University of Windsor

Scholarship at UWindsor

Electronic Theses and Dissertations Theses, Dissertations, and Major Papers

1979

Church and sect in a rural West Indian village.

Cynthia. Brazier
University of Windsor

Follow this and additional works at: https://scholar.uwindsor.ca/etd

Recommended Citation

Brazier, Cynthia., "Church and sect in a rural West Indian village." (1979). Electronic Theses and
Dissertations. 1438.
https://scholar.uwindsor.ca/etd/1438

This online database contains the full-text of PhD dissertations and Masters’ theses of University of Windsor
students from 1954 forward. These documents are made available for personal study and research purposes only,
in accordance with the Canadian Copyright Act and the Creative Commons license—CC BY-NC-ND (Attribution,
Non-Commercial, No Derivative Works). Under this license, works must always be attributed to the copyright holder
(original author), cannot be used for any commercial purposes, and may not be altered. Any other use would
require the permission of the copyright holder. Students may inquire about withdrawing their dissertation and/or
thesis from this database. For additional inquiries, please contact the repository administrator via email
(scholarship@uwindsor.ca) or by telephone at 519-253-3000ext. 3208.


https://scholar.uwindsor.ca/
https://scholar.uwindsor.ca/etd
https://scholar.uwindsor.ca/theses-dissertations-major-papers
https://scholar.uwindsor.ca/etd?utm_source=scholar.uwindsor.ca%2Fetd%2F1438&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.uwindsor.ca/etd/1438?utm_source=scholar.uwindsor.ca%2Fetd%2F1438&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:scholarship@uwindsor.ca




g T s N . . -
. . ' c .

l* National Library of Canada N Bibliothéque nqt}onale du Canada
- Catalpguing Branch e Direction du catalogage
Canadian Theses Division . 77 Division des theses canadiennes
Ottawa.Canadd™ . -
e —KTA ON4 ' .
‘ NOTICE’ - . AVIS
E )
The quality of this microfiche is heavily dependent upon La qualité de cette fnjcrofiche depend grandement de la
the quality of the original thesis submitted for microfilm- qualité de la thése soumise au microfilmage. Nous avons
ing. Every effort has been made to ensure the highest . tout fait pout assurer une qualite supérieure de repro-
quality of reproduction possible. . duction. |

If pages are misStng, contact the university which” . 8'il manque des pages, veuillez communiquer avec
granted the degree. © * - - lluniversité qui a conféré le grade.

_ Sdme pages may have indistinct print especially if La qualité d'impression de certaines pages peut
¥ the crigipal pages were typed with a poor typewriter laisser a désirer, surtout si les pages originales ont ete
ribbon or if the unibersity sent us a poor photocopy. dactylographiées-a l'aided’'un ruban use ou sil'université
N nous a fait parvenir une photocopie de mauvaise qqalité.
" Previously copyrighted materials (journal articles, Les doctiments qui font déja I'objet d"un droit d"au-
published tests, etc.) are nof filmed. o, . teur{articles de révue, examens publiés, ete.) ne sont pas

' microfilmés.

Réproduction in full or in part of this film is governed - ' Lajrebroduc,tion. méme partielle, de ce microfilm est
by the Canadian Copyright Act, R.S.C. 1970, c. C-30. soumise & la Loi canadienne sur le droit d'auteur, SRC’
Please read the authorization forms which. accompany 1970, c. C-30. Veuillez prendre connaissance des for-

. this thesis. _ mules d'autorisation qui accompagnent cette these.
. THIS DISSERTATION ' . LA THESE A ETE
HAS BEEN MICROFILMED MICROFILMEE TELLE QUE
sia EXACTLY AS RECEIVED NOUS L'AVONS RECUE

NL-339 (3/77)
b

e e



CHURCH AND SECT IN'A RURAL WEST INDIAN VILLAGE:

A Comparative Study of the Socio-economic €haracteristics
Determining Af?iliation with the Pilgrim Holiness -
Church {(Mission), and the Anglican Parish Church in
Barnes Ghxut Village, Nevis, Leeward Islands, W.I.

@

+

by
& cm% BRAZIER

] A Thesis
submitted to the Faculty of Graduate Studies
through the Department of Sociology
in partial fulfillment of the. requirements
for the Degree of Master of Arts

Windsor, Ontario, Canada -

1979.



ae

. @ Cynthia Elizabeth Brazier 1979
All Rights Reserved

¢

S
T >
o~
-3
e
&2

-~



o e ABSTRACT

The main aim of this study was to anaiysé anq‘
déséribe social charﬁcteristics and religious'activities
of membefs of the Pilgrim Holiness chﬁrch, (Mission), and
tﬁe Angliban'church‘in the cultural context of Barnes -
.Ghaut village. Nevis, West Indies. Ny observations that
there is a difference in religious expression between the
two groups, and that a different type of perséﬂ becomes a

. member of the Anglican churéh than the type who joins

N;séion have raised certgin questions. -
A review of the church/sect theory literature

‘ provided insights into the motivations underlying

, religious_behavioﬁr which were confirmed by the interview

data from'ﬁevis. The two groups of feligious institutiQﬁs

and their functions are described in the context of the
historibal—cﬁitural background 6f the village. '
Information was gatﬁered through Pérticipant

‘Observation during the Summer of 1978. Scales appropriate

to the community 6bserved were devised to test the

following four hypotheses. | ‘

I. People. higher on the occupational scalé will tend
to be members of the church while those lower on
the scale will tend to join the sect.

IT. People'higher on the educational scale will tend

to belong to the church while those lower on the
scale will tend to join the sect.

., et A T b T
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IIT.  Women will be more 'inyolved in both church and
sect than men will be”
Iv. The sect member will tend to be more involved in
religious activities than the church member will
be- - ) .
':K
Each hypothesis was Supported by the data collected.
‘ : i t
~
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- . INTRO DUCTION

This study was undertaken to flll -a gap,. because to -
my knowledge. no comprehensive study had been done on
rellgaon in Nevis, Leeward Islands, West Indles. ?It was
an attempt to give an .accurate description of tne'Pilgrim
_ Holiness'church or Mission, as it is locally called and
‘ the Angllcan parish church of 35t. Thomas parlsh in the
cultural context of Barnes'Ghaut village, Nevis, W.I.

Mosp of the people of-ﬁarnes'Ghaut village_are
affiliated with or attend functions of one or another or
both the Mlssion and the Anglioan.ohurch. I have‘obserred
that a dlfferent type of person becomes a member.of the
Evangel{cal or Pentecostal sect, namely, the Pilgrim
Holiness ohurch -than the type who 1s a member of the"

- Anglican church. I have also observed that’there is a
marked difference in rellgious expression between the
sect and the church. These observations. have ralsed
certaln questions. whlch I have con31dered in the light

’

of soololoclcal theory. R

1.- Whap motlvates,a person to commit himself or
herself to the sect ideOIOgy as opposed to the
phurch ideology? .

2. What accounts for the,difference-in religious

expréssion?



e lifestyle of the sect?

3: ) Why do people lower on the %gcio economic scale
join the sect while people higher on the scale are
members of the church?

L, What impﬁct do religious teachings have on the \

members' ofientation to 1ife in the sect as’opposed.

to life in the church?
5. What makes one give up a life of social freedonm-

afforded by the'church for the socially restricted
' -

3 .
I hope that this study may bring to bear sociological

LORT o

theory on my opservafions of the Barnes Ghaut community;
and that it will give an insight into the relationship

-

which the two religious grodps have with their society,
that is, other-worldly astopposed to this-worldly

orientations. I also hope that it will awaken an interest

J

~

in Nevisian religion on the part of social scientists; and
that it will foster a better understanding of the cultural

réligious world view.of the people of Nevis.

A it o



/fﬁw CHAETER 1

HISTORICAL—CULTURAL OVERVIEW OF NE&%S -

"Calumbus sailed tﬁe ocean blue

In fourteen hundred .and ningty two."

When Christopher' Columbus came to Nevis in 1493, the
Carib and Arawak Indians he met there called the island
"Oualie”, but the 3,596 ft. mountain peak reminded him of
‘a snow capped peak in Spain, thus he called the island
"Las Nieves", meaning the snows.

Nevis, about 50 sq. miles, had a 1970 populdtion of
15,813, 1In 1623, Sir Thomas Warner established the first
British colony in the West Indies at St. Kitts, or St.
Christopher, and in 16281629, one of hig men, Captain
Anthony Hilton, with ‘B0 Englishmen, left St. Kitts to
settle Nevis. St. Thomas' church, at Lowlands, is the
cldest church on the island; this is where aristocrats
were buried, and there are still tombstones and plaques in
the churchyard and inside the church to attest to this.

Here lyes the mirovr of each martial mind
Religeon who confirmed and refined

In all" his actions who was fortunate

An atlas to support the weight of the state
The ilands safeguard and her foes begreased
The flower of Armies and the flower of peace
Now Nevis mourne reading this epitaph )
Here Jacob resteth and here lyes your staff.

*

Here lyeth the bodye of Captain Jacob
Lake esquire late governor of the Iland



s
tl

°§ Nevis who departed this life in. Octéber
1649, S

- ***********************H*%*****************’***********#*

Here lyes y bodye of Mis Blizabeth Lake
davghter to Jacob Lake esq. late Governor
of this Iland of Nevis who departed this
life y 18th day of this present June 1664
being aged fovrteen yeares and months nine.
[/
A plovs vertiovs blamelesse spotlesse maid -
By-crvell Death was suddenly betraid
Of sweetest life (also) a Barbarovs crime
Te cropp a flower so.sweet 50 near y prime
Let zollvs carpe I may not pretermit
Her admirable worth her pregnant witt
Modest she was chaste dvtiful and staide
Not provd not scornfvll (yet) a perfect maide ,
Her parents only joy this ilands grace :
. In heaven svre shall be her resting place
Ceased brvtish teares -forbeare yovr grievous movrne
A happy charge tis a celestiall throne i
Prepared is what comfort doth this give :
To pay a debt to dy and yet to live. #*# .
<5

From about 1628, the Anglican church was the only
church in.Nevis, because it was the official church of
the mother country, Britain. By the mid-eighteenth
century, with the introduction and implementapioﬁ of‘

Affican slavery, the white planter class had become a
minority amongst the large blagk populétion. The presence
of the blacks threatened to alteg their basic-Europeénness:
thus it was necessary fo emphasize their cdntinuity with
the cultﬁral norms of their country, irf only by ritual.

This sort of ritual was provided by the Established church.

( ww Pleasé'refer.to.ﬁppendix 11 for a more detailed
example; gf inscriptions. These dppear as they are ®
on the tombstones. ) '



A

The curious lack of evangellcaI‘emotlon

characteri 0of the Anglican, Dutch

Reformed a Lutheran churches for the

greater part off the 18th century )

therefore fit¥ed in with the lack of

religious needs of the plantocracy. (Haynes; 1971:23)

. Among the plantocracy, there existed no inward and spiritual
grace corresponding to the outward and visible sign of the

" Established churches.

The Established church in Nevis served another

T

function.. It was an institution the slaves did not own,

and were usually not allowed to ﬁafticipate in.'thus it
served as one more thing thewméster had over the slave.
“During the 18th century, both the Anglican and the Dutch
Reformed churches offered a religion of the head rather
than the heart." (Haynes; 1971;23)‘ But the Established
churches were not the only form of éhristianity available
in the eighteenth century. .The Evangelists came, and with
their coming, the slavés were given religious instructiops.
Ageording to A. Caldecott, the Unités Fratum or United
Brethren, (Moraviéns). came from Germany around 1732-1754,
the Methodists came from England'(John Wesley) in 1789;
and the Baptisté came from America (George Lisle) in the fﬁ;?éﬁq

(a

1800's. (Caldecott; 1970:71) .
Other Sources, including Lilith Haynes claim that Y
the Moravians arrived in St| Kitts in 1756; that there

" was a local negro Baptist church in Jamaica started in
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1783 by two‘North American negroes; and the Methodists
began’tseir mission inl1?89; (Haynes; 1971:24). With the '
Evangelicals, Christianity Became a religion. of .the heart, :
not the head. Osborne and Johnson date the Moravisns'.‘ - \
coming at 1732{ the Methodists at 1754 or 1?86; and the
Baptists at 1792. (Osborne 2fd Johnson; 1972y44-45),

Calley stated, “the'Baptist church first came to the
West Indies aftsr the American War of Iﬁdépesgence; spread
by negross whorwere freed slaves or migrants from the United b
States.” (Calley: 1965?18). "In Nevis, slaves from the
United States were significant in Evangelism." (Osborne
and thnson; 1972:46), 1In 1845-46, out of a ?opulation of
9,571 in Nevis, 1,300 were Anglican attendants while 6,000

were nori-conformist attendants. (Caldecott; {970). He
continued: )

The actual results effected by the
non-conformist missions under these
circumstances were small; but their
presence in the islands was a standing
- declaration that there was an ;
Evangelical character in the Chrisggan
religion. By the upper class it wa
successfully ignored; but among the
- 8laves, even the most ignorant, there
was a consciousness of a brightness
and a hope unknown before. That
the roots struck in somewhat deeply
became evident as time went on, and
the opening was formed for a larger
incursion of evangelistic agencies. (Caldecott;1970:76J.

At first, the planters resented ang resisted the

intrusion of the missionaries; the heads in England

L



knew that the’planters in the West Indies would not tolerate
"the missionaries if they thought that gquestions about “
slavery would arise; thus, the early approach of the
‘missionaries .was to avoid political questions. (Haynes; 1971).
In retrospéct, Nevis was alsbciety that had'the

institution of slave?y Initially, there was .the Angllcan
church whlch was restricted +to the plantocracy only. By
.the mid seventeen hundreds, the Evangelicals had *
infiltrated the society, and religivpus instruction'hgd,
become available to the slaves. With the Emancipation of
the.slaves around 1838, the way was opened for negro
participation in the Anglican church. \

To the officials of the colonial office

the only institution in the West Indies

that could 'draw together the ex-master

and the ex-slave and the coloured middle

class was the church, and particularly

the Established church. (Haynes; 1971: 31)
The church tould embrace all the classes; it could instill
responsibility and the will-te work in the negroes, and
it could wean the negro froﬁ African‘superstitions and
introduce him to Christian rationality. "The éhurch ‘
would unite the classes by civilizing the negro and making
a black Victorian out of him." (Haynes; 1971:31). In
1842; the Anglican church created two new bishoprics, one

of which was Antigua. This was and still.is the bishopric

for the Leeward Islands, including, Nevis,



.

Mays and Nicholson stated, "because of conditions
under new world slavery, negroes developed certain
surv1val technlques. the most 51gn1f1cant of which belng

.pOSqlbly a rellglous technlque." (Mays and Nicholson; 1933:56).
- 4

A

The Nevisian sect religion has definite historical
‘foundations. Slavery in the West Indies hindered a
diffusion of a detailed knowledge of European Christianity.
This encouraged West Indiané to &nvent their own interpre-
tations and sects or cults on which they based an ideology
'of withdrawal from the cruel world. And since the enly
forms of volﬂﬂ%ary organizations permltted were religious,
they often used magico religious means as attempts to
solve their problems. Thé_dichotomy between the wicked
world and the Kingdom of God was tailor made for the West
. Indian slaves who were undergoing rapid social change, who
'were not certain of their values, and who had all avenuesl
to power and influence closed to them.

Religion was one of the-only avenues open or available
1o them for gself expression, leadership and participatioﬂ,
buf the negroes did not always interpret Christianity the
way the whites did. Their religion was a fusion of the
experiences of their African religious past and those. of
slavery and oppression. The Pilgrim Holiness church of
Barnes Ghaut s%ill retains some of these characteristic;

of religious expression; the main one being "taking in



with the spirit”, or being possessed by the spirit.
| "Pentecostalism, in ifs present form, as a §élf
consciously separate branch of Christianity, 'developed
during the first decade of thié century in the United
States, England and the Continent." (Calley: 1965:2).
Soon after its emefgence in the Uﬁitgd States in the early ”
1900's, Pentecostal proselytizers carried the m;s;age to
foreign lands. (La Ruffa; 1969). Though the North
American influence has been strong in the Barnes‘Ghaut
Pilgrim Holiness church, there is'no direct contact with
North American headquarters, nor is the congregation
firmly at%ached to an international organiiation.

There was no dooumented historical information about
the Mission, nox the Anglican church, in any of the church

records. The Mission is situated in "the village of Barnes

Ghaut; the Anglican church is situated at Lowlands, about

13-2 miles from Barnes Ghaut, on the main road. Barnes
haut is situated off the main road, locally referred to
as "in the bush", or "behind God’s back". The Anglican
churches in Nevis are parish churches; one for each
pa?iéh on the island, each serving several villages. The-
St. Thomas' Anglican church serves the Lowland region,
including Cotton Ground or Clifton village, Jessups™
village, West Burj, Fountain and Barnes Ghaut village.

The pastors of both the Mission and the Anglican church.

NS
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said there were no records of membership or attendance, ‘so

I had to draw conclusions from the historical information

Ed

.available, and from people'slaccounts.

The St. Thomas' church is tﬁe oldest church on the
iéland. and the cldest tombstone or olaque 1nscr1ptlon
dates back to 1649: this implies that the church was
established around the 1630's - 1640's. Simece Nevis is
a oredominantly black populatedlisland..l tried to get an

idea of the date that blacks were 'allowed into the Anglican

' church, but there was no definite information about this.

However, the implication from the historical informatio%
is that quroes were allowed into the church around the
1840 3, after mancipation. -

The ex~pastor of the Mission; Mrs.iBrown, sald that
the Mission was started by Mrs. Inene Blydon, locally
called "Mother Taylor", around 1927. She was from a
neighoouring island, Saba. She formed a branch in Charles-
town, and hag a Sunday School in Barnes Ghaut, then a

branch was later formed in Barnes Ghaut. Rhoda Nisbett,

later Rhoda Henry, was the second preacher; followed by

a succession of preachers, including a few white m1551onar1eo,

but the majority of pastors have been black indigenous
people, including Avery, Mead, Charles, Linton, Brown
and Esdaille. 1Initially, Sister Henf&, and later Carlton
Blake, conducted Sunday S3chool outdowrs. Later, a "trash

"~

/_—/ L - . ¢



galvanized tent was built. This-is the present building '

11

tent” was built, ané\after that fell, Sister Dean promised

' to have 2 tent built. She sent the material, and a

the Mission holds its functions in, and it is iocaily '
called "Tent". .. . - | o -
Sister Brown said one is not a full hember of the
ilgrim Holiness church until the covenant 1is takeﬁ;
B§ptism does not guarantee membersﬁip; after baptism,
fé@ rules of the church are read, and if one pledges to
foilow the rules, or take the covenant, then membe;ship
is granted.' Sisfér Brown had been thé ﬁreécher‘for abéut
twénty years, and had lost her pastorship in 1978.
Apparently, two of the Mission members had been having an
affair, and the Board members held\a meefing at which
they claimed that 3ister Brown knew about this affair, but
did not do anything about it; so the keys were given to
one of the other members, and her pastorship was revoked. "
At the time of this study, the pastor of the Town branch,
which is now the main branch, camé to Barnes Ghaut.td
conduct the services. Sister Brown still remained an
ardent member of the Mission.
The majority of Nevisians are'Christian, in the
sense that they believe in God, or are affiliated with some
Christian religion. However, cultism has reached the

shores of Nevis. Rastafarianism, a cult religion
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ofiginqting in Jamaica in the 1930's, hés infiltrated the -
Jislénd of MNevis. -The “Rastas", as they are locally called,
are béth male and fgmale, buf af%’pfimarily‘yOung peopléﬂ ‘
If islleft toﬂﬁg seen,héw widely this phenomenon will
'sﬁread in Nevis. At the time of this study,_%he Rasta-
farian phenomenon was qﬁite distasteful to Nevisians,
because they claimed that it encouraged the young peéple

to be lazy, and to carry themselves in an inappropriate
manner. They felt that the island could do without the
additional problem of Rastafarianism.

I mentioned before that the church tried to wean‘thé
negro from African superstitions and introduce him to
Christianity.‘ It appears that although the church succeeded
in introducing the negro to Christianity, it failéd to
wean the Nevisian from African superétitions, because
although the majority of Nevisians are affiliated with some
religion, there is still‘widespread and pervasive belief
in obeah and spirits or "jumbies”. The Missionites claim
that it is a sin fo believe in obeah, and that God's
pqwé} or belief in God is stronger than any obeah, but
they strongly believe in the. existence of spirits or _
jumbies, and they do allude to obeah.

John Royer wrote:

We have seen that in small scale societies

of the West Indies, where alternatives
are few and personal relationships are
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multiplex and highly charged affectively,
people often blane failure on -the evil
intentions of others. Where these
cannot be demonstrated by overt

actions, they are sometimes thought

to be-the result of sorcery and
“witcheraft practised by one's

enemies. (Royer; 1977:67).

He continued:
It is important to realize ‘two fundamerital
sources of tRe West Indian's Supernatural
beliefs. The first and most important ™
i1s the survivals of African supernatural
behaviour as they were reshaped during
slavery and Secondly, the impact of M
Christianity on the slaves. (Royer; 1977:68)},
There is no known practising obeah person in Barnes
Ghaut, but mention is frequently made of "going to Ginger-
land fu yu-, Gingerland is part of the island and is
supposed to be the place where most of %he obeah practi-
tioners are located. Mention is often made that "so angd
so han dutty", (hands are dirty, meaning that the person
s -
has sought help from obean sources or is involved in some
sort of activity connected with obeah), Many would

threaten to "put yu oo tan Up een de grung", (make one

who steals steals stand on the lang until the -owner got

there);_to "mek food gro een yu guts or mek goat ball een
yu belly", (make produce grow in one's tummy, or make
animals bleat, moo, crow, ete. in the thief's tummy ); and
many other such threats would be made largely as a measure
of secaring people and Preventing them from stealing fron

others. Thesge people allude to the fact that by ctontacting

R
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an'obééh person, ﬁsually an obeah man, anyoné who stole/
'tpeir stuff would be easil&‘identified.ég'weli as '
punished. - There are more éefious threats; It is beliévéd.
that if one ié’géing weli. this arouses® jealousy, and the
jealéus parmty w&uld harm the person who is déing well in
'some way, using obeah.A Th;s cﬁuld be if oné is doing well'
educa ionally,'financially or in oneﬂs standard of living.
It has been alleged that there are cases where the well-to-
do people "tun cfeazy“. (go mad), or the jgalous person
"set jumbie pan om”, (set ghosts on the person who is doing
‘well). o

If one ééts sick, has a mental problem, or sometimes
in d?ath, people believe that it is the work of 65eah. '
Two ﬁoys from the village died in their eafly teens, the
doctors said it was cancer in both cases, but the village
'people claim:jhat the boys ate somebody's produce, and
‘that the person had "dutty hgn". and caused their deaths.
When people's children are unusually bad, they are fond
of saying "dem mus be put yu so", (they must have worked
obeah on you and caused you to misbehave). Parents
adﬁonish their children to "no yet fram neager", (don't
eat from people), especially if they fall into the well—fo-
do category.

The people of Barnes dhaut aiéo refer to “tying up

a man's hed", (using obeah or some other means to trap a

™
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man in%o marriage).' Even the children have certain things .
they cah do or cértain steps they tan follow to hurt people,
or fo achieve‘something. One famous method is a xA-
éombinﬁtion of urine, lizard, frog's tongue, long grass
and same othef ingrediepts; This combination is put in a
bottle and tied in alfruit tree, and this is supposed to,
bnéak the thiéf's neck, or harm him in some way. _ The
school chiidpen usualiy combine some other ingredients on
their way to school fo make the heaatéeacher féll asleep
so that thgy will not bé-strapped for reaching to school
late. - | N
- Jumbies and jumbie stories are a.{Zrﬁal pars of the
life of the residents of Barnes Ghaut.. There are quite a
féy people who profess to‘be able to seejor to have seen
. jumbies; and one method of getting childﬁg, td behave 1is
to threaten them with "jumbie man gon gif yu=, (jﬁmbie will "’
get you if you afe not good). People prg}éggxfgat jumbies
come iﬂ animal shapes, or.in their bwn form. On seeing a
jumbie; or if a jumbie is-in the vicinity, one's head is
suﬁposed to riée. Also, if "yu tek nyampy fram a dankey
’yie, an put om een a yu won, yu can see jumbie”, or "ef yu -
mash suimbady heel whe carn see dem, én ef yu cu see denm,
y pusson who heel yu mash gwine cu see dem to", (if one

takes the stuff from a donkey's eye and puts it in one's

eye, or if someone who can see jumbies steps on one's



heel, one will be able to see jumbies). These jumbie
stories aré fun to listen to, but they‘canlscare people,
and give tﬁem nightmares. ‘The storles are usually told at
" night, and the average child there is afraid of the dark.
This, coupled with the fear of jumbies, can cause much
anxiety.
‘It is clear that the lives of the people of‘Barnes
Ghaut are steeped deeply in superstition. There are
certain precautlons one can take. When one is pregnant,
one is not supposed to attend funerals, unless the departed
is a close family member, and one .ls not supposed to look
at the face of the dead; Whed the baby is born, an open
- Bible, with a pair of scissors on the open pages is plaCed
at thé’baby's head, and a little bag containing artasetifa ’
is tied aréund young children's necks to keep jumbies
sway. If these precautions are not taken.-there is the
risk ‘that tho young child will be taken back to the spifit
world by jumbies. When babies smile, tﬁ%y are said to
be smiling with the good spirits, and when they chew, they
are supposedly being fed by jumbies. Some of the residents
of Baroes Ghaut say that spirits have given them names fo%
their unborn babies through dreams, and it is believed
i.that if These names were not given to the babies, the
spirit "that gave the names would take the babies away,

the babiles would die.
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All the residents of the yillage believe in performing
certain rites for‘the dead to try and ensure that the
"spirit" is laid to rest completely. If one dies early
in the day, because of the lack of funeral homes in the
village, and the lack of finances even if they were
available, funeral arrangements are made for that same day.
if the death occurs later in the day, or if it 1s not
p0551b1e,tc have funeral arrangements for that same day,
the body is kept oferniﬂht If it is, then there is a
"wake", where people gather and sing hymns all night,
pray, and have coffee and crackers, or rum. But it
would seem that these wakes have not been able to keeﬁ
jumbies at rest, because so aahy people claim to have
seen or. been harrassed by ijbies. There are certain'

Jumble spots", among which are tamarlnd trees, certaln.
frult trees, a place called Gumalie, in certaln haunted .
houses or property, and in some cases, in places where

people have "set jumbies". b

5
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CHAPTER 11

THIORETICAL REVIEW OF THE SOCIOLOGICAL THEORIES OF RELIGIOUS
FUNCTIONS T . '

This study uses a Structural Functionalisé pqupeqtive.
which maKes no~judgementlas to the ultimate truth or
falsity of religious belief. "Functional analysis is
concerned with the éontributions ﬁhich a given-type.df
institutionalized acfivity mékes %ﬁ the adjustment of
individuals, tq_thé adaptation, (survival) of:a group,
or to the verpetuation or undg;mining of exiSting social
structures.” (Simpson; 1956:411).‘e ,

Funectional theory as Qevelopgﬁ by Parsons, Merton and
others and gummafized by 0'Deas, "seés man in society as |
characterized by two types of needs and two kinds of
. propensities to'act. They must acf upon the environment,
adjusting to it, or controlling itafor their survival;
and they have to express feelings, act out felt néeds,
respond to and iqteract yith people." (0'Dea; 1966:4),

Vhat is the éignificance of religion? 3ince religion
has continued to exiét, it must be functional.fhgéligion
is functional biiﬁFsg it contributes to "transcendence of
everyday experience in the natural environment." (0'Dea; 1966:4),
Why doés man need this transcendence? 0'Dea suggested that

it is because of three fundamental_characteristics of

human existenhce.

34
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1. He lives in uncertainty; existence is contingent.

2, His ability to control his 'lifé conditions is
limited; he is éowerless.

3.7 The'sociefy in which he lives is composed of
allocated functions, facilities and rewards.
Therg is scarcity. i

Functional theory suggests that religion assists in

the individual's ad justment to contingenﬁy, rowerlessness

qﬁd scarcity, which otﬁerwise may bring frustration and

deprivation.‘ These charécteristics of the human condition *

are not sufficiently dealt with by other social institutions.

.\ w
If questions about death and injustice, for example, cannot "~

be meaningfully dealt with, the values of institutionalized

b4

goals and norms are undgrmined.z(O'Dea; 1966),

Ongoing human activity and the continued fﬂnctioning
of the social system require.answers to the problem of
meaning. ' |

If a larger view which transcends
empirical experience in the here

and now in which we errcounter these
evils can be formulated, if norms
and goals which work hardship upon
us appear justified in such a view,
then misfortune and frustration

will make come ultimate sense. Then
life can be viewed as having meaning
Supplied by a view of it which
transcends empirical experience in the
finite human situation of the here
and now. The here and now becomes
meaningful by beingéfégted into a

beyond. (0'Dea; 19
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Not only does religion provide a cbgnitive meaning,
but also an emotional adjustment to frustrations and
deprivations. It offers suppori, consolation, and rec-
onciliation; it offers a transcendental relationship
fhrough-ceremonies of worship;'it provides a frame of
referegce through its teachings; it sacralizes the norms
and- values of established society, contributing to social
control. It identifies the person with his particular‘
group; 1t is supportive in uncertainty; it is consolation
in tﬁe-face of‘disappointment; it 1ifts his moralse, it
provides him with an identity. It acts as a cohesive
bond in society, .reinforcing unity and stability.

(0'Dea, 1966)

Within the structurzi functionalist.framework, the
typology of religious institutions originally suggested
by Max Weber provides an analytic toollto further our
understanding of the religious groups in Barnes Chaut.
.Max Weber's distinctions of ch réh and sect were elab-
orated by Ernst Troeltsch, and later developed by other
- theorists. These two types are ideal types, but comﬁa—
rison can be made between gfoups on the extent to which
they approximate one or the other of these typeé. The
sect is characterized by separatism from the.society and
withdrawal from the world, exclusive attitude and social

structure, emphasis on conversion, voluntary membership,
[



spirit of regeneratisn and an austere ethical attitude.
The chu;ch, on the other hand, is characterized by hier-
archy and aogma, membership being obtained at birth,
‘inclusive social structure, adjustment to and éompromise
with society's values-and institutions# Troeltsch view-
ed the sect as a voluntary society, made up of strict
Christian believers bound together by the common exper-
iencé of being born again.

. The literature shows that there is a differential
usage of religious symbholism by different socio economic
status groups or classes.. The church/sect dichotomy is
usefull in an analysis of the effects ¢f e¢lass or occupa-
tional status on participation.in religious groups. Hart
Nelsen, Raytha Yokley and Anne Nelsen wrote about sects,
“lLower class negroes more than middle and upper class
negroes adhere to these latter churches," (1971:83.)

The small proportion of upper class riegroes belong to
the orthodox churches, since for them a main function
.of church memberéhip iz to give prestige. (Nelsen,
Yokley & Nelsen, 1971)

According to Herve Carrier, the church is a reli-
gious body of which one usually becomes a memDer at
birth, it is institutionalized, and®#it leans towards
the universal and includes all people in conversion.

The sect, on the other hand, appears as a limited group;



it recruits its members on a voluntary basis. It is
opposed to institutionalization, sacramentalism and

compromise with the world. Sect members want .to obtain

¢

'spiritual fervour. (Carrier; 1965:76)."

Patrick H. Mc Namara stated: -~
The ideal typical church and sect differ
in both internal and external charac-
teristics. Externally, the church seeks
to make its peace with the secular
society surrounding it whereas the sect
is either aloof or hostile. Internally,
the church has many of the earmarks of
a bureaucracy with professionalized
leadership, high valuation of ritual,
and an impersonal evangelizing ‘
strategy that welcomes persons wherever
they may be. The sect, on the other
hand, is more of an amateurish social
movement with lay, charismatic leadership,
an emphasis upon perfervid spontaneity, *
and a sense of religious exclusiveness,
as reflected in high membershi
standards. (Mc Namara: 19?4:31%.

Demerath suggested that the extremes of church and
sect differ in their internal characteristics and their

relation to the external'world."Internally, the church

has a professional leadership, relatively impersonal

ﬁelliwship and lax estandards for membership. It lays"
‘ .

stress on the sacraments and rituals. The sect has
charismatic, non professional leadership. Its standards

- for membership are strict and include corfversionsand

- b

signs of salvation. The fellowship is very moral and

.

f

" intimate; spontaneity replaces ritual, and personal
testimony takes the place of sacraments. Externally, the

£
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Sectg Wrote, "sects are MOvementg of religioyg Protestr,

According to him, Sectarjang but their'faith first, The

(b) Introversionist Sects; those rejectingrthe worldly
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. He termed the heart experience as conversionist.
This is where an individual is touched by God, and becomes
saved. This experience is essential to salvation, and

there is no other way. The sects are fundamentalist,

LY

the me&bg;s accept scriptures literally, emphasize feeling, .
and express intense emotions, The sense of power
generated in services provides compensation for those
othérwise neglécted, poor, unéducated'and powerless.
(Wilson; 1970).

In a descriptive analysis of “The Small Sects in
America", Eimer T. Clark wrote about sqct'members;'

Their standards of conduct are invented
from the simple lives they are compelled
at all events to lead, and areggongenial
to their simplicity. They give®free
rein to their emotions and atiribute
the pleasant thrills thereof to a
.divine agency. They look for an escape
from their hard lot into a heaven of
bliss and comfort which is foreign to
their work-a-day existence, and usually
picture a coming time when the judgements
of society shall be reversed and they
shall change places with the prosperous
/and comfortable, who shall be cast down,
' while the pious poor shall bz exalted.
\ espouse their tenets2with almost |
fanatical devotion and regard themselves
as the true beloved of God. Thus the
sect is born, out of a combination of

spiritual need and economic forces.(Clark: 1965:17).

He distinguished seven types of sects. The Pilgrim
Holiness church of Barnes Ghaut falls under his Perfectionist

or Subjectivist sect, where the members seek holir®ss,

[ A |
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the flesh, and his Charismatic or Pentecostal sect,
where the members seek the spirit of propheé&. They <Y
speak- in tongues and have visions and trances. (Clark; 1965).
Joseph Washington's study on Black Sects and‘Cults
looked at the setting of cults and sects in a historical
context. ;According to him, black sects differ not so
much in form, but in necessity from their white counter- .
parts. In the absence of relative black social, economic,
ecclesiastical and political power in colonization,
sectarians have led their people to the ultimate power
of thq spirit a; the way to secular power.
A'éect is a movement in which the priméry emphasis
is.to attempt:to satisfy the various basic indi;idual.
needs by feligious means. It is usually seen as a revolt
aéainst & religious system in which these n%eds have‘not
‘een adequately met. Pentecostals are an avoidance sect. - \\J

ey devalue the significance of this life and in their

opelessness seek supernatural power. The sects appeal

A

to their own ecclesiastical--theological tradition for
justification. Religibn as the hope #n social power is
obscured by the search for immediate spiritual power which o

issnearly exhausted in millenarianism, holiness, personal

Pl

AN

perfection of life, speaking in tongues, freedom from

temptation, puritan moralism and spiritual prophecy.
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Salvation of the individual, fundamentalism, faith healing
and the public confes§ion of sin become substitutes for
real power.

He stated that joining a Pentecostal sect is an
intentional act, a choseﬁ act. It is a facing up to a
personal crisis. The religious quickening enables the
followers to be reborn as new creatures. These sects
thrive on'controVersy, and their distinction from
tr&éﬂtionai religious ‘groups has united the members into
an exclusive fellowship. The earnestness-and vitality
of these sects, the intensity of religious belonging
and feeling, lead to a high sense of loyalty and urgency.

* The black sect type is a spin'off of black or white
church types. Jesus Christ is at the center of these
protest movéments. But ‘because péverty-and powerlessness
are part of their daily lives, the sacraments and
theology are less orthodox. These sect types demand to
feel the immediate presence of Jesus as a cushion
against daily socio-economie frustrations. |

It is not the content, but the intent of these
sects that is important. The intent is that of traditional
African religions, seeking God in all tiﬁes, places and
‘things, because without that power, man is powerless.

Unless man attunes himself to God, he is impotent. The

black man's imperfect freedom will find perfection and



27

freedom in God's free will. It is only in attuniﬁg'
himself to God can he gain dignity in the midst of
adversity, and humility in the event of prosperity.
Instead of doing nothing or resigning themselves to
human powers and institutions which work against them,
o
blacks come together in a sect community where they
seek guidance for their common destiny, guidance when
acting upon and through their emotions to move the
bigger power. Their worship* is seeking the power of
God, because they know themselves to be powerless
without this ultimate power dwelling in their community
and through it, each individual. (Washington; 1972).
' Calley wrote:
.Pentecostalism is the branch of
Christianity which holds that the 2
ecstasy of members of the véry
early Christian church at Jerusalem
interpreted as possession by the
Holy Ghost remains a valid, even
necessary, form of religious
experience today. This ecstasy
is in all Pentecostal sects,
expressed in glossalalia, talking .
with tongues, but may be expressed
in other ways as well; by ritual,
twitching, dancing, rolling on the
ground, visions and prophecy. (Calley; 1965:1)
"Pentecostalism subscribes to the Reformation principles
that salvation is a free gift of divine grace." (Nichol: 1966:2).
Pentecostals believe that each believer shoyld seek for
and submit to the leading of the Spirit and withdrawal
from the world. Believer's baptism replaces infant
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baptism, and the members look for the imminent Yisible'
return of Christ. (Nichol 1966) ' -
The Pentecostal movement is an ecstatlc revivalist
movement which led to the formation of: separatist
cdnéregationsﬁ It gave particular attention to speaking
in tongues,- faith healing, and saw in these expef?ences
a revival of the‘gifts of ﬁpe Holy Spirit at the first
Penteaost. The Pentecostal revival originated in the
lengihg for fresh spiritual inspiration. (Molland; 1959).
La Ruffe identified Pentecestalism.by the following

characteristics.
1. A fundamentalist 1nterpretatlon of the Bible.
2. Conversion as a crisis experience which

rectifiés the esséntial depravity of
human nature and beglns the process of
perfectlonlsm.

. Belief in the second coming of Chrlst.
Emphasis on faith healing. '

" Baptism by emersion. -

. A high degree of emotional part1c1pat10n

in religious activities.

. An active seeking of possession by the
Holy Spirit which is manifested in talkzng
in tongues. (La Ruffa; 1969:276).

~J oo o

For the Holiness people, the world's problem is
sin, which can only be overcome through an encounter w1th
God. The marks of Holiness include an.emotional experience
of conversion, sanctifibatio;, striving “for perfectioﬁ,_
the guidance of the Holy Spirit, revival and a strict
puritan morality. (Washihgton; 1972).

Bryan Wilson wrote abou;ethe people of Latin



;Amerlca that Pentecostallsm was the ba91eafof the reinte-
gration of communlty groups. To rural people who are

not articulate, there is a spec1al.symbc;1c compensatory
significance in'having power to speak %p tongues. as

the gift of tce Holy Spirit' The Chllean pastor could
1nduce the people to help themselves by llVlng self
d15c1p11ned llves. The acceptance of moral 1nJunctlcns
to abjure alcohol, the 1mpulse to wc;k in an orderly
manner, the concern to be a -good steward, (according to

the Bibple), are important. (Wilson: 1976).
| Pentecosfalists appear to atfain the moral“standards
which_the movement prescribes and to do so to'a fer mcre
impressive degree than their Catholic compatriots:; even
though both churches make many of the same moral
exhortations. Pentecostalism.succeeds,'perhaps because
exhortation is more democratic eﬁcouragement, is_sustaiced
by more effective processes of interﬁalization. and.is
less dependent on externelh officially prescribed social
‘control, epitomized in particular in the mechanism of
tcerauthoriiafian confeesional. (Wilson; 1976:56).
Williams suégested that Pentecostal churches have

taken the idealized intimate/model of the huclear family

and the- Biblital code of etkjcs for their mode of

'behavicur and nature of social teraction. ' He contended

that the intense dynamics of tﬁe relationships in the
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Pgntecostal church that he studied éreate a vital community.
. so absorbing the interest of the members that they can
spéend a lifetime there. (Williams; 1974).
' In‘19?0. Gary Schwartz did a study on the religious
idedldgies of the Pentecostal and Seventh Day Adventist
sects in the U.S. ' In this study, he looked at the social
. ~
roots of sect affiliation and how this commitment t_
effectea the believer's everyday 1ife. He wrote:
religious ideologies tell men how to
achieve salvation., But, more than that,
religious ideologies diagnose the
bearing of variots natural, social and
supernatural realities on their
adherents' spiritual fortunes, and they
propose to remove Jghe obstacles which stand
" in the way of salvatlon. (Schwartz. 19?0:1)
Ideologies represent reallty for the believer, Not only
do they a;ise in certain social milleu, they have a
decisive impact on it. They point out the causes of .common
“"éﬁf?ering and prescribe a remedy. They serve as symbolic
and positive dfforts to overcome them. They promise
"salvation; and.give incomprehensible social situations
. meaning.
~ The credibility of an ideology lies in its ability to
show workable solutions to great problems, its ability

to .satisfy questians,about the meaning of human life,

(2

ability to motl&QEE_Ten to pursue certain goals and to

@and its 'abilﬂty@ provide proof of its value. Its
\

" avoid others lies in %h*“propertles it regglns as an

»
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integrated system of belief§.

The ideologies are precipitated by strains and °.
frustrations caused.by low social status. Social
marginality and status deprivation sustain tﬁése forms .

of protéét found iq sects. Pentecostal sects are funda-

.mentalist sects; they emphasiie the accessibility of a

divine power to the bel;ever thrbggh spiritﬁal'possession.
The Holy Ghost éan enter into the mind and body of the
believer and bestow miraculous powers upon hiﬁ. Chriétiaﬁity
corroborates their messianic expectations, and also
reinforces thefidea'that religious knowledge, power and
authority are attaihed through direct contact with super-
natural powers. Pentecostals achieve immediate sélvétion
through a transcendence of present time by spiritual

aid. Their religious experience transports theﬁ‘beyond

- the ordinary ﬁassage of time into the eternal realm of

“spiritual salvation. (Schwartz; 1970).

Schwartz went on to suggest that;

sect solidarity is a consequence of the
distinctive pattern of 1life which emerges
from common ideological commitmerits. It
is not, from a historiecal perspective,

the product of intense feligious feelings,
which are easily dissipated after a
.revival meeting has run.its course.

Shared belief in the rightness of

certain modes of knowing and acting, and
not merely a common emotional

experience, is the source of lastin

sect solidarity. (Schwartz; 1970:73).

Pentecostalism holds that a person will strengthen his

e
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sense of personal worth and dignity through union with
the Holy Spirit. When the sect member is filled with
the Hély Spirit, he is no longer socially obscure and
anonymous; by being touched, he is distinguished fron
ali other men. He now has a new image of his spiritual
achievements. His status assertions rest upon a life
filled with sﬁiritual achievements, with religiéus
purity and holiness. The experienee confifms the believer's
perception of his own worth., It lessens the harshness
of the external forceélreducing his self esteém. It
provides the believer with a valued personal identity,
becausé ﬁis persbnal contact with God transcends, the
boundaries of ordinary human knowledge and understanding.
Not only is he now able to solve some of his problems,
~his difficulties are now placed in a new, less confining
perspective.‘ éiirif possession allows the adherent to
dramatize his unique talents and place his personal
dignity and integrity beyond that of those who rely on
worldly criteria for status judgements. (Schwartz; 1970).
C. Erie Lincoln suggested that the Holiness move-
ment had its membership mainly among the poor. He
found that the "United House of Prayer".‘a sect in the
U.3., continued to be patronized by low income, down-
trodden, uneducated Afro-Americans. He also found that

three quarters of the followers were female. (Lincoln; 1974:229).
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In his study of religious cults among negroes in
America, Julius Jones stated that throughout history
religioﬁ has assumed the role of helping man to cope with
fﬁé“éxigencies of the struggie for existence. With this
in mind, extremist forms of religious behaviour might
be expected to show a close correlation Qayh-ﬁith stresé
and crisis generally, and with unsucceséful‘situations
andgconditions in particular. He founé in the dults he
studied that the constifuency was made up mainly of negroes
in the lower socio-economic strata. Thus; he concluded,
the lower the socio-economic status, the higher cult
membe rship. {(Jones; 1;39:35)- Their low status forced
them to seek compensatory forms of emotional release
through Garious types of group hysterifal and mystical
behaviour. The situation under which the negro was
brought to the New World and the conditions to which
he was exposed there "laid the basis for his being parti-
cularly pSychologically susceptible to the reception and
exaggeration of certain patterns of religious behaviour "
he observed among the white majority. (Jones:; 1939:49).

. He concluded that the groups had focal points “of emphaéis
around which all activities and thought patterns revolved;
the devotees were expected to wholeheartedly believe in
the ideologies and practices of the group; rhythm and

music played a great part. {Jones; 1939).

ri



Nelseq@and Nelsen suggested, that with rising educational ‘//j
levels, sectarian tendency lessens; (Nelsen & Nelsen; 1975),
and Victor Obehhaus found that there was a substantially

lower degreé of interest on thefpart of men than women,

'regardless of their intellectual.level or their social

class. The white collar group was more critical of the

church than the blue collar worker.” (Obenhaus, 1963:52),

David Edwin Harrel Jr. wrote that few middle anq upper

class people need what the fringe sects have to offer, (Harrel; 1971)
Nicholas Jay Demerath IIT in his st&dy on "Social

Class and American Protestantism", stated, "the relation

between social class and rellglon is urgent in its oWn

right. It confronts an over- archlng and perhaps germinal

problem in the Sociology of Religion; namely, the function

éhat religion serves for soclety." (Demerath; 1964 xiv). | {

He believed that those of lower status may be uncomfor-

table with secular society, so religion may provide an

escape. They are redeemed in the eyes of their Lord,

and are promised a utopia after death. On the other hand,

those of higher status seek a . religion reinforcing their

secular values and life styles. But he cited other

.. factors affecting religious choice begides class;

factors such as family life, religious background, the
preacher’'s personality, emergencies and attitudes of the ’

community. (Demerath; 1964).



CHAPTER 111

METHODOLOGY

From the theories outlined above, I have generated
certaiﬂ hypotheses which could pg{tested in the Barnés
Ghaut community. All the theories suggest that inclination
towards certain kinds of religious doctfines and expressions

l\'
is influenced by the adherent's position in society.

HYPOTHESIS I

" High status occupations are bound closely to this worldly

values, thus they are more church related than sect

" related. People lower on the socio-economic or occupational
scale will tend, to be members of the sect while those

higher on the scale will belong to the %lrch.

HYPOTHESIS IT

The more educated people may try to intellectualize

religion, thus they tend to belong to the church rather

than the sect; because the church demands more credibility
while the sect demands more faith. The lower the educational
level, the higher the tendency to join the sect.

HYPOTHESIS III

Because their roles get insufficient reinforcement from
secular Vvalues, women tend to turn to the sect for
reinforcement. There will be a higher proportion of
women who are sect members than men; the ratio of women
to men will be higher in the sect than it will be in
the church.

HYPOTHESIS IV

Because of his other worldly orientation, the sect
member withdraws from the temptations of this world and
concentrates on religious related activities. The sect
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membér will be inVvolved in more rellglous related
activities than the church member will be involved in.
The church member will be more 1nvolved in this worldly
activities.

The people of Nevis are not accustomed to survey
methbds and as a result are not amehable to having
.structured intervieﬁs. nor having to.answgr questionnaires.
Because .of the nature of the community being studied, I
think Padticipant Observation is the best method to be ;
utilized, for as Gary Schwartz wrote, "Participant
Observation is the method par excéllence for the
empirical iﬁvestigation of systems of meaning." (Schwartz; 1970:27).
This method allows the researcher to intérpret behaviour
from the actor's point of view as well‘'as from the
outsider's point of view, thus it will be more meaningful
in such an indepth study.

I was born in Barnes Ghaut Village, and lived therej
for 19 years. I was®™born into the Anglican church, but
participated in the Pilgrim Holiness church activities.

I was always interested in the Evangelical sect pheno-

menon and in the Summer of 1978, I returned to Barnes

Ghaut to conduct this study. Having had involvement with
both religious groups, I think that I was in an advantageous
position to do this study from an objective sociological

perspective. An alien observer brings a perspective

shaped by experiences which do not provide the interpretive
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igﬁight necessary for an accurate, objective appraisal,

Much socia; science pesearch on Caribbean areas has
been undertaken by Western investigators, d has
contributed little to an increase ié-dﬁf/:i:erstanding
of the cultural dynamics of those societies. Many of
these studies have had a tendency to reinforce or contribute
to the distorted images of the islands and the people
presented to the public in the popular literature. Studies
done on religion, {(voodoo, obeah, rastafarianism, etc.)
have been especially misleading. Difficulties arise when
concepts evolved in relation tg religion in the Western
world are applied in the Caribbeqp cultural context. The
cultural ideologieal milieu in which social sciences are
conducted is of greater importance and relevance than
many social scientists acknowledge. By going back to
live among and interact with the people of Barnes Ghaut,
I was able to identify social characteristics and observe
religious\activities. In addition, I had a further
advantage of ehjoying the people's trust, and understanding
the language and idioms used. _

Because of the lack of a traditional socio-economic
_scale ih Nevis, I constructed local scales, based on the
Nevisdans' perceptions. The categories used were as

follows:
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OCCUPATIONAL SCALE

HIGH: WHITE COLLAR WORKER :
Business owners, managers, bank managers,

contractors, lawyers, head teachers, doctors.
]
MEDIUM: BLUE COLLAR WORKER y
Civil service ,workers, (teachexds, nurses,

post office workers, treasury orkers,
police, etc.), bank employees, bpsiness‘\
employees.

4

LOW: LABOURERS

Clerks, vendors, peddlars, fishermen,
¢
taildrs, seamstresses, tradespeople,

manual labourers.
*******%*%**************************%*******************

EDUCATIONAL SCALE . :

/

HIGH: Grammar school, Post Secondary education
\
MEDIUM: Some High school, High sechool
LOW: . Some Primary school, Primary school .

*i**********************************%****************#**

PERCEIVED WEALTH STATUS

WEALTHY Large house, automobile, large bank
account, property ownership, high stan-
dard of living,

POOR: Small house, no-property, low standard
of living. "
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The activities of the villagers have been broken

down into religious related activities and non religious

related activities. A

* N
RELIGIOUS ACTIVITIES

Church services, Sunday school, Bible
class, Service of song, Night prayers,
Prayer meetings, All day services,
Revival services, Choir practice, Young
. Péeple's meetings, Programs, A.Y.P.A.
functions, Mother's Union functions.

NON RELIGIOUS ACTIVITIES -

Dances, "Jjamming", horse races, parties, .

drinking, smoking, and any other secular
activity.
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CHAPTER IV

ANALYSIS OF OBSERVATIONS

Barnes Ghaut village, the foﬁal place of this study
is a rural village with a population of Qbout 212. This
population is in constant flus, bécause many people
emigrate to other countries to find employment. It was
more practical to us to have houéehold counts for this
study, because actual number of people did not present
an adequate picture. In the Summer of 1978, when this
study was conducted,.this popuiation comprised 52
household units.

The majority of people of Barnes Ghaut are baptized
or christened in the Anglican church when they are babies.
The exceptions are'thése children of members of the
Pilgrim Holiness church who are born after their parents

-become members, and at the time of this study, those of
some of the Anglican members who do not get along well
with the Anglican minister. Children are chfistened at
Mission, but this is only an offering up of the babies
to God, and a name giving ceremony. Mission members are
baptized as adults. Those people who leave the Anglican
church to become members of Mission are baptized as
adults in addition to having been baptized as babies in

the Anglican church. The sample populatitn for this study
’ kY

4o
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was composed of members of the Pilgrim Holiness church,
thé Anglican church, and a few people who were baptized
in the Anglican church but who do not participate in
any religious activity at all. |

I found that the Anglican churcﬁ was characterized
by ritual, while the Mission!was characterized .
by spontaneity. In Missidn. the preacher emplo&ed
gestures, intonations of voice, words and themes calcglated
to arouse emotion. The audience helped with interjections
at certain points, shouted Glory Jesus, Amen, Hallelﬁjah,
Praise God, efc.f and they shouted, clapped, jumped up
etc.

The message of the Pilgrim Holiness church was that
sin was the, only or greatest préblem in the world, and
the only way of overcoming sin was through closé encounter
witﬁ God. This resulted in a special experience, a
sanctification and a life free from sin, to be s‘pﬁd
by the Holy!ﬁpirit, and to endure the attrocities of this
world and wait in patient holiness for their just‘reward
in the 1ife to come. The members subscribed to ‘the
basic tenets of Christianity, (belief in'géd, Jesus
Christ, Heaven, Hell, sin, etec.). ~The Bible was the
inspired word of God, and they ;iought all of it was
literally tr;e. They believed not because they had

‘come to understand the Bible by themselves, but because
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God told them what to believe.

There was a common devotion to the Bible, and
Christian love, and this provided an integrative ideology.
One of the sanctions derived from the Bible was withdrawal
from the world. One of the reasons why they thought
badly of the world might have been becausé'they did not
get a very large share of what the world had to offer,
but also because the Bible told them to think badly of
the world; since'the‘world was sin, while the sect was

~not. The Pilgrim Holiness church falls under Bryan

~Wilson's conversionist typology, Clark's perfectionist —

or charismatic type, Washington's avoidance sect, and it

falls under both the Holiness movement and the Pentecostal

movement. u

Tﬁe Anglican church, on the other hand, was more
ritualized, there was more emphasis on form than on
faith, the priest dominated, there was no spontaneous
pafticipation from the congregation, there was more
emphasis on past Biblical times, and the énly Bible
reading occured when the Collect, Epistle and Gospel
were read.

The difference in religious expression between the

two groups can be summarized in the following table., ###

(##% Please refer to Appendix 111 for a more detailed

description of the differences in rellglous expression
in the two groups).
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CANGLIGAN - . wissioN

EQUIPMENT - o ' .
Altar, stained glass windows - -Bible.'np s%ainea‘giaés

- statues, candles, robes. ‘ windows;.no‘candags;_?o robes.
LITURGY - . . o |
Rigidly préscribed_rituaft 7-l .iﬁformér.,spontahéous; lay

pri€st dominates. . ~ participation, testimony.

fo . - +

- THEMES - ‘
Christ died :and* rose again, - Sin, Cﬁrist;diéd for us,
mirac¢les in past times. . - repent, ‘be saved. ¥***
v A .*3_ -

r

( *** Please refer to Appendix 111 £J% a more detailed
description of the differences in religious
expression in the two groups).

‘e .

[}
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I‘ssked'the villagers to classify people ' . »
ihto sealthy and poor. This might not constitute a
valid measurement, but.this is what the oeople perceive.
E ThlS result was measured or determlned by size of house,
.,property ownership, standard of llVlng, ownershlﬁ\o{‘ﬁ///
vehicles, occupatlonal status, ownershlp of-a shop or

) business, income from relatlves overseas,, and size of
‘bank account. ‘__‘ . ' . j .

I have broken down membership into family or

‘household units because actual mémbership in fhe'Pilgrim :

Hoiiness church presupposes adulthood, while this is noft

. true with the Ahglican church. One is born into the

‘Anglican church, one joins Mission. And to join Mission,

one™must be old enough to decide, which is about 12-13
years old. The chlldren of MlSSlon members and other
children whoﬁﬁartlclpate in MlSSlOD cannot ber253351f1ed
as members. nelther can those people who have not been
baptlzed in the Mission, although they may be ardent
participators. . |

I must point out that edﬁcational,level and occupa-
tional level do not necessarily coincide. One of the

reasons for thls 1s the unemployment or underemployment

51tuatlon, and about 31x years ago, the High school was,

A

‘,‘d1v1ded into academlc and senlor wings, with people

graduatlng from the academlc wing with high grades haV1ng

+ e e



a betéer chance on the job market than those graduating
from thé senior wing. Also, because final examinations .
‘were set and graded in England, everyone who graduated
from High school did not necessarily qualify for the
job market.
Now, tﬁere is.no.lonéer_a selective pracess for

High school éandidates, Up until six years ago;_-
_candidates had to- write an entrance éxamination.'and
only those with a certain passing grade and above were
entered into High school, the higher brackét going to
the academic ‘wing, the lower bracket going to the senior
wing. Sincé those on thelécademic wing had to pay for
their education, it is understandable that the calibre
of educat;on was higher, énd the pay off, in terms of
‘job, further education etc. was greater. , About six
years ago, the Comprehensive system was introduced,
where everyone who had reached the age'of twelve was
entered into High school, regardless of aptitude.
| Some people are in favoﬁr of this systemn, becausé
they claim that it gives everyone a chance at higher
education, but the majority of the people claim that
this has lowered the statuslof High school, as well as
the level of education. Another complaint against the

Comprehensive system is that children are not allowed

into High school until they are twélve years old, and
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there are many who have reached the tSﬂ‘levellin Primary
school by age nine or ten, thus they.are wasting time
and being stunted or held ﬁack academically.

Another reason for the disparity between High
school attendance and job, status is.that many of the
females got pregnant or have children out of wedlock;
and formerly, females who got pregnant out of wedlock
~could not hold Go%ernﬁent or '"high" jobs. Now} the
sys%em allows one child out of wedlock, plus the fact
tha t contraception and abortion Opportuﬁities lessen
this tendency. Sur@risingly. though, people do not
‘make much uge of-contraception, and as a result, many
women gtill get pregnant out of wedlock. The older
people, and particularly Mission members, claim that
God is punishing the whole island because of tﬁe increased
incidences of abortion.

At all levels of society, it is necessary to send .
the young people, and also sope.oldér—ones. away from.
the }sland to pursue education or career goals, but
mofe often than not, to improve their lot in life by
finding employment. This expectation is well integratéd
into family and community life, and almost everyone,
if not everyone in the village has a man, husband,
parent, child or relative away. Thus, some Mission

and church members are away, but continue their religious

o
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activities wherever they are.
"'The following tables show the percentages of the
two'groups for occupation, education and perceived wealth

status. The table below shows participation.

RELIGIOUS PARTICIPATION

HOUSEHOLD UNITS ' ]

ANGLICAN ONLY MISSION ONLY BOTH NONE
12 .12 26 I
; TABLE 1

4

Perceived Wealth and Religious Affiliation by no. of households

(/,//’

ANGLICAN MISSION

N. % N - %
WEALTHY 12 31.6 3 25
POOR: \ 26 68.4 9 75

TOTAL: ' 38 100 12 100




Occupational Status and Religious Affiliation by no. of . .people

TABLE 2

L8

ANGLICAN MISSION
N % N %

HIGH: 3 4.9 0 0
MEDIUM: 20 31.7 3 17.8
1OW: 20 31.7 7 L1.1
UNEMPLOYED: 20  31.7 7 41,1
TOTAL: 63 100 17 100

TABLE 3

Educational Level and Religious Affiliation by no. of people

ﬁNGLICAg
8 8.6
70 75.3
15 16.1
93 100

MISSION
N . %

0 0

6 35.3
11 64,7

17 100




| Because people are wary of divulging economic

status, and because many of the peop;e are self employed,
listing people according to salary or income is difficult.
Howéver, I asked villagers who they considered rich or
wealthy, and as indicated in Table 1, 31.6% (12) of the
Anglican members were considered wealthy, while 25% (3)
'of the Mission members were considered wealthy; 68.4% (28)
of the Anglican meﬁbers were considered poor, while 75%
(9) of the Mission members were rated poor.

As indicated in Table 2, b.9% (3) of the Anglican
" members were high on the occupational scale, whiie there
were 0% (0) Mission members in that category; 31.7% (20)
of the Anglicans were medium, compared to '17.7% (3) of
"Missionites; 31.7% (20) Anglicans were low, compared to
4b1.1% (7) Missionites; and 3177% (20) Anglicans were
unempioyed, compared to 41.1% (7) of Mission members.

Tabl; 3 indicated that 8.6% (8) Anglicéns were‘af
a high educational level compared tolo% (0) of Missionités:
75.3% (70) Anglicans were medium on the educational
scale compared to 35.3% (6) Miséionites; and 16.1%
(15) Anglic;ns were low on the scale while 64.7% (11)
Missionites fell into this.category.

In Tables 2 and 3, the total number was arrived at
by taking the total number of people of a certain age

bracket; 15 years and_ovér'ror the occupational scale,
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and 12 years and over for the educational scale. There
were 12'hoﬁsehold.units whb did not participaterin Mission.
Except for th%ﬁs 12 families, children of church members
attend Mission Sunday sch601 and pafticipqte in Mission
functions. Most of the adults from these houmehold units
females more so than males, participate in Mission .
activities, especially if fhere is a visiting preacher, ¢
a revival or a special occasion. However, Missbnites
do not participafe in Anglican activities, except in the
case of a fﬁneral or wedding. This could be in keeping
with their tendency to withdraw from the world, and they
considerNghe Anglican church worldly. |

The g al cnsensus among Mission members and
Anglican members who participate in Mission activities
is that Mission services are "hotter and sweeter" than
Anglican services. There is salvation, more mééningful
aﬁd iﬁteresting services, and more fellowship at Mission.
The Mission is closer and more convenient, especially
for people with a lot of children and older or sick
people. Many of the Anglican members“Téfuse to
participate in church activities because of intense
dislike for and dissatisfaction with Fr. Wagland's

attitudes, so they either participate in Mission acti--

vities or they do not participate in any religious activity
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at "all. (Wagland is the Anglican minister). #»es
Améng Anglican members, the steady church-goers®

reasons for not leaving the church or for not partici-

rating in Mission activities stem from their loyalty

to their church. Anglican members claim that they are

assured of their burial place in the churchyard, while

Mission members have to go to Britannic, the public “

burial place; The people of Barnes Ghaut clgim‘that

Britannic is too far for them to walk to follow the

" dead. There is some statué attached to the Anglican

'chgrch that Mission lacks. Mission is locally referred

to as the "jump up or s;deway church", and the members

of Missidn are usually called "penny-ha-penny Christians".

The Anglican members feel that Mission does not have

the legitimacy that the Anglican church has, because‘

the Angé}can church or the orthodox churches of the

island are older, thus more authentic than the

Pentecostal churches. Anglican members sometimes'

criticize Miséioh members, and Missionites are under

very close scrufiny by the public; if they slip up in

any way, or make any mistakes, they are judged

harsher than other community members. ‘o

s

( ##%% Pleage refer to Appendix 1V for 1nd1v1dual
reasons given for participation in Missbn and
in the Anglican church). :
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There are only 4 male members at Mission as compared
to 13 female members; and there are 15 males as compared
to 30 females (adults), who attend the Anglican church
26
hypothesis III. 1

an average of imes per month. This data supports

hows that there is a higﬁer pro-
portion of women who are sect members than men, (23.5%
men, 76.5% women); and that the ratio of women in the
sect is higher than that in the Anglican church, (3-1

as compared to 2-1).

drop out of religiom; as puberty approaches or appears,
This could be due to the double standard, where more
emphask is placed on girls attending church and sunday
school than boys. This could also be due to the poor
example shoﬁn by men in the community. In many cases,
there is no steady.father figure in the home, either

because he is away working, or he just doesn't live

in the same house;

and the women are usually more
involved in church activities than the men. Women are

more religiougly

expressive,” they are seen as more congruent with
values. Another reason has to do with women's

social marginality and their subservient position
-~

~__
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vis-a-vis men. Rg%igion is one of\ the areas where

women find equality with significant others. Women
assuming leadership roles in Mission have a great deal
of stige, and a great deal of status, both in

Mission and outside Mission. Women's foléé ane fer

more circumscribed in the churqh. but women who are
legitimate Angiicans participate in Mission, so this
compensates for the lack of aétive participation in

the Anglican church. '

? Mission has a regular Sunday mofning service, a
Sunday night service, Young People's Meeting on a

Monday night, (this was cﬁanged from a Thursday night
to accomodate those watching wrestling on television, or
ﬁére app}opriately, so thali the young people could
attend, because the majority of'tﬂem watched wz:stling)
and there is a Prayer meeting on Wednesday night. All
the Mission members attend an average of three or more
of these functions per week, which is.an average of
twelve times per month. Whenever there is an "All Day
Service", usually held on a public holiday, all Mission
members attend, except in cases of illness. Mission(
members do not'pafticipate in dances, "jamming", drinking
and smoking, or any of the secular activities listed on
the Activifies scale. - They keep-their radios tuned to

"Radio Paradise", a religious station, most of the time,
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turning to "Radio 2.I.Z." only to hear the news and
possible death ahnouncements. ’They only sing religious
JSongs, not calypSoé;. or worldly songs.

" The Anglican church hasg a regular Sunday morning
service, a Tuesday morning service, a school service
on Wednesday morning, Mother's Union meeting once per

week and Anglican Young People's Association (A.Y.P.A.)

meeting once per week. The average church member attends.

- one of these acE&vities per week, usually the Sunday
morning service. About 50 adult members, from 25
household unlts. attend serv1ces an average of 4-6-
times per month;- mainly on a Sunday morning. ' About 12
adults attend Tuesday morning service, Wednesday morning

"is for the St. Thomas® Primary‘school. and children are
expected to attend, regardless of theip religious
affiliation. The reason for thls could be because the
school was formerly housed in the Anglican church _school
building, and it has been tradltlopal for a schodl -
serv1ce to be held. Adults rarely attend the school

service, unless they are teachers. \ .

The A.Y.P.A. has practically disintegrated. ' The
main reason given for this disintegration is that Fr,

Wagland's attitude discourages the people. 'Formerly,

the president of the association had access to the keys

for the school building, and meetings were held there

Ve
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weeﬁly. At the time of this study, the president
either had to hold a meeting in the church building
after the service on Sunday, or he or she had to go tq
toﬁn to the rectory to get the keys, ﬁﬁd was required :
to return the ke&s after the meeting. Members
reported that on one occaéion,‘there was a praétice
session going on in the school house, ‘and Wagland
turned the lights oq?. contending that the peOpl?'
stayed longer than the time he héd alloted them.-\
Another factor affecting the A.Y.P.A. is that many of
the young people have left and are still leaving.the
island, so the young population has decreased; many
of those young people who are left on the island have
children or are pregnant, thus .their activities are
restricted.- | |

The Mother's Union, locally called tﬁg "Murderer's’
Union®, (peoplé who are cansidered "miserable”, or '
not genuine or sincere, are referred to as murderefs),
does not have a large membership, because it is made |
up of married women. Peqple'in Nevis usually get
married when they are older, sometimes after they
have basaﬂd: child bearing age. This could account
for the small’membership in the Mother's Union, (12),
because the majority of people are not legally married.

Whereas the Anglican members attend dances, partieé.
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"jamming", horse races, and whereas some“of them smoke

and drink, listen to and sing worldly songs, and parti-

cipate in secular activiiZes, the Mission members do
not participate in any secular activities. They do
not go to dances, parties, horse races, do not drink,
smoke, swear, they do not listen to or sing worldly
songs. Insfead, they participate in only religious
activities. | T - o

In summary, the four hypotheses were supported. The
data indicate thaf people ﬁigher on the occupational
scale tended to be church members while those lower on
the scale tended to ﬁe sect members. Peoplelhigher on
.the educational scale tended to be church members while
those lower on the scale tended to be Mission members.
There was a higher proporfion‘of women who were sect
ﬁembers than men; and the ratio of women to men was
higheF-in the sect than it was in the church: The
sect member withdrew from the temptations of this world
and concentrated on religious activities, while the church
member was involved more in secular activities.,

One aspect I would like to elaborate on is the

Anglican member's apparent dissatisfaction with the
present minister. Members complain that his personal

values are being forced on them. Fr. Wagland, a white

Canadian preacher, has been there for about 6 years.
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The people of Nevis are a people who have been operating
around Caribbean People's Time, (C.P.T.)}, all their lives,
.and a common sentiment is, who does Wagland‘think'he is
to punish them for their lifestyle? He has refused to
christen a baby because the mother was a little late
getting to church on the day of the chrlstenlng.l He
has threatened to leave a wedding ceremony before
prerforming the ceremony because sone of the weddlng
party were late. He has refused to christen a baby
because one of the God-parents was missing, and one

of the members of the congregatlon had to stand in

for the missing Gad- parent.

Another thing the people resent is'having their
lives under close ﬁoral scrufiny.'and heving Wagland
impose his values on them. Common law enions. visit-
ing relationships and illegitimacy haye been‘FACTS‘of-'
the Caribbeen region_in general and of Nev{s in,

- particular. This can be verified by the vast amount ef .
-literature. avallable on the Carlbbean famlly structure;
People of Nevis complaln that Wagland 1s puttlng a

lot of pressure on them if- they are 1n _common law

unions or visiting relatlonshlps to get marrred. and

they resent this'very mhcﬁ- They also resent the facf ‘.

that he had a fence put around\ the Bectory, they feel

that they are no longer welcome. They resent the fact
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. ’ -
A - . '

that he - is reluctant to glve them rlaes 1n the Parlsh -

-

’car. that he cuts down on people s burlal ser71ces.

that he refuses to chrlsten their bables for 1n51gn1-
flcant reasons. and they resent what Wagland is doing
Some people have reacted to this by not attendlng

Angllcan serv1ces or activities; by w1thdraw1ng their

_flnan01al support oy part1c1pat1ng more in Mission

act1v1t1es- by hav1ng the M1551on pastor chrlsten’

thelr babies; and. some people even went so far as to

| send-a petition to the Bishop, seeklng Wagland's

removal._jApparéntlyw the Bishop said it was difficult

"~ %0 get a.replacemént. As' Fr. Waglahd.was never available

for oomments; I‘did.not.éet:his side of the story.

-

! ' -. é.. ‘

"or not d01ng 1f 1t threatens to disrupt their llfestyles.n

,. :\

—
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CONCLUSION

Sect membershlp 1s seen by social theorists as
the outgrowth of needs whlch small sects can satisfy.
The needs are created‘by 1nequallt1es in-the so§1£1
structure. and sect members seek relief from frustrations
brought about by these_inequalities in the social
struc?ure.' ' “mT |

I have concluded fiom ‘the data collected that

participation in Mission activities serves_ certain

ﬁfunctlons for the participants, ETheﬂlmmedlate needs

of the people are too 1n51stent too pressing'and too S

critical to permit the luxury of 1deallsm. these needs ‘

must be dealt with. Thelr rellglon does more than give -
moral sustenance, it does morer than ratlonallse their - | =
instinet for surv1val- it does more than prov1de a |
, reason for 11v1ng. thelr rellglon prov1des the very
. means for 11v1ng. It serves the organlsm as well as
'the'psyche. It ‘gives a practlcal methodology. The
.act1v1t1es provide supernatural sanctions for the mores,
they provide entertalnment and recreation for the
‘pévple. - o s =‘¢

The "world v1eW'prov1ded by rellglous activities,
as well as the cultural world V1ew of ghostsv:splrlts
;L and obeah glve meanlng to the*;;ves of the people,

Partlclpatlon prOV1des the people w1th a rich-and V1V1d
2, " .

- =
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imaginative 1ife‘£hat permits withstanding of the
'severe realities of their existence. .It acts as a
cohesive, integrative force, and nqﬁ only does it
provide eﬁbtional relief, it also provides interpreta-.

tions helping the people to make more sense out of

-

their life experlences.

Partlclpatlon in Mission reveals a desire tovget
closer to some supernatural power, and provides relief
) for physical or mental illnesses or strains. The
emotlonallsm in the rellglon might be sulted to- take ’

_the. people's minds off their frustrations, and the

feeling of “"possession” experienced by some of the people

produces euphoria in'unpieasant circumstances. Instead

of turning to rum or drugs, these people turn to Mission.

" Mission administers to the psychological require-

ments of the people through prophésies. testimonies and

spiritual possession, but it. goes beyond the psychologi~

cal to create a viable social context. It provides~a
Durkheimian like function, giving strength, identity
and dignity to the people. It helps easé\emotional
_ problems, and manﬁ\wlth household problems, role
conflict problems, gi;nking problems. and problems of
inadequacy bring them to Missioen,

The Anglican church and the-Mission differ in

their relationship to the social structure, social
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status and social situations. The functions performed
can only be interpreted when ‘there is the realisation

. of: the nature qf the social situations the people flnd

LY

themselves 1n// M13$1on is significant for what it
reveals about spontaneously expressed social needs. the
. styles and the- levels of consciousness. Mission is
a grass roots religion, whereas the Anglican church does
not afford the layman much active participation. He
is a subservient spectator, whereas the Missionite is
an active participant. The pastof in Mission is usually
at the same level as the eongregation, whereas in the
; Anglican ehurch, the preacher does not even speak or
understand the local dialect'or vernacular. ®
The world view of the people contribut s to an
understanding of wider soclal srocesses, which embrace,
but also transcend specifically religious phenomena.
This world view, not just the religious aspect of it,
but more so the cultural aspect, pervades all areas
of life for these people, providiﬁg explanations for
things they doﬁlt'understand, providing rationale for

4
life, and providing the incentive to £0 on.
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APPENDIX 11

TOMBSTONE INSCRIPTIONS

Here lyeth the bodye of Philip Brome Ewq.
who departed Thig Life ¥ 15th Day of '
December 1705 Aged 52 Yeares

*#*****************l***ll********************:

Deposited in the Hands of Almighty God

until the great day of Resurrection. Here
lyeth the Ashes of Aron Chapman esq.

who was one of the Kings council in

this Iland and he departed this life the

15th. day of March in the 41 year of his |
age and in the year of Our Lord God 1695 v
to the good of all his friends and the
unspeakable Lots of the Iland of Nevis,

*****i******I***********i***;*************}**

Here lyes y Bodyes of two children of
M. Joseph Martynm and Dorethy his wife.
Both named Edwin y eldest died May the
6th. 1678 y other .the 6th. May 1679,

**********;***********#******i******i********

Here are the remains of William Jones efgq.
‘who departed this life the 21st. Day of
May 1753 Aged 48. .

His wodow, being defirous to show her
refpect to her dec@afed hufband hath
directed the following juft Infeription
Mr Jones altho without any advantage of

a parental Ellate or Education took care
to forward himself in the world by the
Recommendation of his own Behaviour and
so well fucceeded in Quality of a
Merchant as to become the moft confiderable
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%ne in the land during which time he
maintained a fair character, lived in

good credit, and by keeping y beft of
company, as well of by reading the beft

of books, he had acquired fuch a competent
knowledge af rendered him very ufeful to

the public, whilft living, and dy'd a worthy
Member of the council of Nevis, —

******fii*************l********************i*

-

Elizabeth Peterson born 15th. March 1727
-and departed this life the 1st. November 1793.

**************************i**********I*******

Is Mrs. Mary Morton Faln A Sleep

And Is There One That Can Forbear To Weep

Who Knew Her And The Course Of Life Whe Led
Which Mak's Her Name To Live Tho® She Be Dead
She Was Devot And Zealous In Her Place

She Did Advance Gods Worship ual Place
Likewise She Held In Works Of harity

The Genvin Products 0f Her Pity

Of His Words Good, God Cave To Her Great Store
Which She Imparted Freely To The Poore
Strangers Her Hovse Did Harbovr Frequently
According To Each On' Necessity

Tho Many Of Her Sex Have Nobly Done

Yet She From Most Of Them The Garlane Won

She Liv'd In Honovr And She Died In Peace .
And Now From All Her Labovrs She Doth Cease
And Here Interr'd Within This Tomb She Lies
Vntil She Hear That Voice, Ye Dead Arise

Tho She Be Dead, She Still Survives Her Fate
A Pattern Which We nght To Imitate. ‘

Dispergit Dat F¢G. E. NTIBVS :
Ivsutia Eivs -Perstai IN AETERNVM
PSAL CX111 X1 o
. OBNT DIE 5 SEPTEMB. ANN 1663 P
- AETAT SVAE 49 | L ¥

**ﬁ#*******#*********i%*i******##******#*****
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HIC SITUS EST | ;

-

Thomas Pym Armiger Air dignilsimis In Hic

Insula (Nevis) erat a consulus Regis Georgum

11 fidelis Regis Amator Patriae Sincerus

Amicus, peramans Muitus Philanthropus:

Terrestriam, pro Celeste, Bitamicliquit

23 die Novem: Anno Doms 1743 AETAT .

42 Si Omnium qui noiunt quidquam adversus

Mortem Valerant viverct .(remainder of this erased).

i



APPENDIX 111

DESCRIPTION OF DIFFERENCES IN RELIGIOUS EX ESSION IN
THE TWO GROUPS

MISSION

SUNDAY EVENING REGULAR SERVICE

The Mission service starts with the singing of’
choruses, initiated by the song leader. Then a prayer
is said, which heralds the start of the service proper.
There is Bible reading; the preacher reads one verse of”
the scripture, the congregation reads the other vefse,
the breacher reads each alternate verse, and all read
the final verse together. At the end of the scripture
passage, the preacher séys, "here endeth the scripture
. reading", and asks God's blessing on "tﬁese words to
our hearts". .

A few hymns aré then sung, followed by the
sermon. On many occasions, the sermon is spontaneous,
and is usually based on one or more of the themes from
the scripturé reading. Invariably,'the“sermon incorpo-
rates how "Go& S0 loved the world that He gave His only
begotten Son, fhat whosoever believeth in Him,'sﬁguld

. b . .
not perish, but have everlasting life". The preacher

usually harps on the fact of Jesus' crucifixion, giving|;

all fhe gory details, so explicitly portrayed that the
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members of the congregation can eﬁvisage Him hanging
on the Cross. One feels the nalls going through one's
palms and feet as the preacher describes them being
pierced through Jesus' hands and feet.. Then, since
Jesus gave His life in such an agonizing and excruciat-
ingly painful way, and since all He asks in returﬂ is
the saved soﬁl, one is made to feel very guilty if one
doesn't give one's heart to Jesus.

One has all to gain and nothing to lose One's
soul will be cleansed through the Blood of the Lamb,
Jesus. One's own sou; will be washed whiter than
snow, one will be spiritually uplifted, and the cares
of this world will not bother one, because all Christians
will reap their just reward in the after life. One of
the pefsuasion methods used is the question, how would
you like to spénd your eternity in Hell fire as opposed
to spending it with the Father in Hegven. walking those
streets paved with gold, the land where milk and honey
flow? -

The sermon culminates in an altar call After _
the preacher has carried the congregation to the moun-
tain top, to the peak of™ emotion, he or she says, won't
you come to Jesus now? Won't you let Him take charge
of your 1life? Won't you come and'gife your heart to

Him now? Don't let Him down tonight., Jesus is -
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knocking at your heart's door, don’ t urn Him away. If -
you should die tonlght where would\xfu spend etern1ty°
And after the preacher has put the ‘case’for Jesus so
qoﬁvi cingly to the bongregatinﬁT’Eiatakeé véryigtrong
-will power fo resist salvation, “

An invitation song is sung; it sounds so mournful,
so touching, s? laden with strong feelings. At this
time, those who . have felt t ca 1 fgﬁhp to the altar.
where those who are already memgegg of the Mission or
who are already "saved', pray over them. 'fhere is
usually some crying, laying on of hands etc. After .
this, those who have just been saved can testlfy. along
with those who are members already.

One particular testimony stuck in my mind.r"Truly
« tonight; I'm wonderfully glad for Jesus. " I'm glad for
HlS sav1ng grace and His keeping power towards my soul.
My one aim and desire is.*to continue serving the,Lord,
Him being ﬁ?‘helper: A popular way of starting a . .
teétimony is with these lines; "Once I wasg blind, but
now I see; Once I was bound, but now I'm free". Other
p0pu£;r testimonies include singing a verse of a hymn
or chorus, reciting some Bible verses, or giv%?g a
history of one's previous "life of sin", and the story
of one's salvation. Some.of the testifyihg people gave

vivid descriptions of how Jesus took them out of the
. ¥
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miry clay and stood them on solid ground, each ending
wiﬁh some ﬁlédge to serve the Lord.

T At Some efening services\yhere there is a visiting
preacher.‘more-iocal people atﬁend., Sometimes there is
a Revival.. Revival services usually go for a whole
week., At such services, visiting preachers fréﬁ neigh-
bquring villages, frgm other parts of the country or
island,. or from out of the islandl preach. Depending
on the fenown of the team of evangelists, the Revival
meeting igaconducted at a more central locatign}_so that
more peoplé fram more parts of the iéland can attend.
Whether the Revival is kept in an indifidual village _
‘or in the town area, the format is the same. ‘Therélhahx;)
is a whole week of “fire and brimstone" salvatién. |
These‘services usually resgund through the whole
village, and the few people who stay at home can hear
noise of the RevivalﬁF’The general format is the same
as for the regular Sunday evening service, but there
is more intensity, and the services are longer. The
Revival is one method of recruiting souls for the
Lord. -

P | _
Because the Sunday. morning services-are usually
not as dramatic as the evening services, I will not

elaborate on them here.
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SUNDAY SCHOOL

Missidn Sﬁnday school is largely comprised of
childrenlbf‘Anglican members. Except in cases where
staunch members of the Anglican church refuse to h
pafticipate in Mission activities, the majority of
children of the village gttend,Missrbn Sﬁnday‘school,f
. which runs from about 3-30 p.m." till about 5.30 p.m.

" The teachers, not trained in any way, except that they.
"are Mission members, usually teach the children Blble
verses, chqruses. Bible stories, and things about God.
The older children dé Bible studies. Religious tracts
are usually handed out, and the children really look
forward to this. 'It is also one of the few activities
occurring in the villageﬂon a Sunday afternoon.

At their prayer meetings, usually held one night
per week, the members read the Bible and pray. One
night per ﬁeek. there is a Young People's meéting. This
is for teenagers and fbung adults. Activities include
a ten cents march,‘where people recite and sing
- spontanelusly. As the group sings, the people file
one by one past the collection plate, where they dfop
ten cents ( a ten cent piece ) into the plate. Another
act1v1ty is a competition between two groups, calling
themselves "bound to w1n", and "rever lose", The

competition consists of questions on the Bible, memorisiﬁg

J



Bible ferseé ete.

On publie holiéays. Mission uéually has:an "All
Day Service". This service is put on by or held at
.one Branch for glllthe othér‘brancheh; Members and
visitors carry their lunch aﬁd heve fellowship for
the whole day, from about nine in the morning ‘to the
evening. On holiday Sundays, llSSlon puts on a concert
or a program. AThe partikcipants are largely non members.
They are ujgaily people who attend both Mission and
Anglican church.functions, and a few Missioh members.
This concert or program is more of a dramatic event,
and is held at Christmas, Baster, Harvest etc.

Nig, the “Counfry Brothers", sometimes referred
to as the "Country Lovers", (becayse of the reputation
of some of the male members regardlng females). are the
feature attraction at these programs. At first, the
older members were dead set agalnst the intrdoduction
of a "band" into the Mission, small as the band was.
They sald'fﬂht it was worldly, thus it was sinful, but
eventually they gave in, and even if they were not |
pleased with the band, they stopped complaining.-
The band, comprising two Mission members, three mémbers
froﬁrbtheflPéntecostal branches, and some members of the

Anglican church, has gained island wide fame, and has

been travelling to-other islands with the perfbrmances‘
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being widely acclalmed. The band has been a gajor
&

attractlon for- the young peOple of the v111age.A
' ~At programs, people from other branches attend as
well as peop;e from the Anglican church. These tlmes
are fund raising times as well as recreational fimes.-
Harvest time.is the time when Mission members usuallm
go around the village. asking for_donations. The
.Anglican members and'other people in the village
invariably donate, but they say that when the Anglican

church has its Harvest, the members don't beg the'

Missionites for donations. This is because the Angllccn

members P is _so much: larger ®than the Mission membershlp.

monetary, the ood 1s sold and the returns go to MlSSlon.

At these grams, each part1c1pant, especially the
chlldren, get a chance tocﬁvelop or dlsplay their talents.
They are encouraged and even if they don t recite the 7
whole poenmn, if they “blow a sp01l", they are not madeﬂ

'i:O'feel bad. .They also.ge‘t-'a. chance “to sﬁowoff their

~nicest clothes, many of which are purchased or. made

just- for that occa51on. The practlce sessions prov1de

dlverSLOn_and recreatlon for.the.vullage people.
S _ "
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. . ANGLICAN CHURGH

']

SUNDAY MORNING REGULAR -SERVICE

I

. The Anglicag'chbfch sérvice,is regularly held from
10.30 a.m. to about 12 noon, followed by Sunday school.
The preacher is usually a white forelgner, predomlnantly
an Englishman. The present preacher, a white Canadlan,
Fr, Wagland has been there for about six years,

The- Apgllcan prlests have always been called Father by
the Nevisians, but the MlSSlonltes do not believe in

Aa_calllng preachers Father, they say they reserve thig
term for the Heavenly Father, God The Mission preacher.
is called Slster so and so, or Brother so and so.

The St Thomas* preacher preaches at the St. Paul
parish branch or the town branch ag it luris locally
called, at 8 a.m. then at St, Thomas' branch at 10.30.
On a few occasions, he preaches at St. Thomas' branch
at 8. a.m.; at such times, another preacher preaches
at St. Paul. Mdny of the older people prefer ‘this

learlier service, because 1t lessens the plerc1ng sun
. that 1nvar1ably accompanies the later serv1ce.

The book used, "Hymns Ancient and Modern", is a

British hyﬁh and prayer book used by the Anglican churches

in the Caribbean, Mission members complaln that there

- 1s no Bible readlng in the Anglzcan church. The hymn

w
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and prayer book ha§ prayers for eacﬁ Sunday of the year,
and the hymris are labeled, eg. general hymns, communion
hymns, Christmas hymns, Easter hymns ete.

The.organist plays hymnéka few minutes before the.
service begins. There is a signal given when the preacher
and his procession are ready to come in from the'dresgiﬁg
room or "robing room", as it is locally called. Before
the,cbmmunicants g0 into the church, they go around to
the side of the church and take out their cards, or
have someone take out thelr cards if they are g01ng
to take communlon that particular day. The preacher
and his attendants ‘take a few minutes getting. dressed
in their robes. He is preceeded by the M.C., ‘the
leader of the servers, closeiy followed by two
acolytes. those bearing lanterns, then the preacher,
followed by other servers carrying the incense and the
cross. (MlSSlonltes say it is sinful to burn 1ncense,
and tp worshlp false gods, meaning the statuettes in
the.Anglican church). The proéeésion goes ‘slowly from
the robing rcom to the altar.

' When the procession reaches the altar, the servers
take up their positions; lighting candles, etc. The
preacher prays, his back to the audience or congregatlon
as he faces the altar. Then the first hymn 1s sung,

the congregation remalnlng standing. (They stood as the
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procession entered). The congregation sits after the
singing of the first hymn, and a prominent member of
the congregation reads the Collect for that particular
day. The Collect, Epistle and Gospel are listed by
special days in the book,‘starting with the first
Sunday in Advent.fand ending with the Sunday next
before Advent: followed by those for Holy Days through-
out the year. |

After the Collect is read, there is another hymn,
then the Epistle for that particular day is read,
either by a member of the congregation or the minister. -
If it is Mother's Union week or A.Y.P.A. week, members
of the respective organizations read the Collecf and
.Epistle. Another hymn is sung; then the minister
reads the Gospel. Both the Collect and Epistle are
read from the front of the church, with the congre-
gation sitting for the Colléct and Epistle, and
standing-for the Gospel. The Gospel is read from the
pulpit, after which the minister gives out the
announcements for the upcoming week, says prayers for
the 8ick and shut in, and for requested people, then
repeats certain ritﬁal prayers.

The theme of fhe sermon is usually taken froﬁ the
Gospel. There is a marked difference here from

Mission. The minister doesn’t seem to have any real
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rapport with the congregation. He is up in the pulpit.
looking down at the congregation. The “sermon ‘is not
'very dynamic, and many of the younger people don't

ray much attentibn’aﬁd don't know what the éermon was
hbout, pecause they sleep through it or daydream. The
priest does not use everyday, practicél examples: he
uses Biblical characters and the language‘is:ndt in
the vernacular of the people. :

The offering is collected affer the sermon. There
are two people who walk around a little before the
-offeriqg'is due, a reminder to the congregation. The
: cdiiectors, usually the sexton and another prominent
man in the church, pick up the collection and take it
to fhe altar fo be blessed. Another lerigthy ritual
follows this. This is the communion ritual; maﬁy
prayers are chanted by the priest, interspersed by
replies from the congregation. The congregation kneéls‘
‘through this. At the end of all the prayers, the bell
is rung fhree tiﬁeé;signalling the communicants to
thé altar., The servers are served their communion first,
followed by the other communicants in the gongregation;
the priest fihishes the remaining wine and "manna",
because it has élready been blessed.

One or more hymns are sung during commﬁnion, angd .
~the final hymn is sung after the communion rituai, at -

/

f‘\.
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’which.time the priestly -procession goes back to the

robing room. There are usually five hymns sung during

the regular serwvice; these are posted before @he service
begins. Unlike Mission, a hymn is‘suné through once,

no verses are repeated; and there are no choruéés at

the Anglican‘church. If_é hymn is sung through before

a particular rituél is finished, the organist plays

-some music; but there is no participation from tﬁe
congregation. $he only exception is during communion,
wﬁen the communion qéremony is still in progress, if the
hymn listed is finished before the ritual is frifished,
another communion hymn is sung. The organist and the
choir start the hymn, and the congregation is left to

&ind that particular hymn on their own. This poses

Mo problem, because the people in the congregation -
usually know all the hymns, as the same -hymns are sung | ﬁh
year after year. At the end of the service, the pfiest
stands at the front of tﬁe church, ghaking hands with

the people as they leave.

CHRISTENING

On Sundays when babies are being baptized, the‘
priestly procession goes to the "Font" at the front
of the church first., The baby's mother and its God

parents follow the procession. They sit at the side of
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the chureh, close to the robing room before the
) procession. If it is a baby girl, it is customary for
the baby to have two God mothers and one God father-
a boy has two God«fathers and one God mother. In the
case of 2 girl, one God mother or the ﬁother hands
the baby to the priest or "parson” as he'is locally
called; she gives the name when asked "name this _
c¢hild", and the other God mother takes it after baptlsm.
If it is a boy, the mother gives it up, and the God
mother takes 1t back.- The God fathers do not handle the
babies during baptism, they just repeaf their promises.
Although one becomes a member of the Anglican
church at blrth, or more formally at baptism, one
cannot receive communion until one is confirmed.
Candldates for conflrmatlon range from about ten years
and up to about twenty five Years.. However, on rarg?
occasions, “there are a few older candidatesT
The candidates are given weekly lessons in the
Catechism for a few months, On confirmationh day,
all candidates dress in white, with the females
wearing a white veil. The candidates!get final touches
done at the school house, tocn when the appropriate
. time comes, they all walk up to the church, single file,
smallest to tallest, females first, followed in that

same order by males. They proceed to their designated
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séating place for that day; this is in a certain orﬁer.
. because their names are called in the order in which
the candidétés are seated. They shouldn't eat for a
certain length of time before their first communion.
They are called to the altar individually by name and
repeat the vows'fhe;r God parents made for them at their
baptism. The confirmed candidates go.to the altar fér
their communion before the other members of the congre-
gation. After the service, refreshments are served at
the scbpol house to the newly confirmed, the bishop and
the priest. | )
Mission baptizes adults.l People who are ready for

baptism giveltheir names to the pastor, and‘on the day
of baptism, the can@idates dress in white, go to the site
of baptism,.usuully at fhe éea shore, where they are
"dipped” three times in the water. Anglican members
are sceptical of this practice, and can be heard to
say, "dem shood drone, boat dem a dip", (they should

drown). This ceremony-is.the equivalent of Anglican
infant baptism ggajconfirmation.

The following éhart shows the differences in

religious expression and religious ritual in both

~ groups.

S
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ANGLICAN CHYRCH

-'EQUIFMENT

Altar, stained glass windows,
stations of the cross,
candles, picturesfof.Jesus
on.the cross, statuettés,
incense, pulpit, robes.

LITURGY

Rigidly prescribed ritual,
activity of pries® dominates.

THEMES

Past Biblical times, Christ
died for and rose again,
He ascended inot Heaven,

miracles in paﬁjrﬁfmes.

v
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MISSION

Bible, no stained glass
windows, no candles,
no statuettes, no
robes, no incense,

.no pictures of Jesus.

Informal s Spontaneity, lay
participation, shared-by ...
all, emotional, testimony,
jumping, shouting.

3

\\\\\
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~
~

Sin, Christ died for oug
sins, everlagting life N
repent, be saved, after - \ T é
life or after world, '
invitation, immediately,
spiritual upl#ft, blind

but now able to see, ‘

INC

miracles, cure for all
ills.



APPENDIX_lV

INDIVIDUAL REASONS GIVEN FOR PARTICIPATING IN MISSION
AND CHURCH
_—_'_———-——-_.

<+
The church membership is expressing dissatisfac-

tion with their minister, and as a result,'spme of
their participation in Angligan church activities have
been curtailed. Foilowing age Some of the personal
reasbns people gave for belonging to Missiop or the
Anglican‘church: or for curtailing participation in '
Anéﬁcan activities, for not participating ét all, and
for participating in both groups.

A. Sister. Anglicaﬁ member. "A barn a chuch, an
o a narn lef". She was born into the churqh
and is loyal to the church. She doesn't

want to become a Mission member, but she
participates in Mission functionsg, as well as

the other members of the household.

B, , Girlie. Church member. "Me barn an bring up
in de chuch, an me a go tap dey till'a ded".
She was born and brought up in church, and .
will not leave church to become a Mission
member, However, she participates in Mission

activities, and she has a daughter who left
- -

81
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‘the Anglican church to become a Mission

member.

~ Jessie. Church member. “A narn go a chuch

becarse a doan like wha Waglan a gey arn wid.
A use to go a Mission, but a tap becar Mission '
people a carry fire in a wan han an wﬁrta een
¥y nex". _Hé was born into the Anglican church.‘
but he will not attend éhurch because he detests

Wagland's attitudes, and he tried Mission, 5ut‘
»

- will not become a member because the Mission

members are not real Christiaﬁs. He thinks
that it is.too difficult to be a real Christian,
as laid down by the Mission.

_ g _ .
Adlyn. Mission member. "A fine salvation in
a Mission. Mission preach de Garspel moe,
dey freach salvation. Mission sweeter; dey
éoan bﬁn incense, an Mission kip me oat ; v
trubblef. She was originally a church .
member, but found salvation at Mission. The
Anglican church was no adequately satisfying
her needs. ©She is an epileptic, and gets
very sick. Being a Mission “member has keﬁtY

her from gétting pregnant our of wed lock, and

i
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'.0
God helps her in her sickness. She is opposed
to the smell of incense burnt at the Anglican
church, and thinks that Mission is more

expressive while church is boring.

Eunice. Church member. "Me a an chuch memba,
but afta me bin sick, me a go a Mission nung.
Me a get ole, an chuch to far ou a wark.

But ye parson cum an visit me yk." She is
Adlyn's mother and is 70 yearg'old. She walked
to church until 1977, when she became sick,

but now she attends Mission éervioes, bécause
"she thinké that God is at Mission like He is H
present at churgh. She still retains her

" Anglican membership, and the church minister

comes to ¥isit her and give her communion.

Willie. Church member. Eunice's husband. ™
“Me barn a chuch, an me narn lef. Chuch a get
sweef nung, dem a ley yu séy-AmenLetc." He

is a staunch Anglican member and dbesn't
participate in Mission activities, though'all.
of his children éﬁd gfandchildren participate
in Mission activities, and some of themyare-'

n

members., He says that church services are
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sweeter than Mission services, and he'wishes
that there was a way he could express himself
more in church. He won't leave church because
he is very loyal to the Anglipan church. He
is 76 years old:

Hello. .Cﬂﬁrch‘member. "Me a an chuch meﬁba.
but ye part to ba@Aan chﬁch to far ou wark.
Anyway, Gard dey a Mission jes luk ye dey a .
chuch.” Wilfred, (Hello), and his family are
éhurch members,-but find it more convenient

to go to Miséion because Mission is cioser.

He rationalises that God is also present qf

: A
Mission, so why not go to Mission?

Job and Bertha. Church members. "Arbe barn

an chrissen a chuch an arbe narn lef." They

were born and  baptized in the church a@d‘have

no intention of leaving. Their grandchildren .

participate in Mission activities.
e

-

Il

Rosa and family. Church members. This is a -

! _ ) R
church family, but some of the members parti-
c%pate-in Mission activities. One son is an.

Anglican minister, one daughtéf{will not go. to

I
———— e




activities.

-

the Anglican church while Wagland is. still
there because he refused ‘to christen the baby

because she was a little late, One son left

.church to become a Mission member. The other

members of the family participate in Mission

~

Charles and Adney. Church members.‘\Charles

" said that -he will remaln a church member, ‘but -

will not -attend church activities untllféagland
leaves. Wag%and pressured hlm to marry his
wife after they had two children in a commoﬁ
1aw-union;'and*aftér the birth’of their third
child, Wagland refused’to chrlsten the baby

‘because Charles did not go to conf9531on._ His

wife, Adney, and the children go to Mission.

Son. Church member. He was born into  the, church
i ’ ™

but doesn't participate in'any‘réligiousr'

activity at all., He says he is not interested

- ]

in religion.

Alfred. Church member. He also was born into

the church, but'ﬁoesn't attend any religious

functions. He claims that Mission people are

e
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"miserable", and are not real Christians.
. 1 _..‘lul
"_

Sarah, Church member. Sarah does not partl-

c1pat9~1n MlSSlon activities, and sald she wilY
not leave .church because she was boén into

the church, and is very loyal to the church.
Even though she is now blind, whenever she is

not 51ck she goes to church.

e
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