to understand the Dasein in
1ts existence. The Dagsein's death is to be understood from
within this‘existence.r Heidegger wants to analyse death

"merely in'the‘way in which it enters into ané particular

Dasein as a oossibility of its Being" (BT, 292) We need to
understand the Existenzial of "Being-towards-the-end" as s
moment of Dasein's own Being.

.Heidegger calls Being—towards—the-end & "phenomenon®
(BT.29Y4) which "becomes vlainer™. (BT, 9@5) in clarifying the
existeﬁtial concention of death. Being—towards the-end’ "be—

longs essentiallv to Dasein's thrownness, which reveals ig-

self 1n & state-of-mind (mood) in one way or another" (BT.295).

In section #50, Heidegger characterizes Being-towards-the-end
in terms of the structure of "care" (see BT.293). He asserts
at fhe end of his anaiysis that:

Exietence, facticlity, and falling charact-

erize Being-towards-the-end, and are there-

fore constitutive for the existential

conception of death (BT.296),
In this section, Heidegger explains what he means by Being-

towards-the-end by referring back to "existence", "facticity"

G'



“and "falling" which he calls "the fundamental character-
-istics of Dasein 8 Being" as exnressed by the existential
formula of care (ET 293) In section #51, he begins_tol; _
discuss everyday Beina—towards death' which is 8- c&ﬁétaﬁf’-

' fleeing in the face of death" (BT.298). The "they" dominated .

Dasein evades the issue of its own'death through a "mode"

of "concern" which Heldegger descrﬁbes as "an untroubled in—

differenae TO{AHDS the uttermost 90331b11itz of existence

(BT.299). At this point, Heldegger is not merely exnlaining
the Fxistenzial of "Being-towards the-end", but he is show=-
ing us the sveryday way in which ‘the Zxistenzial is opera—
tive. We will not follow the analysis of an authentic Being-
towards-death" here. 'Being-towards-the-end exprésses the
ontological structure by which the Dasein is involved with
its death. It is & constitutive phenomenon of the Dasein
because it characterizes a determinate way in.which the
Dasein exists.

Heidegger announces that he will ﬁhisentangle” the var-
iations of "end"” and "totality" and distinguish' the "exist-
ential concepts” from those ofdinary conceptions "which
thrust themselves to the fore" (see BT.285-6). To follow
him here, we need to recognize Being-a-whole as an Zxistenz-

ial and distinpuish 1t rrom the exlistentiell term "potential-

.1ty for-Being-a- whole (anzaﬂinhgnnﬁn) (see 3T.276). Being-

a-whole is "constituted by Being-towards-the-end" and is an

X
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expression of the Dasein's finitude. The Daééin hes the

characteristic of Being-a—wﬁoie because its poésibilities

are determined by its finitude. Dasein is a whole becsause

all its_pdssibilities flow from its own Being. Heidegger

§

says: A
in Dasein;'és béinc towards its death‘
its own uttermost Tnot- -yet" has already

been included-—that "not-yet" which all
others -lie ahead of (BT 303).

sy

1

Jeing-a-whole is constitutive for the Dasein because it Is

the phenomenon which exvresses the full existence of the

Dasein in terms of possibilities determined bv rfinitude.

‘

Heicdep rev does not exnlain the ¥xistenzisl of "ldeing-a-
whole" with any of the clues noted in section A of the
thesis, sxcent in the primary passage (3T.235) where the
] "

as" clue anpears, His discussion o "the question o the

sotentiality-ror-selins-a-wnole” is much more extensive and
.

‘compslex ws it rtreteldes from section A5 to section 707,

Th=s axistentiall iaterpretation of the Sasaeln Ls ¢ ynecerned
with the oarticnlar pussiollities 07 the Jnsaia's 1i7e
rathar 'an the onteiozical struct ire Trom which ﬂuch_vwﬁs
of axlstiinyg arise. 1t 1o concerned with exorassin. the

wavs 10 which the Joaseln is s .the tic, aadifrerontiatad,

. - \ . P . Lt ~
or lLaauthnentic. From tire ".tterpost possibility’ of

-

. . ' P - Wy e Dy wr el

Dusein, Tlelnv-towards-death', the 'ontolocicul cossibildts
LIy LT1e7

that tha Jaseln can be a wnsle by bLeilns wutneatice amoercss

(37.311). el ua,,ﬂar Soes N0 Thlad trat this cwesolves the

=



' Quéétion;énd goes throuéh an analysis of "conscience" and
"anticipatory resolutehéss' that leads to his interpretation _
of “temporality as, the ontological meaning of care™ (BT.3h9). )

For the Dasein to be authentic, it must have anticipa- :
tory resoluteness s wWhich means it must recognize the possib-'
ilities which belong to its existence and act .80 that 1t ..
lives the best of those possibilities for itself. The auth—
'enfic Daseiﬁ £§ "whole™ not’ because it is all of its possib-'
ilitiés, but'becausé it becomes those possiblllties which o
give it a full existence. In this passage, Heidegper tells
us how far he has departed from the inifial way in which he;
asked the question concerning how the Dasein can be whole ;
for tﬁe Existential Analytic:

The Quesﬁion of the ootentialggy:forbBeing:

a-whole is one.which is factical and exist-

entlell. It is answered by Dasein as resolute.
The question of Dasein's potentiality-for-
Being-a-whole has now sloughed off the char-
acter indicated at the beginning, when we
treated 1t as if it were just a theoretical

or methodological question of the analytic of
Dasein, arising from the endeavour to have

the whole of Dasein completely 'given' (BT.357).

Here Heldepgger 1s referring back to his questions at BT,276.

The Existentlal Analytic in Division One was, in part, con-

cerned with showing the Dasein as it is "proximally and for

the most part", in "everydayness". But the "thay" dominated - .
Da;éin is "lost" to itself, and as such is less than a

"whole™, To become wholg it must become itself by "dis-

persing all fugltive Self-concealments" through "anticipatory

¥



epesoldteness“ (BT.357). Heidegger's project in.Being andw
'Eigg is to disclose a view of both the "average Dasein".in. = -
its fallenness and "authentic¢ Dasein'. Héidegger's accduﬁt:f-
nolarizes around these two extremes.2( Heideggé££doe; in-
dicate how to leap -ahead of the everyday state Qggéqiné:to.
a moment of authehtic existenée. It'is nét‘éﬁrnﬁas% here
to fill out what Hgiﬁegger thinks tgé characteriéticé of the
authentic Dasein are. We will only note that the Existenzlal
of "Béing-a—whoie" is at odds with the existentiell question
‘concerning how a Dasein can be,whole.‘.The Dasein has the
,orig;._nal characterigtic of Being-a-whole in that it is one
full existence. Yat,[because'of the 'they", which also be-
longs to its original structure, the "mineness" of the
Daseln becomes an 1§sue for it. Being-a-whole is a strange
‘Existenzial because it exXpresses the phenomenon which the
Daseln covers from 1tself. But it is an exlstentiell char-
acteristic of the Dasein that it must.bed;me "whole". These
remarks do not represent a full analwvsis &f the text. There
ara harder gquestions to be asked to defuse the paradox where-
by the Daselin caﬁ'be existentially "whole" through a state of
its éxistentlali£y and still have the existentiell task of

becoming "whole" (its own self’) through authenticity.

-

27 iHeideguer calls what 1s nelther authentic nor
inauthentic the "modally undifferentlated" (der modalen ILn-
differenz) (37.73/8Z.53). This mode of indifference also
has 1ts own modes, such as "averageness" (i3T7.69).
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A Conpise‘Cherecterizatipn oflthe Ex;stenzieis"

Our task is to give a brief account of" our. previous ana-'jf:‘

lyses-~of the particular terms that surround the designated

Zxistenzials., The prevailling pattern ‘that has emerged from e:;_,

our reading is that an’ Existenzial is a constitutlve phenomr O

enon ‘that belongs to Dasein's state of Being. In_thls pat- ;vﬁ
- ternm, we bring together several of the clues already dis--
cussed separately in section #l, Heidegger never sayskany-

thing as terse as this in Being and Time, We'havefaSSmeled

this pattern by developing the texte. In this section, the ?'.-‘

significance of this characterization of the Existenzials

will be discussed. We will begin by asking a broad question

and try to answer it simply. We will then show how these

observations are combined in an artieulate“understanding

of the concept of an Existenzial, - ) .
What is an Existenzial? We have found many clues to

help us answer this question. It is a basic term in the

ixistential Analytic of Being and Time., It is aniontologic-

al characteristic of Daseln's Being. It is a constitutive
phenomenon for the Dasein, This means that it is one of
the "structures of Being" that make up the human kind of

existence. It ls an expressidn that discldses Being-in-the-

1t n

world, It shows us "who" it is to be as a human being° It
illuminates the baslc human condition,: It is a common structe

ure of Being that belongs to all Daseins., It characterizes

a



fthe state of Being of the Dasein.: The Existenzials, as’ an
“w_;ensemble, do not give us a complete pictureaof human;exist-v;
hvence.w They are intended only to bring forth the basic
"nhenomen&sof human existence and express the original state.
of Being which,is the’ common foundation for the particular
f_ways in which humans exist. ;i X |

There is an observation to be made ebout Heidegger s .

'-*use of the term state of Being . The Dasein has g stat of

W eing in general whth 1s the- totality of 1ts basic struct-
28

ures.‘ “The. Dasein also has states of Being which make up
a

or constitute its Bsing—in—the-world An Existenzial is one

bf_gge states of Being whlch constitute Dasein 8 state of
Being. The- Existenzials are not the only tenns which Heideg-
" ger calls "states of Being". He describes "Being-with" (BT.
158), "understandingfef~8eing" (BT.éSl); "disclosedness"
"thrownness"; ‘and "falling" (BT;ch) and "anticipatory reso-
luteness" (BT.37h)_as such., We eannot use "'state of Being"
or "belongs to the Daseih's state of Being" as criteria for
sepsrating the Existenzials ffom.other terms.

Wa will return now to the broad formula that we have

proposed as a characterization for an Ixistenzial. An Exist-

28 The proper name for this state of Belng 1s
"existentiality" (Existenzlalit¥t). See BT.33: "By
'existentiality' we understand the state of Being that is
constitutive for those entities that exist." This is the
title for all the kxistenzials taken together. .
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enzial is one of the constitutive phenomena that belongs

..gto Dasein s state of Being. We understand it through its G

‘ 'constitutive funotion as an expression that discloses the

1 ]

ontological foundation of Being-in-the-world. This simple‘-
fonnula does not exclude concepts which are not designated-
. as Existenzials by Heidegger as a phenomenon.like “Being-f
.~with" fits here too.' For this reason, we will ‘not regard
this fonmula as a derinition of an Existenzi&l.; This
charaoteri?ation has enabled us "to develop—a»yocsbulary
for showing ‘what Heidegger is doing° In thefnext chapter
we wlll take a_oroad ook at thg' istentisal Analytic in
order to}const}nct.an interprete%ion of the functions of

the Exispenzials.



CHAPTER III

On the Context'and Functroné Co
of the Exlstenzials

«

ieIn Ch. I,\our task was to show the Existenzilals as

moments of thd Existential Analytic. In Ch;-II?-WS review-

ed some clues from the primaryﬁstaéeﬁents in ordef to de-

J?élop and establish a pattern‘fbr the dée of the Exiﬁtenze

?ials. In Ch., ITI, our task will be to show more préciselfﬁ

how the Existenzials fgnction within the Existenfial Analy-

tic. This interpretation will provide us with an ovefvigw
of the concept of an Existenzial based on a'close-readiﬁg

of particular texts. N

In this chapter, we will begin by glving an account of

- the Existential Analytic. Our aim in section #7 will be
 to espablisﬁ the purpose of the Yxistential Analytic énd f
to show 1ts scopse or limitations. We will describe 1ts”
stages briefly and explaln 1ts connection to the "temporal
analysis of Dasein". Thislbackground will snable us to
establish the context in which the ixistenzials Qppear.

In section #8, we will'diséuss the well-known distinction
betwsen Existen;ialé and cateéories. Here we will look
ar pafficular Existenzlals to find places whers they are
opposed.to categories. We will éttampt to identify what-

sver terms are In fact set up In contrast to Existenzials.

Sy

In
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section #9, we will develop a concent of an Existenzial based
en the function of the Existenzials in the Existential 'i \‘%
Analytic. :; -ﬁ;.;iiq {;i }ff,:iiik fi-i;ﬂ~... . ;'Jf -

e The Existential Analytic.f%" |
" The :xistential Analytic is the title that Heldegger
gives to his analysis of human enistence in terms of the
structures of its’ Being. It stretches from-at 1east section -
#9 (3T.67) through to- section w53 (BT.311). 29 The purpose
of this interpretation of huran existence is to set forthr
the COnstitution of the Dasein's Being—inothe-world and to
exalein the, phenomenon which reveals its full meaning (care).
In ni’s iIntroduction to Ch. v, Division One, Heideover looks
bac& in this way to what he. has already worked out.
In the preparatory stage of the existential
‘analytic of Dasein, we have for our 1eading
theme this entity's basic state {Grundver—-
fassung), Being-in-the-world. Our first aim
is o0 bring into relief phenomenally the
~unitary primordlal structure of Dasein's .
Being, in terms of which'its possibilities’

and the ways for it 'to be' are ontologlc-
. ally determined (BT.169). '

<.
C e

The "first aim" of the rxistential Analytic is to bring

: 29 It 1s difficult to delimit exactly how far the.
Xistential analytic stretches. The title of Division Une
( Preparatory : 2undamental analysis of -Daseln) seems to indie- "
ate that 1t would cover it all. .ut deidegger attempts a
"arimordial existential interpretation" of the dying of the
Dasein in Ch. I, Division Two. Sectlion #5L,-¥63 appear to
be existentiell interpretation, with section #63 being the,
tr%nsition point to the explicit thems of temporallty.



B forth the phenomena of the Dasein which stand out as the

ontological characteristics that determine the existentiell
ways for it to be. Heideoger is distinguishing between_

those structures of Being which are "a gj ri" for exist- o

'enqe30 and the particular behaviours that the Dasein per— %

forms in its existing.' The task here is e of sorting out

Vthose Dhenomena which belong to gll- Daselns as the common
“structures of human existence from those phenomena whlch a

"Dasein can be in its ex;sting. - The fr?st Dhenomena are not

‘possible ways of being but the5ontological foundation that
underlle all ‘possible ways for humans to be.

The Existentlal Analytic has two avenues along which it

tpreceeds. It engages in an 1nterpretat10n of the "kind of

Being" in which the‘Daseln "is its 'there' in an everyday

" manner" and also characterizes "the primary Constitution of

the Being of disclosedness" (8T.171). The study of the
sveryday Dasein brings forth heq.thia being is "proximally
and ﬂoriﬁhe mest part".‘ The ahalysis of the disclosedness
of the Daseinvshowsfue the phenomene‘which form phe basis

for undenstanding existerice,- The disclosed kind of Being

30 These structures do not come before existence
but are to be understood as the equiprimordial foundation
for the diverse ways of existing. These phenomena must
already be in place for existence but are to be understood
-as the earliest' or "first" structures of the Dasein's
Being. “For _a concise explanation of how Heldegger treats
g priori" as a "time-determination” sse BPP,32/-5,

5
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L :_V:ﬂ;'e is earlier ‘thsn the everyday kind of Being which is
S based on a closing off of the Ddsein’ s disclosure of it-

e , seli‘ to 1tasls dhen 1t exists. under the power of the phen-
\ZIU;" omenon of the "they .' _ : -
g : jbfffs ft The first move for ontoIOgical interpretetion is to o

' establish the phenomena which will guide the analysis.. Rather >
than beginning with "an idee of man" (BT,226) or with'a
- prooosition that asserts a self-evident truth about the

‘ human condition, Heidegger uses the ° phenomena which uncover

human existence in\a rundamental way as’ his points of de—

| parture. These phenomens provide a "fore-sight" for our

interpretation. Heidegger says.

! ‘In ontological Interpretation an
entlty is to be 1aid bare with regard
to its own .state of Being {Seinsver-
fassung); such an Interpretation

. obliges us.first to give a phenomenal
characterization of this entlty we
“have taken as our theme, and thus
"to bring it into the scope of our
fore-having, with which all the
subsequent steps of our analysis
are to conform (BT.275]),

By bringing forth the phenomena of the Daspin that reveal
the structure basic to its Being, we Qill esteblish the

state of Being that is to be analysed, 31 - The Existential

) - ;o
31 The real purpose of the .phenomenological
disclosure of tHe Dasein through the Existenzials is to
provide a structure for the interpretation of human exist-
ence. For Heldegger, the phenomena are not merely to be
described, they are to. be used to interpret and mold our
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'Anaiﬁtic can thus-be described as a movement off%hinking

from,the basic phenomena of the Dasein to an understanding
of its existence expressed 1n intenpretife ternm that

s
arise frcm these original phenomena..

“The Existential Analytic 1s thus a "hermeneut{c of the

-

['Daseln (BT 62).‘ This phrase tells us that it is an inter— )

'fpretatlon of human existence but does not characterize the

method to be followed.B? Heldegger later summarizes his

] L3

-method.Ln the followlng passage-

)  Liks . any ontological Interpretation
e .. whatsoever, this analytlc can only,
~ so to speak, "listen in" to some pre-
viously disclosed entity as regards its
‘Being.,” And it will attach itself to
Dasein's distinctive and most far-
reaching possibilities of disclosure, .
.in order to get information about this
entity from these. Phenomenological : TN
Interpretation must make it possible .
. for Dasein itself to disclgse. things
PO primordially; it musty as it werd, let
Dasein interpret itself {BT, 1?9)°

1

(31... understanding. Thus the job 1s not finished when we
make the #Existenzials "stand out" in order to characterize

the Dasein. We still need to flesh out these original struct-
ures and follow them out into particular ways of existing for
which they are the root. See BT.61:. "Odr investigation it--
self*will show that the meaning of ohenomenologlcal descrip-
tien as a method lies in interprefation." The intention of

- describing the phenomenal content 'of the Dasein is' to set.
" up an explicit interpretation of Dasein's orlvlnally opaque
' .understandlng of Being (see BT.61-2). - .

: 32 A full discussion of Heidegger's method in
Belnp and Time would require a close study of section #Te
We will not deal with this section here but rather loock into

'several shorter passages which characte§ize his "method" only
‘at a simple level. Sections #61 and #6
) 1nportant for a full understanding of his method,

(BT,350) are also

e



The Existential Analytic d@ps not "invent" the phenomena
'zwhich it interprets, but rether ﬁhese phenomena are drawn
; ont 01 the existence of the Dasein and- arise as, I the '
inquirer, study my own existence resolutely. But there

is a tension between tbe Dasein' own tendencv to cover

thin s up" and the task’ of caoturinw the Bein of he Dasein
things up g t

-by BXhlbltlng the phenomena in their primordiality" (BT 359).'

W

- The- everydey ways - of the Dasein s tendency to "cover up"
sre in conflict with the primordial disclosure of the

phenomena which form ontoldgical characteristics for its
-ﬂ . . EE -
existence.33 In a way, the Zxistenzials gre reminders for

b

the Daee;n as they turn 1t back to what it has forgotten of -
1tself because it haslheerd too much Midle talk".

Heidegger presents some questions which show us how to
challenge the method of the ExiStentiel analytic._ He asks:

Adhere are ontolooicel pProjects to get
the evidence that their 'findings' «
("Befunde") are phenomenally apnrop-
riate? Ontological Interpretation
oy ) orojects the entlity presented to it
: - upon the 3eing which is that entity's
own, so as to conceptualize it with
regard to its structure. Where are the
- slgnposts to direct the projéction, so
.that Belng will be reached at all? (3T.359).

33 There are more questions to ask deldegger here.
fow did he overcome his cwn "tendency¥ to cover things up" and
find the basic phenomena that determine the cheracter of
human existence? If we think that in ‘Being and Time the
Dasein is disclosed in the truth of its existence, how will
we describe the baslis for ideidegger's analytic? Does Heldeg-
ger have snecial powers for revealing what human existence is
all 4dbout? How is i% that his own existsnce becomes trans-
Jarent? '
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‘Heidegger answers this question about the basis of the

Existential Analytic with another question.. The reader is o

to listen carefully to the interpretation of the-Dasein and

’ understand its language and then decide of his or her own

accord whether, as the entity whlch it l_, ;; has that state-v

of Being for whi 1_ has been dlsclosed in the Drolection T

with regard to its rmal, . asgects" (BT:362). For Héidegger,_ s

the phenomena that arise from the‘inquiry of - the Dasein are 1¥“m.'

grounded only because they have their source in. my Swn
existence. The task of the Existential Analytic is—to free

"Dasein's undispguised phenomenal content" for 1nteroretation

(BT, 359) But the Existential Analytic "does not do ny -

_proving at all by the rules of ‘the ‘logic of consistency wo

(BT.363)» The Existenzials do mof "prove" that the Dasein -
exists but show me how my own existence s determined by

e

certain basic phenomena in its existing.

The task of the Existential Analytic is to bring forward

thé "sxistentiality" of the Dasein (BT.33). The Existenzials

are expressions for this existentliality. Heidegper distin- .

guishes the analysis of the "ontological structure of exist—'

ence" from the study of particular ways in which i van live.

He calls this latter study "existentiell 1nterpretation
(BT.37). It c0mp1ements the Existential Analytic because .

it is an interpretation of what flows from the Ontological

‘;“j
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ﬂreuestfuctureﬂof the Dasein (see BT'BA)._ 'The Existential Analy-

“ti¢ is” thus not opposed to an. existenﬁiell interpretation of,

anthe Dasein. Heidegger often begins by naming the ontologic-

‘_7 .alzstrucuure as an.Existenzial and then folleﬁ;ng it through‘

to its exlstentlell possibillties. The Existential Analytic

‘ﬁis,opposed to an analysis of human existence that uses the_

basic concepts concernlng things in general to understand

humenwexistence.- Thus Heldegger says:

. The analysis of the characteristics orf ¢
.. Beirig of Being-there {(Da-seins}) is an
existential one. This means that the
characteristics are not properties of
something present-at-hand, but essential-
-1y existential ways to be. We must
therefore set forth their kind of ¢
i Being in everydayness (BT.172).

"A This passage ovccurs in the prelude or sketch for Ch., V,

-': Diyistom One. In this chapter, Heldegger establishes six

v -Existenzialsu(m 9~E 14) and then gives AN interpregtation

‘”of how the'basein falls away into the ways of existing which

‘close it ofl from its original disclosure to ltself. The

Sx;stedzxals and the existentlell modes which spring from
them afe-qhd%rstoen as characteristics which only belong
to Dasein!'s kind of'Beingo We will discuss the distinction

Hefdeégeb makes between'Existenzials and categories in the

next sectlione.

Discidsing the Dasein by establishing the Existenzials
as’the scrucpures of its Being 1Is the first task of the

Existential'Analytic. The second task follows from this

o
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~ preparatory analysis, and it is the search for the phenom-
. . enon which esta 1ishes the unity of the existeﬁtialistruct-
: s

ures, . Heidegger explains: . - N

L . The Being of Dasein, upon which the

e - .structural whole as such is ontolog-

.*"% 1cally supported, .becomes accessible

to us when we look all the way
through this whole-to a single pri-
mordially unitary phenomenon which-
is already in this whole in such a
way that 1t provides the ontological
foundation for each structural item
(Struktummoment) in its structural
possibility (BT.226).

"Care" is the grounding phenomenon or foundation for under—
standing the particular phenpmena that determine the Dasein's
existence., But when Heidegger interprets the structure of
care, W¢ can see that it is a compression of certain Exist-
enzials. The formula for care is "ahead-of-itself-Being-al-
ready-in (the-world) as Being-alongside (entities encount-
ered within-the-world)" (BT.237). Here "projection" (ahead-
\ of-itself), "Being-in", "worldhood", "Being alongside" and
"eoncern" (entities encounterea wlithin~the-wonld) are con-
stricted into an Existenzial formula. HNotice also that this‘
includes the first ixistenzials (E 1, E 2, E 3, B L) and also
% 12, The lxistential Analytic ends with the establishment
of care as the meaning of Daseiﬁ's Being. The last chapters

of Being and Time involve an analysis of "care" in terms

of temporality and the exnlication of the ultimate temporal

structure of the Dassin's Being. But at the end, Heidegger's
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temporal analysis Jbreaks of " and he ends the book with

y -

: o-_“',‘ w .

questions instead of conc1u31ons. ._
- The Existential Analytic is thel ‘way" along which we.

proceed to resch 8 temporal understanding “of the Dasein.

. For this-reason, it is "provisionai" (vorlaufig) and only

a "preparatory procedure by which the horizon for the most
primordial ‘way of interpreting Being.may be laid bare

CBT,38). We can express the three key movements of neg

 and Time in the following simple manner: e

,ﬁing-in—the—world is disclosed )
rough the -Existerizials which are
constitutive for the Dasein.

2) The  eaning- of care is expressed
- by ! env1saging phenomenologically
in a full and gconstant manner Da—

sein S, existential constitution

. (BT.351).

3) By explaining the temp’orality of
- care, we get "a conception of the
" entire phenomenal content of
Dgsein's basic existential constit-
ution in the ultimate foundations
of its own ontological intelli-
gibility™ (BT.351§.

»

We should observe that in each stage the Bxistenzlals play

'a different rols., In the first, they disclose or illuminate

the Dasein. In the second, they are used to interpret the

structure of care.. .In the third, they point to a temporal
understanding. The aim of the last stage (the temporal
re-interpretation) is not merely to review or repeat

the first analysis but rather "to make plainer the inter-

: /’h__“\\

- \
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connéctiéﬁ of our earlier consideraﬁigns and to do awﬁy'with

v
';whatever is accidental and saamingly arbitrary (BT, 380 l).

At this point, we have described the tas}cs, methods and “ha. R

of the Existential Analytic in a manner- that Drovides ade—fhfw
quate background for understanding the contextnop the Exist-
enZLalS.- Notice: that we havelfgxxfummarzzed the content" o
of the instential Analytic but attempted to show “1ts scope.’

This &éffort to Outllne the Existential Analytic 1s not meant

to be substituted for a face- to-face reading of Beinm and Time.

3

A

#8: Existenzials and Catsgories

We will study the distinction that :leidegger makes be-
tween tuxistenzlals and categorles. We will examine the
paragraph-in which this distinction is made. Then we Wigll
- show how Heldegger sometimes ‘uses the method of contrasting
an Existenzlal with a category in the ixistential Analytiec.

We will attempt to identify the contrasting terms used along
with each Existenzial in order to see If it is a catsmory.
This analysis will show that the categorles which &re”op~
Doséd to the mxistanzlials are not the categories aof Ariastotlse,
Kant, or Hegel, but the catemories of "presenée-at-hand” and

"peadinesa-to-hand” as developed in Zeing and Time. We will

sea in our study that ths distliction which we tfake as our
.theme 13 not as simple or unproblematic as it may first

30em.
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The distinction between Existenzials and categories

-

accords with the contrast between "existence" d "Being-
present-at-hand" (BT.6T)e " Heidegger wants to interpret the-

Dasein as” the. being that "stends out" aﬁghg things. The
Dasein is not to be understood as a th_ng and the concepts

applled for understanding things in general are suspended

-%1n our:interpretation of its existence. The Existenzials,

are the baslc concepts of existenee and the éategories arg-
the basic concepts for understanding thihgs. Heideggef“says:ﬁ

All explicata to which the analytic
of Dasein gives rise _are obtained by .
considering Dasein's existence- struct-
ure. Because Dasein's characters of -
Being are defined in tarms of existent-
iality, we call them "Existenzlals".
These are to be sharply distinguished o
- from what we call "categories"-~char-
¢ acteridtics of Being for entitles .
' whose character is not that of

Dasein (BT ?O)

Alle hxplikate, die der Analytik des
Daseins entspringen, sind gewonnen im
Hinblick auf seine Existenzstruktur, -
Weill sie sith aus der sxistenzialitit
bestimmen, nennen wir die Seinscharak-
tere des Daseins Existenzialien. Sie:
sind sgharf Zu trennen von den Seins-
bestimmungen des nicht daseinmaﬁigen
Seienden, die wir Kategorien nennen

(SZ.hly).

Here Helidsgpger does not say that Existenzials are di}ectly

onnosed to catesgories but that each term applies to a dif-
ferent kind of Belng. Any being other than the Dasein can

be understood through categories, but ths Dasein's characters



- or Being areuunderstood through Existenzials which Set rt

d
kR
-

-

'apert from mere thlngs. Heidegger goes on to say that»l‘ _
. _“Existenzials and categories are the two basic p0531bllities"

: for: characters of Being (BT.71). 3“ By that He means that

W

- AN -
BN %hese two primary ways "are the rain ways in which beings can

be thought “aboiit, Butrwe cannot stop at thlS general ex=

v

-planation. We will return to the text and~examine the terms -

.
-

:Heidegger uses in contrast to the parflcular Existenz1als.

Hei&egger flrat menﬁlons the method of contrasting
an EXlStGﬂZlal with a categbrlal“ relationshlp of Being in

his exnlication ‘of “Belng along31de“ (BT,81). 35 This is a

' strategy which he uses to exolaln some -but not all of the

Existenzials. The only two categoties which Heidegger exX~-

plicitly names 1n Being and Time are -readlness-¢o—han¢

and "presence-at-hand“ (BT, 121)."” These are also the only

categories which he conS8istently uses as contrasts for the.

S

Existenzials.36 "We will now turn back to Beiﬁg and Time and

track down the terms which are usedin exnlicit contrast to*

the mxistenzilals, :We will detéTmine whether this contrast-

-

- 3L The German here ls: "Existenzialien und Kat- X

agorien sind die beideg Grundmopglichkeiten von Seinscharak-

teren" (SZ.45).

<

35 bee the passage already quoted in Sh., I, E 2,
"Beinpg alongside", pags 20 above. i

36 Tﬁis claim is made because only possibility

(2 11) i$ contrasted with the traditional "category" of

"possibility™ (MOglichkeit) as found in Kant's Critique of
Pure Reason (see BT.183).
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ias "Being—present-at-hand Tin' 30mething whioh is 1ikewise

ot 10

~

a

ing terﬂ“isflinked to a category and also classify it in ‘

somey other way"if it is not relateﬁhxo a.category. ?Oupi*ﬁiiy‘}'cf”if

effort” here is not 80 much aimed at axplaining—the categories |

of e;ng and Time as .at showing precisely how the- categories

- -

ang related to the ExistenZialS. S

. 7

jﬁ JBeing-infis contrasted with what Heidegger calls “inside-,,

ness" or "the category of the 'insideness‘ which things iﬁ,“

§-
present-at-~hand can have with regard ‘to. one another" (BT.82).

Henalso ekplains this categorial" ontological characteristic .

present at-hand" (BT ?9).-<Heidegger discusses "insideness

J“further as a "way of Being in-space" that is not "the kind

of. spatiality which is constitutive for Dasein™" (BT 13&).‘

Heidegger l%ter describes his procedure as a, "clarification

_of the existential meaning of ‘Being-in' as distinguished
'fPOm the categorial signification of ‘insideness‘ " (BT.233{a

. These remarks show us that "idsideness" is a catagdrial aig-

nification that is based on the category of presence- at hand,

The category of presence-at-hand 1s only indirectly opposed

"to the Existenzial of Belng-in through its variant structure

of "ihsideness". Thus, ‘the contrast between this Existenzlal

and the category 1s not a simple opposition. ' .
| Beiﬁg alongside is contrasted with the categorial "?91;

ationship of Being" of "the Being—present;at-hand—togetﬁat

of Things that occur' (BT.81), Heidegger argues that this

/
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Je characteristic that entities can have“without,the Dasein.

-

Existenzial does not -mean anything like two nresent‘at;f*
hand entlties being in a spatial positlon togethef\\\fBeing-l
Dresent-at hand" is a ralatlonshlp that the Dasein has to
entltlas which have & dl;ferent character of Belng than lt-
aelf, ”Being-aresent-at hangd" charactarlzes the way entities._]

are 1nvolved with the Dasein s exlstence and it is not a

P i 2

Tw&‘ﬁhings are ﬁéVer.presentﬁgﬁFhand to each“other; becagsé
a thing is only ﬁreéent¥at—hand to a Dgséin;  We can observe
here tﬁaf it_}é‘a categorial signification rafher than the
straight catégory of "presence-at-hand" that is used iﬁ this
comparison,. . K | '

cConéern is not contrasted with a category but rather
with "colloqiial ontical significations" such as "to carry
ont something, to get it done, to 'straighten it ouf?...
appréhensivaness” (3T.83). Thus cormon ways of conceiving'

"concern" are distingulshed from what llzldegger wants to

regard as the Xistenzlal of concern. Conecarn is.later link-

aed to the cahterory of readiness-to-hand which 1s interpreterd

a8 "that kind of conesrn whlch manlinulutes things and puts
them to use' (3T7.95). This later nove does not occur in uan
effort to explain the Existenzial of concarn but in an effort

to understand the category of 'readiness-to-hand™. 4dgaln, we

" can observe .that a stralcht contrast between the Eistenzial

and the catepory does not show us what 18 hanpening in the
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‘text. The category is. explained a5 a "kind .of concern rath-

‘} al

- mer than in contrast to concern.‘ ‘_ -“_*

WOrldhood is explained by sorting through four distinct
;Qjmesnings for the word "world" WOrld (1) is an "ontical con- ,
cept" that "signifies the. totality of those entities which
' fcan be present- at hend within the worid" (BT 33). This;is
any ordinary conception that regards all. things as the worid.
World (2) is an ontological termm" that means the Being:ofn
all things that appear. iﬁié second. neening is s‘“categor-
“qal” signification but it is not emoloyed as a direct oppos-
ite for the Bxistenzisl.l World (3) also has "another onticai
sense” as "that 'wherein' a factical Dasein as such can be
. sald to 'live' " (BT.93). This means something like an "en-
vironﬁent”. Though the second meaning of world is categorial;
it 'is not the ohly contrasting meaning. used to einlain‘ |
.world (i) or worlqhood”. "laving a world"-as a character-
istic of:one's own'ﬁeing is not the same as being involved
Nith a world of entities that.are present- at hand Again, -
the polnt 1s that the JiLstenziel is contrasted with a .
categorial significetion in an unsim)le waye
Just before his" discus;ion of .deseverance, deioegger
14{85 the point that the " spatinlity” of the Ussein is not
to be %nterpreteo ss'”delng—présent-atuhenoﬁ'on'ﬁﬂeing_
| neady—to—hund" (30.133), Descverance is explicitly contrast-

ed with "remoténess" and "distsnce" which are each a "deter-



ninate cetegorial characteristlc of entities whose nature

is not that of Dasein (BT 139) neidegger links distance

:

o the “preseht-at hand" . and remoteness to the ”ready—to-

han’" ';lul). Deseverance 'is thus contrasted with varia—

tions of. both oategories -rather than ehpTicitly opposed to .
one category. - ' - f - o

Making room is not ex:Ticitly contrasted w*th an-oppos;
ing term. Heidegpger explains-lt;es the constltutlye char--
acteristic of the Daseln that ﬁékeszpossibie'tne "regions”
or specific sites of "involvement' of the reeéy—to;hand.
(BT.-li;S-é).ﬁ This. zxistenrzial is explained throuph, its
sriority to the soatleilinv01Venents of the ready—to—hend.

»

Haildepsary poes on to discuss 'the 3eing of space’ but his
&8 23 ) g t

,point is that it has nelther the "kind of deing” which be-

lonrs .to the catesorial characteristics of 'ready-to-hand or
P ] ) J—

oresent—at—hand"inor "ehe xind of jeing which belongs to
Dasein” (57.1:7). Thus even 1Ll the "Seins of soace” 1s one
of the terfis whica .leldegser ses to éontrast making room,
it 1s not to be resarded as a Cutegoriel contrast. Haking'
room is used to explain the spatinlity orf ready-to-hand en—l
"N
titles rather than in contrust to it. ™e distincflon ba-
tween chtepory and xistenzlal does not nelp 18 here nt o all,
Je have already noted that =oiicitude is to be .nder-
gteEQ in contrant to conceri. Mis contrast OP/J»istenzinls

does ot fit the dlstinction we ure atadrinsg. voilclitude 1s
Y .
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also contrasted with "empathy which Heidegger regards as
en inadequate concention of. "Being towards Others" (BT.léa)o
Impaﬁhy Mg not a primordial existential phenomenon“ (BT.163)

as it becomes “possible“ throqgh WBeing—with“ (BT.162).

.Empathy 13 not e categorial term, but an ontidal or psycho-
EBﬁical term for, how we understand the psychical life of 7
'Others (BT.161). Again, the distinction,between Existenzial
~and category does not represent ‘tHe treatment given to this

Existenzial in the texts' Heidegger does say that “Being C‘

towards Others is ontqlogically different fromrBeing towards
Things which are present-at hand" {BT.162). Empathy is not
.explained in tarms of presence—at-hand"' but it is clear L
from this last remark that categorial significations are not
to be employéd in understanding Being-with Others.
The."they is exolained in contrast to conceptions.

drawn from ersditional logic which are not’ categories. Heid—
agger says that "the 'they' is not something like a 'univers-

al subject‘ which a plurality of subjects have hovering above

~ them" and "not-'a genus to which the individual Dasein_belongs“

(BT.166). The "they" is not to be understood as a group or

"logical classification of which the Dasein 1s a member.’

Though a "category" is ordinarily understood a classifi-

cation, "genus" is not one of the categbries of Being and Time.

There 1s an indirect link to categorfes in this contrast

which Heidegger expresses as follows:



| 'jenzial td & category.
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‘That even traditional logio rails us ™

- when" confronted with thase. phenomena,:h

T is not surprising if we bear in mind: ,
. oy that it has its foundation-in am-an=: - i =0 e
- tology of the present-at~hand (BT 166 7). mﬁ; Y

P

. Here we can see the. comnlexity of the relation of an. Exist_;g-ﬁf

......

U e ..‘..

 “3 term which arises from "an OntOIOEY of the present—at—-"‘
 &hand" : ObseﬂVS that the Ehistenzials belong to a way of

'thinmlng that remains distlnct from the way of thinklng in m“

traditional 1ogic.
':tween Existen21als

kinds of ‘terms but

torégplain why the

‘This suggests that the distinctlon be-j‘ “  -
and categories is not mersly bestwsen .
between kinds gg thinking., This begins‘

relation of mxistenzials to catg%ories

is complex.

State~of-mind is contrasted in several ways in Being a

Time. It is first comnared to the ontical term "mood" (BT,

172). The mood of "fear" is exnlained as

"an existential pos-
sibility of the essential state-of-mind of Dasein-in general®

(BT,182) or The fact-

"as a mode of state-of-mind" (BPE.179).
icity which is disclo;ed to the Dasein by ifs state-of-mind
"is not the same ‘that-it-is' which expresses ontologico-
lcategofially the fadtuality belongi

(BT.174)

ne to presgnce—at-hand"
" Here a derivative structure of the Existenzial

is distinguished f£om a derivative structure df the cgtegory.
Heidegger goes on to contrast'this.ﬂxistenzialhwith phe

"pgychical condition" (BT.175) of "the reflectlve apprehend-
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'ﬁhehind this way of explsining the Existenzial.-‘f"

mpategppy.o The Existenzial of poesibility'ie demarcated

ing in these remarks . - R 7;*

113

A

ing of 30methiné 'within' " (BT.176).;*The common'conceptioﬁ

of introspection is.distinguished from the Existenzial by

this point. The distlnction between. EX1stenziale and

bategories does_ not give us a cleer view of what isrhappen-

oy

ontical significa— -

Uhderetanding gots contrasted withJ

Jfions, ‘The Exlstenzial is not to\be regarded as an "under

yycognizing among ©

i

standing » which 2359 Mexplaining" ie "one possible kind of
rs® (BT,1827)% There is no: categoz-y '

Poseibility is the éniy Existenzial Wthh is clearly

'\
,,,,,,

\

from poeeigglity- 'las a modal category of presence-at-hand“
(BT.1835,'-TEb Bgssibility that belongs to the Dasein is
contrasted with "what is not yet actual and what is not at
any time necessary" (BT.183). The distinction between |
Existenziels and. categories id applied in a clear way at
this point. Heldegger goes pn to separate "something etill
outetanding as not yet preseAtJat-hand" (BT,18L) from the
possibility belonging to the Dasein. The distinction we
are investigating shows\us what is happening at this moment
in the texto.

Projection is usually explained as a "character of un-

derstanding" (BT.185), This does not involve a contrast be=

-t

-
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tween ‘an Existenzial and a category at all. Heidegger:dis=__ .. - e
tingiishes this term from an ordinary connotation oﬂ5§r6F3:4

- -

jection as comporting oneself towards a plan that'has tean L

e

- s - i,

‘thought out" (BT.185) A M"plan- for living belongs to the
‘Dasein 's ontical arlairs or the choices that it makes along
the way of exiating.. Ihis Existen31al is-thus dlstlnguish-'
. ed from an eX1stentiell mode in which the Dasein can be. _g;‘ ,?  E
Meaning is contrasted with the’ unmeggi g" that is an. ~
ontological characteristic" for "a1l entities wtiose kind of s
Beinn is of a character other than Dasein a (BT, 193) o This T i
“accords -with the distinction between ways ‘of thinking 'bout S
entities other than Dasein (through categories) and . w ys of -

" thinking about the Dasein (through Exlstenziala).' But "un- 7

meaning 1s not a category at all. It expresses an ontolog—
ical characteristic of"th;ngs that are to be thuughtnabout P

through ﬁategories. This suggests that wanting- to say that !

each Existenzial hasg an cpposing and corresponding_catagory
is-a foolish way to" understand the distinction bstwaéh,i

s

Existenzials and categories. N

Discourse 1is ccntrasted with 1anguagelaa‘a ”tptalatﬁ;bf
words...which we may come across as readyﬁto—haad" fai.éou).
Here the . Fxistenziml is distinguished from a catsgorial“ﬁaﬁ -
of un'derstanding languapge. The Zxistenzial refers to a-
characteristic of Dasein's eing rather than language as

human activity. Here Heidegker links the Exiétenz;al;up




witﬁ a cateébri&l wéyfbf thinking which understands lané-
uage ag & thing which the Dasein uses. *n its exlsting.
) ”he Exiétenglal of Mtruth® is “explicitly contrasted”
with the. 'traditional conception of "truth" where truth is
considered as the agreement of knowledge with 1ts obJect"
(ﬂeidegger s quote from, Kant, see 37T, 258). In the tradi-

tlonal concentwon,,ﬂeiaegger think that truth is understood
. N

"as agreemenbrbetweenlthlngs which are pressntuat-hand within-

“the wofld" (BT 268)., Truth as such is tﬁb‘corresnondenee of

the knowWedve of the suogect +to the obJect which is present.

Here, a way of thanlng about truth which has categor1a1

fouqdatgpns is opposed to a .may of thinking about truth as
iﬁ)nenowenon which 'belongg to the basic constitution of
Dasein" (3?:269).

Beingetowardséthe-end is first contrasted with the ord-

;‘;inafy'conceptioh of death as a "stopping" (BT.EQ?). Heidegger

S&yS thétjthis can -mean "elther 'passing over into non-pre-
sence-at-hand' or else 'Being-present-at-hand only when the

end comes! " (BT.289). He links this ordinary way of think-

“iﬁn?abodt death to cateporial foundations that determine it.

Belng- towards the-end is not to be understood as "Being-at-
“an-end" because ”then Dasein would thereby be treated as

something present-at-hand or ready-to-hand" (3T.289). Here‘
agéin we can note tﬁaﬁ the contrasting terms are not simply

N

catsgories,, but ways of thinking that have a categoriasl basis.

et e Bt Vot e e



along with the Xistenzials has shown us that Heldegper is

6 : - -fs

.

Being-a—whole is ekplained in contrast to the view- that

"there is constantly somethinc still to be settled" (3l.279)

in the Dasein's exlstence. ThlS is an expression 1or how

. the Dasein is "dghead of 1tself" through cars.:rﬂeidegger also

uses the "lack of totality of the Dasein as g contrast to
Being-a-whole, He links this way “of thinking up to.its

cetegérial foundatigns when he says: ‘'Entities for wb*ch

anything is still outstending have the kind of Being oOf

something ready-to-hend" (8T.286-7). But Dasein does.ngt

have this kind of Bdeing which is expressed in categoriai
terms. Tgus,the diStinction between Existenzials and cate-
gories appears here in the same way as we have slready ob-
served.

This investipgation of the cetesories which are nsed

not lsving out corresponding sets ol terms which match un us
Jpoosltes. in his distinction between -xistenrials and
categories he 1s soiating towurds Tunasmentally different

ways of thiaking. This point is sipgnificnant bacanse 1t will
arevent s Srom matcadng ap the ;xisten:isis with antesoriag
eaxnrassed by aristotle, sant and iegel. i we nnderstaiut that
there i=s no =sixnle dnposition o these terms but a complex

ov asition of distincht ways ol thinling, then tals well-iiown

distinetion will not lead s away "ron the text.
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#9: The Fundtions of the Existenzials '
in the Existential Analytic

In‘section #95 we will develop a brief account that

describes the particular functions of the Existenzials with-

in the Existential Analytic. By_"functions.:ye_meap no more

than the roles that these terms play. Our aim here wiil be
to show how the Existenzials perfofm ééﬁeréi functions.
While other terms may share one of these functions, we will
point out that only the Existenzials have three related
functions. This study will enable us to characterize the
Existenzials in & way that is keyed to what work they do in
the. interpretation of the D§Sein.

The Existenzials di;ciose the Dasein'iﬂf;ts existential
constitution for an ontological interpratation. The Exist-
enzials make the phenomena which constitute Being-in-the-world
"stand out" (BT.65). Becall that Heidegger says:

Being-in~the-world is a state {Ver-
fassung) of Dasein which is necessary
a priori, but it is far from suffici-
ent for completely determining
Dasein‘.s Being (BT.79).
Being-in-the-world remalns a starting point and the task is
to make it definite. Being-in-the-world is a "unitary
phenomenon” that "cannot be broken up into contents which

may be pieced together" (BT.78). The Existenzials are °

"constitntive items in its structure" (konstitutiver Struk-

turmomente dieser Verfassung) (BT.79/5Z2.53). They are the
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dhenomena which ére"determin&tive for the Daseih's eYistence.

‘v
-\

They have the function of making definite the origin&i char—

acter of the’ Dasein. By this, we mean that they express. the

- Tm
-~ i

basic phenomena which belong: to ‘Human exlstence. 'As Heideg- .

.cer reminds us in a recaoitulation, "our 1:!.1*3,a ‘task was to
| go forth' (vorzugehen) t0ward3'the pheqdmena" (BT.350),
In this inquiry, the "sasic phenomenal contqnt" of the ke
Dasein is "revealed” (BT.350). The E:xisteﬁ;i?ais establish”
the basic characteristics. of the Dasein,

3ut the =Zxistenznials belong tqia.whale way of thinking
about human.existence which He;degé;r calls the ixXistential

Analytic. They are embedded among many other tsrms which

Ay

also are phenomena that show us determinative characteristics

11 o~

of Dasein's Being. Terms like "falling” and "thrownness"
help to give us a definite view of the Dasein. ow is it
that the Xistenzials form a sesarate 'set" anart from such
terms? Can we exnress a dilstinctive Cunction which only the
Existenrzlals nerform? “erhans the Sxistéézials are Used to

exnlaln these other basic temms or cive s an oriantation

wnich brinegs these other phenonana to vies for our inqwgfgi/

TO show this, we wonld nead to study the other basic concents

of the Txistential analvytic and check for the involvement
of the Axistenzials in thelr ax»lanutions. Je cun show that
the =xistenzials apdpear along with other basic terms and we

will do this in o.ar next chanter. nt showing that there
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are different sets of designated terms does not helphns t6

-

distlnguish the function of ithe instenzials from the

function of similar basic terms.

Does Heidegger ekplicitly assign a. function to the term

%Existenzial? To answer, this we return to where Heidegger

says that care and the fundamental Ex1stenzials "oresent a

gbasis on which every interpretation of Dasein which is ontic-,w'
€l and belongs to a world-view must move" (3T.24lt)., The

.“\istenzials lunction as a foundation for existentiell

interpretatlon and ds such are g priori for understanding

|~ the particular ways of existing, The axistenzials are the

- nhenomena which guide our analysis of the particular.ways

T —

in which the Dasein exists. They "mark out" the-path for
internretation of the ways of living,

The first fact about the Dasein is that it has a "vague

average understanding of ég;gg” (47.25). 3ut "this very
indefiniteness is itselfl a poaitive vhenomenon which needs
to be clarified” in the =Axistentlal Analytic (3T.25). The
meaning of the 3elng of the Daseiniis-tO‘"Be conceived in

a way of its own, essentially contrasting with the concepts
fn:which_entities acquire their determinate signification”
(3T7.26). ‘The research into the 3eing of the Dasein is an
inquiry which "fills out" or "makes definite" the phenomenal

content of the basliec states {Grundverfassunpgen) of Dasein

(37.27). ‘e zZxistential analytic is a fundsamental ontology
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of the Dasein-whlch means that it. is a- study of the basic »

concents which afé deterﬂinative ;or that entity s existence.,

deidevger goes on fo Say tnat. <¢»“f_ v
. o .-.thls prolimlnary research from which | '
Tl =il Tthe basic concépts are- drawn, signifies . .

) notnirng else than an interpretation of
... those entities with regard to their -
. . basic state. {urunaverfa%sunn} of B
LT Belng (BT 30)% R

Héldecger uses the temm "Grundveﬁfassung to dasignate'

everydayness. (37, 38),””Beina-ln—uhe-world" (3T 85) and

”careq (3T.2L3). These basic pnenomena are. not‘inltlally

deflnlte.‘ The dxleten21als ars used as the cownonent struct-
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ures which ma{e these basic states 01 Beinv definite for oup

analyslis, »Vhe ?\isten21als are aot the onlv constltutive

Shenomena of these ba;ic gtates.' ﬁutlthe-hkistenzials are
the taslc phenomena which "stand Quf"-aslpoints of danart-
ure within:the axlstential Annlytic. The jxisteniiéls‘are
the l'heads of farilies of 5he:1o:l'ne-na @b ‘.-Jé.i'!OVé. th'rousrh toem
and their f‘ela.‘l:,ives in ai Tagelry or the Dasein. ey
.vrovi;ie ar .‘"f‘nre-—siﬁht-’!i‘ Tor the s istential .-ﬂl:‘;‘"-_-’ti.c ‘bacuuasa
they ‘:ui:-%(‘.lﬂ‘fie,' 1 a primary way, _1 Hé' antitsr which iz to bha

investisatea 1n oar Internretation, : ot

e wny Srom g More-ontoloyricnl inderstaading

i

of delnr
fo an nndepstauiingg ol the Juseln's dalne in "$ts neciliar

ontolorical dnuracter’ is Jound throush an analytice that

orisents fteell =0 tine basic .neauani tiiat caaracterizde thoe

i
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Dasein in a determinative manner. Here we\need to "listen
in" to an important recavitulation which Feidegger makes
just before moving into a temn0ra1 analysis of the'basic

structures of ths- Dasein that were revealed in the Ex1stent-'

ial Analyticy - T -

‘l = Dasein has- been put into that which we

- have in advance, and this has been done
primordially—that is- to say, this has .

been done with regard to its.authentic’
potentiality- for-Being~a-whole; the idea
P of existence, which puides us-as that
which we see in advance, has bheen made"
definite by the clarification of ocur .
ownmogt potentiality-for-Being; and,
now that we haveuconcretely woriked out
the structure of Dasein's Being, its .
neculiar ontological character has become
so plain as ¢ompdred with everythlng ‘ :
present-at- -hand that Daseipn's exist-
_entlality has been grasped in advance
wlth sufficient Articulation to. give
sure gulddnce ror working out the - .
N xistenzials conceptually (BT. 358 3).

in this »assuge, we obtain a vllnnse of the complex of
relat%oaa with whlbh the qubtenzialﬂ are surrounded,

First, the mxistenzials have a hand in the "clarlification

of oar ownmost potentiality—for-ﬂeing”. This means that

the "2 istenzlials show us the ontologlcal determinstions

which shape all the »ossible ways in which the Dasein exists.
5ecnnd,-the axistenzlals are the baslc concepts of a way of
thinting that is opposed to categorial ways of thilnking
based-on nresence-at-hand, This'meuns thut the xistenzials

Lrring isto view a way of trining that charscterizes the
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Dasein‘’s existence wi;héﬁt using tﬁe'categories which define

entiﬁies in general. Third,'the Ixistenzials articulate_

~the Dgseih‘s'gxistentialify:in a determinate'way that puts

us in & position where.we can go on to interpret the Dasein's

.basid dxistential constitution in terms of temporality (see

BT.BSli. This means that the Ekistgnzia}s ";pen the way"
or lsad us to the "elearing" in whi;h the Dasein can be
‘understood as the-baihg structured through and through bj
tima determinations (sese 3T.383-h). . |

WJe have now ébtalned a view of the fuhctions o?-the
Ixistenzials., ' The ixistenzials charabterize the Dgsein by

disclosing 1t through a way of thinking that is osposed to

catagorial intervretation. ., The Zxistenmials supnly an

‘orisntation for the anaulysis of Lthe darticular pogaibdle

wuys in which the BDusein can ba. The xistenzials lead usg
to a temporal analvsis ol Dasela's Being., The sxistenzials

are the only "set" of Sarms which perform all of these

functlong in the Sxistential analytle, fthorich ofbhiar concephs

may also Jerformn ons of thase mehiong, only the wxistenn-

tals oerform »ll o tham.  The distinetive Tanetion of the

Nistenzlals 1s foand Ln fhelr ceatral role 1a shaoiag the
f -

direction o the wwistential ~nnlytic.



3.t w7 CHAPTER IV

“ Y ong fssueior s’ SR
Definite List of - Existenzials‘; 5

d

‘¥#16: On the "definlteness“ of the 1ist .
We have presented a definite list of the Existenzials _
whichfis composed by. all of the terms that are designated as
Existenzmals 1n Being and Time-(ch I),‘ We took«a closer

look at the clues that appear at the moments ofr the’ text "
l”where an Existenz1al is designated and constructed a pattern
from this analysis (Ch II). We then developed an interpret-

- ation of the functions. of the Existenzials based on an under-

standing of the context of the Exlstential Analytlc (Ch. III).

In this chapter, we will let the arguments behlnd the con-
struction of the definite list emerge and show how 1t can

' be challenged

' A definite list 1s supposed to express an exclusive set.
Yet its definiteness should be defensible by argument. Here
we Wwill examine what makes the list definite and show how

it .can be so and still be. open to revision,

Our list is definite because we base it on a close read-
ing of the text. This writer is not able to read Sein und
Zelt so this account 1s based on a translation. A truly
" direct reading of the German text would bring further and

more authoritative Insight Into the issue of the Existenzials,

123
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Our 1ist identifies the particular terms.that Heldegger .

calls ”tistenziels.' There is a. factual basis to this claim

“j and it can be checked out by reading Being and Time cloeelyo‘LQ -

T'There is also an interpretative basis to - this claim and

+ -

this is that it is essential that Heidegger call the tenn_
an . Existenzial. It is by pointing: to this move of desig-
ting an" Existenzial and empha31zing it_in our 1nterpret-
ation that we, have arrived at our definite 1ist°. Our readn
ing has remained flexible enough to include cases 1ike
”"3011c1tude" (E 7)), “Being—towards~the end" (E 16) and
"Being-a-whole™ (E 17) when Heidegger_deee not directly_
.declare that these terms are Existenzials, .

Ir Heidegger had erected a table of the Existenzials at

the’ head of Being and Time, then therse would be no need to

argue about which terms are Existeneiels in Being and Time.

But he never gives us a definite 1list and never sugrests
that tnere are a definite number of Existenzials. Heidegger

"confers" the titls of mxietenzial only on certain terms,
Yot he never does this in a separate section or in a system-
“atic manner, Inetead the Existen?ials are embedded along

the way of the EX1stentiel Analytic. The ‘definite list

singles out these Existenzlals as moments of the hxistential

3

Andlytice

There is a possibility that the assumption that Heidegger:

~.
must clearly call a term an Existenzial is too constrictive.
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' 'a.term is or is not an Existenzial. Not

Though we could admit that it is important to call attention:ﬁ'°ﬁsy

to- where Heidegger explicitly emphasizes the status of a"

tenn as an Existenzial, we could add that there may be inr E

stances of unnamed Existenziels.: We would not have to eay

that Heidegger'"forgot“ to call these terms Ekistenzials,-~rf

 but merely that he chose not to emphasize their status es e

such.-

Heidegger may have regarded many of the terms in B i g

and Time as Existenvials. How could we single out some of

these as unnamed Existenzials? Perhaps we can’ identify them L

through the function that. they have in the Existential Anal—
ytig. Fer this point, the work of the thesis provideé a

sblid basis, We’ did not use’ the general statements that

Heidegger makes about Existenzials (in contrast to categor- d

des) to say what the function of an Existenziai ise Rather

we tracked down the identifiable Existenzials and then des.
veloped an interpre&ation'of the functions. it;is‘only by
establishing a precise view of what Heldegger is doihg with

the Existenziais that we get in apositi:j7to say whether

is we do not deal with the other way of attacking the defin-

ite list, that is to say, with'the charge that one (or more)
of our terms does not belong on a definite 1ist of the .

Exietenzials.

that .in this thes-



' #I;; invesfigationiéf othér‘ﬂbossibie" Existenzials

‘We ﬁiilAthrn back ﬁpreihg;and Time to study what may

" be ;egéfdgd as other "possible" Existenzihls-thgt were left
" aside in our construction of a definite 1ist. We do not
.yant'o&r?list to be understood dogmatically as the "only

'51tfdé.1ist‘of Existenzials". The abgence of a 1ist by Heideg-

ger creates a "leeway" for variant readings.

+

We will retéintihe,proviéionality of our analysis by

.éxémining these terms as "possible" Existenzials. The fol-

lowihg is a short list of the terms (and theip‘Gefman equiv-

alents) to be studied in this‘regardf "understanding of

Being" (Seinsverstindnis); "mineness" {(Jemeinigkeit); "aver-
ageness" (Durchschnittlichkeit); "care" (Sorge); "direct-

tonality" (Ausrichtung; "Being-with". (Mitsein); “"disclosed-

ness" (Erschliessenheit); "facticity" (FaktizitBt); and

"thrownness" (Geworfenheit).

. ' ?
Heidegger says that "Understanding of Being is itself

a definite charaéterist;c of Dasein's §§igé" (BT.32)e In a
passage jammed with what we have examined as the clues of thq
orimary statements, Heidegpger calls understanding of Being

a "phanomenon...tﬁat belongs to Dasein's state of Being

{(Seinsverfassung?" (BT.u2u), It "belongs %0" the Dasein at

many places (see BT.37,118,226,228, and 2i);). -Yet Heidegger
also explains 1t as "that ontical characteristic of Dasein

which we call 'understanding of Being' " (BT.256)., An

el
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'f,gglj;;.‘ -1 Ekistenzial’is an ontological determination of the Dasein
w“:..avﬁdi_ and not an onticel structure in the Existential Analytic. 2
But can understanding of Being" be excluded £rom’ the circle —
of the Existenzials so easily? What passages are to be
weighed in favour of - including 167 -
Qﬁ?w - fl Herdegger says that this understanding of Being “belongs
VT - to Dasein s state of" Being" (BT, 251). At BT,27L, it is add-
”~ed that understandingeof Being:“belongs o the constitution
(Verfassung) of - the entity called Dasein".' In the next
sentence, he explains it“as an "element in Dasein's Being.
(Seinsmoment) that gets clarified in the primordial. inter-
pretation of the Dasein. Ih these texts, the very terminology
in which the Existenzials are embedded appears, Why not”
'regardﬁﬁnderstanding of Being as an Existenzial?37.$
" Here we need to ask what the function cf "understanding
of Being" is in the .Existential Analytic. The Dasein always
has an uﬁderstanding'of Being whether this understanding of
Being is pre-ontological, ontical, or ontological. The Da-

sein has the possibility of setting "itself the task of glv-

37 G.E.. Scott, in his essay, "Heidegger and Con-
sciousness", treats understanding of Being (Seinsverst¥ndnis)
as an Existenzial when he says "this term designates a form
of awareness which conditions all other forms of awareness"

. (MHEA.93). "Forms of, awareness" is Scott's interpretation

‘ of what Existenzials are. Scott does not refer to any place
in Being and Time where understanding of Being is designated
as an Existenzial.
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,ing a pfiﬁordialfInterpretﬁtioh ﬁor 1%3 owh Being (BT 119)

and can recapture an understandlng of its own Being by taking

- hat T

a fresh look at the phenomena whlch arise in its own exist-

~
—

- ence., Thé "Dasein's understanding of Being" is made .up by

a "familiarity with the world" that need not be "theoretic-

,ally transparent" (BT.119). Heidegger goes on to say that

"undeﬁt?anding" (E 10) "holds" the relations of ﬁﬁis famili-
arity with the world in "disclogedness" (BT.120):‘ Thus
"understanding of Being" is made explicit through the Exist-
enzials of understandihg, worldhood, concern, Being along-
side ‘and. Being-in. The Dasein's undersfan&ing of Being can
be as simple as seeing itselfl as a Being—in—theuworld, as
confused ;s seeing itself as an isolated subject confronted
by many objects, or full enough to see its own existence
through the Existenzials. We want to say that understanding
of Being 1s not an Existenzial because it is the way of
existing with an interpretation of Being.
Recall how the first "characterfétic“ of the Dasein is

announced in the opening lines “of the Existential Analytie:

We are ourselves the entities

to be analysed. The Being of

any such entity is in each

case mine (BT.67),
"Mineness" is "the condition which makes authenticity and

inauthenticity possible" (BT.78}. Heldasgger is saying that:

the Dasein 1s a personal existence but also that it has to



Dasein is a personal existence that gets caught up in ways

129
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choose whether or not to be itself in its existing. The

of exlsting that iﬁbersonalize it. The Dasein does not need

to be Yduthentic! in order to have "mineness" as a charact-

eristic of its axlstence. Rather than being an Existenzial,
mineness is the issue of the:Dasein's existence. To be
myself or not to be myselﬂ;lthat is the question for my own
38 '

exlistence.

Hore we ﬁeed to read a key passage and -show what Helideg-

ger is doing with "mineness":

Dasein is an entity which is in'

each case I myself; 1ts Being is

in each case mine., This definition

indicates an ontologically con-.

stitutive state, but it does no

more than indicate it (BT.150).
Here Heidegger is saying that "mineness" Qoints.gg an
"ontologically constitutive state" {zeigt eine ontologische
Verfassung) rather than that 1t is one. Heidegger intervrets
this state through the ixistenzial of the "they". The every-
day Dasein has lost hold of its mineness and falls into ways

of existing determined by the standard possibilities of the

"they". The "they" 1s "a definite kind of Belng which Dasein

nossesses" (BT.152) &nd it is the phenomenon which expresses

how thé everyday Dasein is 1ts mineness. Notice that the

———

o 38 14 Scott's essay, "myownness" (Scott's
translation of Jemeinigkelt) is discussed as an fxistenz-
ial though not directly named as one (sse MHEA.98). -

a
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"they"'funcﬁions as a;obunterpoint to the ordinéry tdea that
thgihuman being is a privété or subjective exisfqnce;f-Say-

: jing that the Dasein is charactérized by "mineness" doss not
really "diséiose" much. But Heldegger's interpretétion of
thé everyda?ﬁDaéein as céught up in the "they" discloses the
struggle to bg'gnBSpif in a dominating world. Héidegger

does not reaiiy use mineness to disclose the "identity" of
the Dasein but the?"they". "Mineness" funétions as an
oveya}l orientéﬁion to the Dasein in the Existential Analytic
rather than as an Existenzial.

Heidegger discusses "averageness' just before the crit-
ical paragraph in which he contrasts Existenzials and cate-
gories. Averageness is a "positive bhenomenal characterist-
ic" of the Dasein (BT.69). Heldegmer says: "Out of this
kind of Being-—;and back into it again—is all existing, such
as 1t is" (BT.69). Averapeness is a "iind of Being" that Is
to be internreted through certain of the fxistenzials. The
Axlatanzlals of "concern" and "solilcitude" ares developsd into
modes which characterize the average Dasein. Averageness
is called "an existansial characteristic of the 'they' "
(BT.16L). 'The @xistensial of "dlscourse" is Jdeveloped into
its noasibility of "idle talx" to characterize the average

' gets davsloped in explaining

Dasein (BT.213). Maverageness'
the ways of existing which flow from the ixistenzials. We

-
want to say that averageness 1s not an dxisteanzial bscause
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- _we understand it through the Existenzialé. "Averagenessﬁﬁﬁ
does not disclose the Dasein. Rather thérDasein isg&iscios—
éd?;hrough the Existenzials which can be developed to show
us_fhe ways of existing thét'are_avergée, or most usﬁal,

for the Daséin, "Averageness" is an existentiell term rather

fhan an expression of existentlality.

Care is the central phenomenon ofrBeinq and Time.39
Care expresses the fundamental stance of the Dasein. Care
is "a basic existentiéi-ontological nhenomenon” (gﬁfstenzigl-
ontologisches Grundphdnomen) {(BT.240)._: It is-¢alled a

"state of Being {(Seinsverfassung} which is already underly-

ing in every case" (BT.ZMM).. On the same page, Heldegger -
uses care to express the whole constitution of the Dasein's

Being in an articulate ways

Thus Dasein's whole constitution
{Daseinsverfassung) itself is not
simple in its unity, but shows a
structural articulation; in the
exlstentlial conception of care,
this artlculation becomes ex-
nressed {BT.2Ul),

If we loolk back at the structure of care, as it ls fivrst

39 Scott, in the same essay, names "care" as an
xistenzlial when he refers in a general way to " 'care' and
all the other existentials" (MHEA,102). J.S. Churchill, the
translator of Kant and the Problem of Metaphysics, also ex-
plains care as an HExistenzial. This latter case 1s complic-
ated because Churchill uses "concern" to translate "Sorge"
while M/R use "care" for "Sorge" and "concern" for "Besorg-
en'". While concern (Besorgen) is desipgnated as an Existenz-
ial in Being and Time, "care" (Sorge) is not. Churchill of-
fers no text to show that "care” is called an Existenzial
in Beins and Time (see footnote #9, KPM,224),
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expressed at BT.237, we can see the Existenzials that&structl'

ure it. Being-in, ‘worldhood, Being alongside, concern and
projection (ahead of 1tself) are exnressed in this’ formula.g

The concept of care is formulated out of selected Ex1stenz—.-

‘ials and the Dasein is understood in a fundamental way

through this -one phenomenon.

#

Care, for the Dasein, "is the 'a oriori'_cnaracter 0’

its stéte of Being ﬁSelnag_rfassung)"@(BT.?MQ).- Care is

related to the "state of Being" of the Dasein also at BT.270;

273,402, and 4 37. It is called a "state" (Verfassung) at

BT.273,27L -and oL, Heidegger stresses that i1t {s riore

precisely the "basic state" (Grundverfassung) at BT.230,291,

‘293,303 and 16l. Care is called "the totality of the struct-

ural whole of Dasein's constitution {Daseinsverfassung)"” at

BT, 276. Tt is tne "sum" or "ensemble" of the Existenzlals
rather than an individual fxistenzial itself,

The mxistenzlals ars the basic existence-pvhenomsna that
are to be interpreted in formulating "the totality of the
structural whole' of the Dassin. But here it is not a matter
of adding tomgether "elements" into a suam (RP.226)., Since

section #7 ("The Phenomenological Method of Invastleation”),

the declared method of Beine and Time has been to exhibit

and interpret the phenomena that show themselvas in my own
axistence. The phenomenon of care is to he interpreted as

the phenomgnon that mives us access to the Dasein's Belng in
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a “Simblified“ and "Qrimordigl" way (BT¢226). Care clears

the way for a more “transparent" understanding of the" Dasein 8 "

-

constitution. Yet care "is not simple in 1ts structure

R

_(BT.240). Care is a structure that ‘the Existenzials make
detenhinate.- Care-is a more primordial phenomenon than the
EXistenzials and - forms the most basic disclosure of the~
Basein 8 Being in Heidegger s account, |
Deseverance (E 5) is often discussed along with "dl
reetionalityg‘(See BT.138,1h3,1uA, and 145). Here it is
crucial to read slowly and capefully.uo ‘Thoﬁgh Heldegger -
chooses to'spesk in a double way, we are to undersfand~"di-
rectionality" from "deseverance". Hecall that:
As deseverant Belng-in, Dasein has like-
wise the character of directionalitz...
Both directionality and de-sewerance," as
. modes of Béing-in-the -world, are guided
beforehand by the circumspection of
concern... One must notice, however, that
the directionality which bslongs 4o

deseverance is founded upon Being4in-
the-world (BT.1h43).

While Heidegger may speak of these terms in a paired form for
tha most part, directionality belongs to deseverance. This
is becausse deseverance means fhat the Dasein belongs in a
clear and distinct world. When one interprets_euch an orlient-

ation, direcfions follow f{rom it,

4O Roger Waterhouse, in A Heldegger Critique,
discusses deseverance and directionality as "two existential
structures” (AHC.77) which is his phrase fér an Existenzial.
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.%ere we come ﬁoxwhatmégﬁl§~béfdgéiér§é £H§*mﬁéfﬁébﬁ;:
tentious case L Héidéggefféays;ﬁﬁaﬁ?"Béﬁhgfﬁifﬁ#wénd*Q.

ﬁDaséiniwifh" arefsttgdfhﬁeﬁ:OfﬁtﬁekDa3qihcﬁﬁhiéh"ére an1¢

- primordial w;th;Béing-iﬁéthséwprldq%KBTJIQ?):> Rec§i1ftqgﬁ;f-7

Bsing—in-the:world has ﬁot*beep;es%§51gshéd as an{EkiétenzAT‘
~ials rather it is what gets mﬁdefdefinite by'ﬁhe disélésure
of the_ﬁxiééenzia}s. In "Being-with Others" and "Being-there-
too", Heldegger Sees essential charactéristiQS'of the Dasein.
Hencelhe 3ays: - .

'With' and 'too! are to be understood. -
existentially, not categorially. B

reason of this with-like (mithaften
Being~-in-the-world, the wdorld is al-

ways one that I share with Others.

The world of Daseln is a with-world

- (Mitwelt). Being-in is Being-with
Others (BT.lSh-S%. .

Here the contrast amplified sarlier batween an Existenzial

41 waterhouss, in the same book, regards ''Being-
with" as an "existential structure of each individual Da-
sein" (AHC.80). By this, he means that Belng-with is an
Existenzial of the Dasein. Here, the phrase "existential
structure" is interesting because it makes use of the ad-
jective "existential" to replace the noun form (Existenz-
jal). It may well be correct that Beinp-with is an exist-
ential structure but this is not the same as being a desig-
nated Existenzial. 'Overall, Waterhouse remains quite closs
to the text as he only includes three terms not named as
explicit Existenrials {"Being-with", "directionality" and
"siﬁht") and misses just gix from our own 1ist ("possibil-
ity", "projection”, "discourse", "trath", "Being-towards-
the-end" and "Being-a-whole"). While Waterhouse doss dis-

. cuss these latter terms, he does not call them Existenzials

directly or emphasize their status as such (see AHC.66-93)



fﬁphenomenon of'the Dasein) ‘and d category (conception of

fﬂ“jentities present-to-hend or things in general) appears. " In

F Jqother discussione, Heidegger uses this kind .of language to

;iisolate Existenzials.,;Yet notice here how "withness" is
"_'explained by. rei‘erriné; back to worid and Being-in. Being-
‘.with means only shared Being in-the—world. )

- But Heidegger is ready to says "The phenomenological
&ssertion that ‘Dasein is essentially Being-with'! has an
existential—ontological meaning (BT‘156). This means that
it is not an ontical or accidental characteristic of the
Dasein, but an 'essential structure (BT.157). Being-with
is interpreted as_the Dasein's "state of Belng" (BT,158).
Being-with belongs amocg the-basic features of the Dasein's .
existence. It is called "an existentialfconstituenq of
Being-in-the-world" (BT,163). Yet the everyday Dasein is’
entangled in tﬁe "they" and its Belng—with is more simply
understood as being lost in' the '"they". Heidegger. also
adds later that:

In discourse Being-with becomes
texplicitly' shared; that is to
say, 1t is already, but 1s uns «k
shared as something that has not
been taken hold of and approp-
riated {BT.205),
~ Thus the ?xistenzials of the "they" and "discourse" are

interoreted to show Dasein's "Being-with",.
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Héidegger supplies this definition later in the books:

"However, when we speak of ‘Being-with', we always have in

y 'view Being w1th one another in the same world" (BT 282).

"Being-with" is really explained as a duplication of Being-
in—thenworld.J "Being—withy distlnguishes the Dasein from
things that are merely 31de-by-side, but this phenomenon
gets unpacked by examlning the "they » "solicitude", "dis-
course" and the other Existenzials which indicate how the
Dasgeln is "with" others.
DisclosednBSS 1s the exwression for the Dasein's way

of "Being-there'. Heldegger asserts:

By 1ts very naturs, Dasein brings its

"there along with it. If 1t lacks its

"there", it is not factically the entity

which is essentially Daselin; indeed, it

1s not this entity at all, Dasein is
its disclosedness (3T,171).

Hegidegper calls this italiclzed sentence an "existential pro-
nosition® and sets his task as "charactsrizing the primary
Conastitution of the Belng of disclosednsss" and interpreting

- "the everyday Belnp of the 'there' as falling" (B2.,171).

The »nrimary Constitution 1s discussed fhrough the xistenzials
of "stnts-of-mind", "understanding" and "dlascourse" (BT.22L).
"Falling" is named as the characteristic movement (or tend-
ancy) of the disclosedness of everyday Dasein rather than

as an original conﬂtituﬂnt structure, It should be understood

~as an expression for Daseln s "absorntion™ in the "they" (BT.

26L). The wnolnt hers 1ls that disclosedness is internreted



S U uh S UV

137" IR ’

-

-by estabiishing certain Existenzials (E:9-E 15), . Heidegger

- explicitly says that. "disclosédness in general" belongs to -

;\w//A—“"“\\ithe "Dasein's state of Being" (BT.aéh) Disclosedness is

——

made determinate in termms of Ekistenz1als 80 1t cannot be

- -

.~ ranked as one, e

-Wnat about "facticity"? It is a “"characteristic.of

" Dasein's Being" (BT.17hk). Earlier, Heideggér says: "When-

ever Daeein is, it is as a‘Fact, aﬁd the f&ctuality of such
a Fact is what we shall call Dasein's 'facfieity' " (BT.BE).
But at BT.l?h,,"facticit&" ie discussed as the Dasein find-
ing itself "thPown" into the definite‘pircumetances of the
world. “The Dasein brings itself to its "there" By finding
itself in a "state-of-mind" (BT.173). The Dasein is entire-
1y "factical™ but that does not make "facticity" an Existenz-
ial. Heidegger says: "Existentiality is essentially deter-
mined by facticity" (BT.236). Here he means that existence
is ffnite, dafinite and factical, Facticity s hot an
Exfetenzial becauas 1t 1s the expression-for.how the Dasein
finds itself in the "that-it-is" of its "there" (BT.17L).

it is an expression for the finite structure of human exist-
ence with its horizons ana limits determined by personal
possibilities. But this "facticity" is part of whet gets
established in the HExistential Analytic. Just as 'the concept
of "existence" gets dissolved into the Existenzials, the

coﬁcept of "facticlty" is crystallized by establishing the
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Existenzidls which are the detemminations of the Dasein's
Being.
The last candidate to be consmdered is the "thrownness
ﬂ'which belongs 1n a dlscussion of “fact101ty“ and “falling".
Again at BT.26A, it is named.as belonging to "Dasein's state
of Being": It expresses the deflnlteness of the situation “

in which the Dasein always finds itself disclosed in.

MThrownness" means "the facticity of its {the Dasein's)}

being delivered over" (BT.17Lh). This thrownness is what gets
fomulated in the Existential Analjtic‘%hrough fhe revelation
of the constitutive structures which are determinative for
the Dasein's kind of existence. Thrownness is to be under-
stood through the Existenzlals rather than included as an
Existenzial on our list.

We have seen in this section that thérelare certain
strategies for reéisting the addition oflterms to our defin-
ite 1list. While we can admit that there may be "possible"

txlstenzials which are not named as such in 3eing and Time,

we can still protect the list by looking closely at the

19

function of the proposed term, We can also express the re-

-

lation of thls term to the Hxistenzials already established
i
on our list to heln locate its fTunction, In this section,
we ha#e not defended apainst svery term that could be propos-

ed as an ixistenzial., We have shown how we want to arpue if

any- reader wants to add further Existenzials to the list.
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In Ch, III, we.devéloped aq;gchunf of th}ee.ways_in -
which:the Existenzials function in the Existential Analytic.
Th;é account was directed by the fore-sight estaﬁlished by
the -definite list. Our observatfgns about the Existenzlals j
ﬂﬁ:show that these basic terms play a central role in the text."'
In this conclusion, we will offer some remarks about how the '
1ist is helpful in reading Being and Time, We will develop

an account based on Heidegger's views of "basic concepts"

as exprsssed in section #3 of Béinz and Time. At minimum,
séttiné forth a definite 1list %Qsed?difectly on the text
makes the issue of what an Existenzial is arguaﬁle.

The definite list shows precisely‘how the Existenzials

stand out as a key "set" of basic concepts in Being and Time.

The 1list itself gives us the focus for viewing the Existenz-
lals as a set of particular terms. But why do we need a
definite list of the basic concepts which Heidegger uses in

his interoretation of existence?d2 . The definite 1list

L2 Nicholas F. Gler, in Wilttpenstein and Phenom—

enology, says that: "Many commentators on Being and Time
complain that we are never given a definite 1list of exist-
entials and it 1s never clear what sort of interrelations
they 'all ultimately have" (WP,129), Gier does not help us
out with a footnote that says who these commentators are or
where they have said this, He thinks there are "specific
existentials" 1ike "hope, joy, anxiety" and "general exist-
entlals" like "state-of-mind" (see WP,128-9). He also calls
Being-in-the-world "the most comprehensive existential"
(WP.130). It is an account like Gier's that makes us need
a definite list based .clearly on the appropriate texts,

139



provides us with a basis Por worklng out what Heidegger

meant in designatlna a. term as &n Ekistenzial 1n his inter-

:\

_nretation.‘ It gives” us a: way of developing the indefinite
'*insights which Heidegger sets ¢orth with regards to the

concept ‘of an Ex;stenzial in weneral (see. B «33,70- 1,‘or

21y, In this account, we w1ll eaamine our purposes o

briﬁvlng forth such a list and make clear how this move

accords with the basic nrogect of Beinp and ”ime.

' The basic prqject of Being and ?ime is %o captufe the
ground from which the question concerning Being is asked.,
This means thet our starting point 'is a clarification of
the Being of the inguirer (37.27). We ourselves ars the
inquirers so we need to glvs an account of our own Bein& to
get.querway. Where 1s such an account to. get lifwofr?
For'ﬁeidewper, the source 1ls those henomena which arise
from the Dasein's own Being and show bhemqelves as deter-
mining structures for that Being? Our uistential analytic
is to grow out of a grasp of the’besic‘ﬁhenomena which con-
stitute human existence. The iixistenzials are the concent-
ual terms which -ive eXnrasslon to thase phenomena ?.nJ our
interpretation. i . N
| The Wxisteanrzials are the baslc councents which exoress

the defgg;}hatlve Hhenomaena for quman existend¥, They are

not the most basic concepts in 3elin: and Time., This status

. . . . n
belongs to "Beinpg-in-tne-world”, "everydayness" and “care
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_which afe each named as: a basic state (Grundverfassung) = .

" of Dasein's Being. But these bgsic‘stgteé'bf:Beihg are
initially, indefinite, and the Existenzials serve to dis-

close.them in a definite or determinate manner.

The stratégy behind the definite list is that it is
used tolgather and concentrate the basic concepts used to
give -expression to the Dasein's Beingé We need a definite

list>to provide a shérper focus for our study of huméh

existence. Heidegger holds the view that vositive sclences

like gnthropology, psychology and biology have failed to

set forth the "phenomeqai'content of Dasein®. (BT.72).

Such sciences have been based on "inadequate ontological
foundations" (BT.7L:) and the Existentiél Analytic is a
corrective for this.problem. These sciences have still been
able to pursue research, and have gensrated a "plethora of
information" (BT.77) about human 1life. 3ut‘'all this inform-
ation does not give us a genuine understanding of the Dasein.,
Rather it "disnerses" or "dilutes" our understanding, and
the anpetite for further information 1eads us astfay from
the problems which lie in the basic concents.used to set up
the reséarch projects, ileldegger wants to resurreét the
oroblems that occur at the fpundafions of our iﬁ%erpretatio%
by putting us in a state "of "crisis" with regards to the

- i .
basic concepts used For interpreting human existence. Thus
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_ 50" the great increase of "lmogwlasdge" and

.

meanins ol
L !

Heidegger observes that:
"essrTeal Drogress cornes not so nuch
. Trom collecting results and storing
them away in 'manuals' as from in-
qyiring into the ways in which each *
.~ particular area is basically con-
2 stituted (Grundverfassuncen
' -—an inquiry to which we have been
driven mostly by reacting against
just such an increase in information .
’ «‘(BT.29).

!l

-

The need to renew our basic concepnts arises d&s s reactidn

information"

concerning human 1life. In our culture, thexe are many_ R

schemas ready-to-hand to be used to concedtualize humén

existence, The ideas of Kant, Daryin, Nietzsche, Freudy?

or Skinner. are all- avaﬂlable for one enpgaged in the task

- Ve L

of deliveﬂlng an account of human existence. ‘it the
concepts of an autonomous rational balng, a member of the
human specias, an exnression of the =will to vower, a

strugrle between the iu, e30o, and suinereso, or a being

daterainad by its stimuli and behaviour do not make a

) - * - ol - ' * -
sroblem out of the Mmeaninsg of dsing which is inherent in
all these toncentlons. To retarn %o the roblem of the

Beinr~, we need to "let ~o" of those scheras

ani find our way back to the Hhennnena that arise srior
to exnlicit conceuvtaalizatlon., The definite list nrovides
18 with a "nheno-enal content’ of the Dusein that we can

"hold fast! and raise to a concehaal level in the Mist~

ntial aAnalvtic. It brings us back Lo the vhennmena and

n C e

g -
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lets e "f‘c}cus_s_ our understhnding with only minimal information.
. One of«fna aims of-constrnctlng a definite list is tol -

make the conceptions developed in a fundamental ontology |

available for-an “existentially a priori anthropology“ (BT.EZ?).

.We need ta—distingulsh this from the prime aim of Being and

) Time which is to work out a fundamental ontology of the

Dasein in order 0 gain genuine access- to the question con-

cerning“one meanlng of Being in general. -This .aim is dis- L
tinet from "rounding out" the interpretation of the Existe
antla} Analytic by using the a priori conceptions of ‘exist-

ence to construct  a "philosophical anthropology (BT.170).

The investigation of Being and Time "aspires neithcr to a

thematically complete ontology of -the Dasein nor even to a
concrete anthropology" (BT.238). Even though "the analytic
of Dasein is_not.aimed at laying an ontological basis for
anthropology", working out the fundamental ontology of the
Dasein presents a_“basia.on which 'every interpretation of
Dasein which is ontical and belongs to a world-view must
move" (BT. Zhu) The EXLstential Analytic makes room for an
anthropolOgy based on conceptions drawn out of the determln-
atlve ohenOmena of human existence. The definite list fac-~
ilitates the use.of these conceptions in such an anthropology _
because it presenta‘the ontological characteristics that

determine the ways of existing that are to be studied.
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We still need to explain exactly how Being and Time

can be used by an anthropoiogiSt. -With an understénding of
the phenomena whioh ere a prior! deteiminations for human
existence, one -could undertake research that woﬁld bring. -
forth the more precise ways in which the human being éﬁists;
This would.involQe more exact c¢hhracterizations of the . |
modes of concera'and solicitude. This woula be an existent-
: . :
iell interpretation guided by the =Existential Analyfic. .The
nroblem fqr'such an anthropologist would be to fill.out the
diverse phaﬁomena which belong as partiduiar ways of exist-
ing to_the"broad phenonmana expr;éséd in the xdistenrlials.
But this view brinags fofﬁh 4 program Jor fesearch that an-
nears to have no end. iow would ona kuow when ali‘the Then-

omena of auman existence had becn brought forth? Heidegger
is really nroposing a method ror thls anthropology rather

LI

than the snecific aim oI workiag out the full 3einr of the
Dasein by bringing forth erery last phenomena. In short,

Selng and rfime could he used by an aathronologlst to glve

Airection wid mathod no the stiudy o veran asistence.
N
. N, - - . .
Jat what'ls the "»aveff" of an Latense coneentration

101 She basic cdncents? W2 have salready noted that Lt

sives 18 an naderstandlng of huran exlstence that has not
hean saturatad with Ialoriwblion, ut a2 retarn to basle
concapts onens the wuy for a renswal of thz languapge i1sed

to express an wuvlarstanding of 'viman 2xistence, deideager



c¢laims that:

+»+the ultimate business of philosophy
is to preserve the force of the most
elemental words in which Daseiln express-~
es itself, and to keep the common un-
derstanding from levelling them off

to that unintelligibility which func-
tions in turn as’'a source of pseudo-
problems (BT.262).

The payoff of the Existential Analytic is that it brings -
out the 5asic terﬁs used to understand .the Dasein through
an intel}igibility that has an adequate ontological basis,
N Théﬁdef{ﬁiéé list maekes the "force" of the Existenzials

U Mgtard oué" from terﬁ; 1ike "subject" and "object" which
conceal a relationship of Being-present-at-hand. The

"force"

of the Existenzials is that they express the Dasein
through the determinative phenomena of its existence. The
"weakness" of "subject' and "object" is that they do not
disclose the Dasein as it exists. The payoff of "suspending"
such concepts 1s that it strengthené our understanding of

the Dassein by rooting it in manifested existence.

N We will complete this account by making several observ-
ationsjabout the scope of our definite 1list. It is not a
"complete" 1list of all the phenomena which ars determinative
for all human existenée. ~We could say that it is composed

of the "first" phenomena of the Dasein., By "first" we mean

that these are the phenoména whlch disclose the Dasein in



a detenninaﬁive mamer for our interpretatioh. The Existenz-

ials do not appear as the first phenomena mentioned in the

Existential Analytic. Rather they occur "along the way"

of the interpretation of the Dasein and are embedded along -

with many other structures which constitute the Dasein.

We'oniy suggest that they are first in so far as they

first disclose the Dasein in a determinate manner.

The definite 1list does not present a full picture 6f

human existence. Rather it sets forth the determinations

which belong to the ontological foundations of the Dasein's

Being. The aim of our list is not to "sum up" human exist-

ence, but to
the Dasein.

of departure

"ations which

constructing
shows us the

existencs of

prasent the basis for a full understanding of
The list gathers togethner the distinct points
that Heidegger uses 1ln showing us the determin-
shape and ground human existence. The alm of
the definite list is to supnly’a "map'" that

way that Heldegger goes in interpreting the

the Dasein. It provides a hermeneutical schema

for understanding how the Dasein gets made definite in the

xistential Analvtic. The =Zxistenzials which are mads to

"gtand out™ from the existential Analytic by our 1list cannot

really be understood apart from that dZxistential Analytle or

without its terms. Through our analysis of the nelghbouring

terms which occur along with the Existenzials, we have shown

v
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how the Existenzials are understood within the Existential
-.Analytic._ Though the construction of the list introduces

'the Existenzials in a way that is initially uprooted from

the Existential Analytic, the-continuous task in our herm-
eneutical study has been to return to exactly how these

it

terms arise in Being_and Tlme.i Our account of the functions

of the Existenzials as-disclosures of the Dasein, as pro-,
viding an orientation for interproting the many Ways of
existing and as leading up to a temporal analysis of Dasein's
_Being; shows what geidegGer does with the terms that he s
designates as Existenzials. It is through a kind of
?phonomeﬁolbgical reading" thatlwe gain,sight of the

Exiétenzials as momonts of the Existontfo; Analytiéa
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