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ment over the subremacy of the caliph at Qadian, and the
issue in the Photian schism in the early church (9th century)
was whether Rome possessed monarchical power of juridiction

over all churches or was only the senior of five semi-

independent patriarchiates. This latter schism led *o the

- East-West breach of 1054 which created the Greek Orthodox

Church of Constantinople and the Roman Catholic Church seated
in Rome. (Britannica; 1973, 4: s44)

' Institutions and Structures. The hierérchical or

"corporate group" structure of the Ahmadiyya movemént? has
parallels in the modern Christian churches, but it resembles
more the rather loose structure of early Christianity since

missionary activity is its outstanding function to this day.

‘Christ left a leader with 1little specific instruction as to

=—

how to organize his church, onlf the power of his spirit
working in his disciples. (Luke, 24:47-49) Similarly, the
firét successor to Ahmed had first to establish the authority
of the caliphat before a formal stfucture could be given to
the movement. - Ahmed himself had set up the central Ahmadiyya
Association, butthe powers of that body were the subject of

dispute after his death

Political Affiliatiom. Political affiliation is charac-
teristic of Islam and the concept of an Islamic state has
mdre'parallels in Judaism than in Christianity .in this regard.
The Ahmadiyya movement since its foundation has fgilowed in

—_— . ~

%See Appendix 4, . «
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this tradition, and while very young and generally unaccepted -
within Islamic society, cannot be said to be without aspira-
tions to a religidﬁs state of its own. While this kind of

- formal political involvement is lacking in the early church
("Render to Caesar the things that are Caééar'é and to God

the things that are God's", Mark, 12:17), the history of the
Christian Church is not without a tradition of politicai
involvement in practice if not in theory. However, many
parallels in regard to social and educational programs by

both Ahmadiyya and Christian missionaries throughout the

world are evident.. As an agency of social welfare, the early
church offered much to the downtrodden elemehts in society,
but Christians did not at any stagé represent a social

and political threat. (Britannica; 1973, 4: 538) Ahmadiyya
intervention.into the politics of India prior to the creation
of Pakistan made them the targets of social and pélitical
persecution on the part of other Muslim groups strugegling

for unity in the face of British colonial policies. In the
ancient world, there was no middle class to speak.of, so
parallels are difficult %¢ draw befween a movement of the
twentieth century and the early Christian church. Certainly
for centuries the pope of Rome played a major political
and‘diplomatic role on the European stage, and sociologist-
‘priest Andrew M. Greeley (1979) makes some poignant arguments
to support his contention that the papacy continues to have
great influence on the political leaders of the.world. (Greeley;
1979: 278) WThe_next dhapter outlines the social and political

persecution of the Ahmadiyya movement.



¢ CHAPTER FIVE -

POLITICAL "AND RELIGIOUS- PERSECUTION OF
THE AHMADIYYA MOVEMENT

Kl

=

The Ahmadlyyas' acceptance of Ghulam Ahmed as the
modern prophet of Islam has inspired conflict with other
Muslim groups who .believe in the finality of the prophethood
of Mgpammad._ The movement has passed through a series of
social and political crises both in India and in the newly
fprmed couhtry of Pakistan. SingBlPakistan was created
to give Muslims é state of their own (although the various
Muslim factions could not unite angvthe division;of India
dnd Pakistan can hardly be seen as based on geographic-religious
grounds), many political leaders are at the same time religious
leaders. The reaction against thé Ahmadiyya COmmﬁnity, tﬁere—
fore, has been exﬁreséed in political as well as reiigious
pe%sacution. |

As early as 1934, the Majlis Ahrar, a Muslim political
group in British India 0pposed to0 the creation of Pakistan,

tried to crush the Ahmadiyya movement. The Ahmadiyyas had

- shown opposition to the candidacy of Afzal Haq, -president of,

the Maglls Ahrar, for a seat on the Punjab Legislative Counclil
and when Mahmud Ahmed became presmdent of the pro-independence
Kashmir Committee, the Ahrar staged a propaganda meeting in
Qadian to convince Sir Herbert Emerson, Governor of the

Punjab, that as a religious leader, Ahmed had no right to
iriterfere in politioal deliberations. -Ahmed was eventually
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. repldced as preéident of the Kashmir Committee by Mohammad:
iqbal of the Muslim League party.

Richard V. Weeks (1964) recounts the socié-religious
crisis over the congstitutional debate in Pakistan which
arcse in 1953. For the Jamati-i-Islami, a rellglo polltlcal.
party in Pakistan whose platform was religious fundamentalism
and Islamic revolution to establish the shariéh as the law of
the land, the Ahmadiyya movement represented the epitome of
_heresy. In March 1953, Maulana Maududi, president of the
Jama¥-i- Islami, incited students and workers to rict.
.Ahmadiyyas were beaten on the streets, .the country was com-
pletely paralyzed, ahd the army took over the civil-govern—
ment, dissolving Parliament by martial\law. "The army
succeeded in establishing law and order and a military court
sentenced Maududi to death, though his sentence was later
commuted, | ' ) )

Again %n 1973, the Ahmadiyya became the object of
persecution by Muslim groups follvwing the announcement by
Nasir Ahmed, the caliph of the movement, at the Ahmadiyya
annual conventlon at Rabwah, of plans-ébf’the centenary
celebration. In July 1974, an incident was staged at Rabwah
railway sf?}idn, with the help of a student group who belonged
to IslamiZJammiat-e-Tulba, a subsidiary movement of Jamait-i-
Islami. This group of students proceeded to provoke Ahmadiyya
étudents. ‘fhe clash resulted in slight injuries and was
resolved by local people at Rabwah immediately, but at Chiniot

station, a stop ten miles away, the students of the Islami

Jammiat-e-Tulba were received as heroes who had suffered



I?1
~injuries in the cause of Islam. Fiery speeches were made

and the next day's papers published exaggerated accounts of

the incident. An ingquiry into the conflict was conducted

by a judge of the Lahore High Cou:t. but his report has never

beén published. Meanwhile the Muslim léade;s formed an
action committeé-against the Ahmadiyya which resulted in
large 'scale looting and destruction of Ahmadiyya property
and death of some of the members. The police and civil
administration were silent spectafors; no one was arrested
or tried, and there is eyidence that police and provincial
government officials of the Punjab openly and actively
encouraged the unruly and discrderly elements. A social
boycott of communiyy members was organized in several
places., (Khan; 1978: 34?i

When the National Assembly convened in August 1974,
the Government of Pakistfan put forth a resolution that the
lconstitution be amgnded to declare that for the purpose of
the law and constitution the Ahmadiyyas were not Muslims.
Nasir Ahmed was called for questioning on minute details of
the doctrines and teachings of the Ahmadiyya movement
before the Attorney General of Pak}stan. Outside the
assembly; looting and killing continued to put pressure on
the legislators, and on September 7th, 1974, the National
Assembly passed the resolution with the required majority,
and the Senate approved the constitutional amendment within
a few hours. -Despite repeated requests by Ahmad%yyas, the
proceedings of the National Assembly have not been published.
(Khan; 1978: 350) ‘

™
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In the original cohstitutioh, evéry citizen of Pakistan
was: guaranteed the freedom to profess and practise his ‘
religion, and every sect the right to establish and maintain
its religious iqstifutions. Ashan Sohail Anjam (1981)

cites the Constitutional Aﬁendmeﬂt of Septembef i9?4;

A person who does not believe in the absolute

and unqualified -finality of the prophethood

of Muhammad, the last of the prophets, or

- claims to be a prophet, in any sense of the

word or of any description whatsoever, after

Muhammad, or recognizes such a claimant as a

prophet or as a religious reformer, is not a
- Muslim for the purpose of the constitution

or law. (Anjam; 1981: 311)

-

The amendment deprived Ahmadiyyas of their fundamental

right t¢ profess and practisé their faith and to mairtain

their religious institutions. As a student at Punjab.- b
University from 1970-1975, I noted an attitude.of fear énd _ ’
flight among Ahmadiyya youth. Repeated incidents involving
Ahmadiyyas interrupted the school year, and I was cne 6f

several Ahmadiyyé students who left the country out of fear

of being unable to complete their schooling or. find employ-

:Qent; d o

K}



CHAPTER SIX-
CONCLUSION
Religion motivates human benaviour and leaves lasting
effects upon,human'culture. Sociologists and anthropologists
consider such effects on men and'women and their environment
and examine them in'seyeraliyays ineluding participant -
observation. I have, from an‘ector's point of view, analyzed
secondary sources of hlstorlcal 1mportance regardlng the

. Ahmadlyya movement in Islam,: They have demonstrated that

thls movement, which originated in 19th century British India,

played an important'social, cultural and re}igious role in
Islamic cultures both in India and around the world., Ahmed's
‘clalm to be a prophet and me551ah of the present time, whose
advent was foretold by all the*rellglons of the world has
been instrumental in changing the behaviour of many Muslims,
The adherents of the movement, in accepting Ghulam Ahmed

es the pnopnet of Islam and the méseiah promised by the
‘Quran, ‘distinguish themselves from other established branches
of IsTam (Sunnism and Shi'ism) and other monotheistic _
reiigions of the world. I heve provided‘an outline of the
theological doctrine of Ahmadiyva to'introduce_this
reletively unknown movement to Western researchers who‘ere
engaged in comparatlve studies of modern rellglous movements.

As a student of 5001ology, I have applied the church

'
:,;
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Cits after—effects in the soclal, cultural and religious

. -5‘ .
_".74' 0 .

and sect typology proposed by well-known sociologists to the

study of the movement g trends in present- day 50c1et1es

' around the world. The universal nature and the 1hst1tutlon-

alization of the-movement have been examined according “to

"'~ the theories set forth by the pioneer sociologist Max Weber.

. The Ahmadlyya movement, over a period of almost a
century, has offered a well-defined theologloai doctrine in
opposition to both the orthodoxy of modern Muslim divines,
whom.it considerS‘to have distorted the trug meaning of Islam,
and the modern Cﬁristian'cﬁuroh,'which'aocording to the move-
ment, no longer Yreaches the true messianic teachings of
Christ. In.essence, the movement considers its teachings
%o be the purest exemplification of Muslim thought, and its
founder, Ghulam Ahmed, to bewfhe Savionr'for the.Christian

Worlo, having come’with fhe'power and spirit of Jesus in

‘ _ .
modern times.

r

.The persecut%bn of Ahmadlyya adherents, which began

1n Paklstgn in 1953 at the 1nst1gat10n of establlshed Musllm

. groups and bécame embedded 1n the constltutlon ‘of that

country 1n 1974 (when the government declared the movement
non- Musllm/for the purposes of the law). has had three ma jor

effects. In-mhe shért run. such aetion put the movement in .

\

dlfflcq\f 01rcumstances throughout‘the World but in the

T

long run gave rlse to the 1ncreased mlsslonary zeal and even

iy

S

;closer soc1al tles among the members which marﬂ§-the movement-

//’ today. A thlrd result of e constitutional am@ndment and

L ¢
affalrs of Ahmadlyyas has‘been the creation of an attitude of

’
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fear and flight émong the Ahmadiyya youth. This last phenom-

-

1 4

enon is a separate matfer beyond the scope of this research
but worthy of more in-8epth study. |

The Ahmadiyya movement. can bé classified as a charis-
matic movement in Islamic history. Ahmed's.charismatic
q&alities are established by the adherents' acceptance of him
as a divinely appointed saviour and prophet, their missionary
zeal in spreading his teaching, and their obedience.to his

authority in matters of personal and community morals. The

teachings of Ahmed continue to inspire new converts as mission-

ary activities reach out to both underdeveloped and deveIOped.
countries of the world.

Successioh in thé movement was originaliy based upon
designation to the office'of caliph, but after the death of .
Nurud-din, the first.successor, reverted to the hereditary

principle with the succession of Mahmud Ahmed. Before his

death in 1965, the second successor established an electoral

college to provide for 1eadershiplin the movémegt. His
éidest son Nasir Ahmed succeeded him, shoﬁing the importance
of the hereditary prin@iplé among Ahmadiyyas.

To classify the‘AhTadiyya movement as ‘a ‘church or a
séct-is.é_difficult task becé&se the general principlés of
cPufch and sect- typology set fdrth by Western sociologists
anddfhe institutions they discuss derive their characteristics

from early Judee-Christianity. The separation of church and

state is fundamental to Western religious thought, and the

sect emerges as a protest movement against secular influences '

in church affairs. Among Muslims, on the other hand, religion

L
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constitutes the basic unit of state, and the sectarian
divergences in Islam started as reactions against the differ-
ent theological schools of thought. ﬁTherefore thelAhmadiyya
movement, which claims divine guidance in presenting the true
doctrine of Islam iﬁ opposition to *that put.forth by various
established schools of thought in Islam, -cannot be classified
as a sect-like institution as outlined by Western'sociolo-
gists.. ’ - )
It is also difficult to fit the Ahmadiyya movement
into the pattern of Islamic sectarianism since what binds

Sunnites, Shi'ites and their various subsects is a common

- shahadah which includes the belief in the finality of the

prophethood of Mohammad. Movements like Babism (which has
a striking similarity to Ahmadiyya, according to Farguhar),
which claimed a new revelation concerning tﬁe manner of the

‘ r
appearance of the hidden imam and contact with him, were

violently suppressed. Divergence in Islam is accepted only .

in matters concerning sharia or points of'jurisprudehce.
The Ahmadiyya movement, 6 while not introducingrany new revela-
tion, presents an interpretation of the Quran which is

unacceptable to established Muslim gr&ups, and therefore

inspires open hostility from them. It Seems more pertinent,
then, to draw a historical‘parallel between Ahmadiyya and
Christianity at the time of Christ. The latter was established

within the traditio of Hebrew law and the prophets, but

claimed to offer the ue intérpretation of Jewish prophecy

as well as fulfill it. Like Ahmadiyya, the early Christian

church found itself persecutéd by the Jews themselves.

—— -
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I suggest that, just as Christianity later emerged
as a world religion in splte ‘of rejection by Judalsm, 80 in
the course of- hxstory, Ahmadlyya will establish its claim
to be a worldlrellglmn. Just as Christianity embraces
early Judaism and preaches the one true fulfillment of the
law and the prophets, Ahmadlyya w1ll grow to be an exten51on
of Islam, preaching thé true fulfillment of Islamlc law and
prophesy. At the present time the movement has both sect

and church-like characteristics. _ :

——————
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. Yo |
Abdullah-ibn-Mamuﬁﬁ Founder of the Ismailis who claim Ismail
as the seventh imam in Shi'ism.

Ahmed, Bashirud-din Mahmud: Son of Ghulam Ahmed, the founder
of Ahmadiyya, by his second marriage; second,successor.

Ahmed, Fazal: Second son of Ghulam Ahmed by his first marriage,
Ahmed, Fazal: Ghulam Ahmed's fiLst tutor. 7
Ahmed, Ghulam M.: Founder of the Ahmadiyya movement in Islam.

‘Ahmed, Nasir: Son of Mahmud Ahmed and third successor of
Ghulam Ahmed.

© &fhmed, Sultan: Eldest son of Ghulam Ahmed by his first '
marriage. ) ’

Ahl-i-Hadith: Sunnite school of thought which considers the
saylngs of the Prophet Mohammad supreme in Islamic law.

Al-Fazal: Ahmadlyya newspaper publlébed in Rabwah, Pakistan.

Ahsan;, Mohammad Respected elder member of Ahmadiyya who
supported Mahmud Ahmed's succession.

Al-Hakam: Early Ahmadiyya newspaper, no longer in publication.

Ali-ibn-Abi Talib: Fourth caliph (successor) to the Prophet
Mohammad (656- &61).

Ali, Mohammad: Early member of Ahmadlyya who opposed the
supremacy of the caliph during the first successorship
and broke away from the main body of Ahmadiyya.

Amir: Urdu for ruler or emperor.

Anjuman: Urdu for association (also’majlis).

Ansarullah: Urdu for helpers of God.

Atfal- ul‘Ahmadlyya. Children of5Ahmad1yya, a subsection of
the Majlis Khaddamul. .

Avatar: Hindu for Messiah.
Babism: Irﬁnlan movement in Shi'ism Branded as heresy.
Baiat: Rite of 1n1t1at10n (oath ‘of loyalty) in Ahmadlyya

78‘
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Barlas: Tribe'from which Ghulam Ahmed was descended.

Bashir,, Mansur A:: First missionary of Ahmadiyya in Canada,
1977,

Beg, Hadi: First ancestor of Ghulam Ahmed to settle in India.
Beg, Jamiat: Uncle of Ghﬁlam Ahmed.

Bibi, Charagh: PFirst wife of Ghulam Ahmed.

Chiniot: Town in Pakistan near Rabwah, Ahmadiyya heédquarters.
Fatima: Daughter and only sﬁrvivor of the Prophet Mohammad.

o Fatimid Caliphate: Ninth century Egyptian empire founded by
the descendents of Abdullah, founder of the Ismailis.

'Ghulamz Urdu for servant.

Gurdaspur: Administrative district of the Punjab, Indaa, in
which Qadian (original Ahmadiyya headquarters) is located.

Hadith: «Collection of 'the sayings of the ‘Prophet Mohammad .
Hafiz: Title given to one who has read the whole of the Quran.
Haji: Title‘given to one who has made a pilgrimage to Mecca.
Haﬁifi: ‘A theological scheoi in Sunnism. »

Haq, Afzal: President of the Majlis Ahrar, a Musllm political
party in British India.

Hazara: District of the Punjab, now in- Pakistan.
Hazrat LQltle of respect for the caliph (successor).

Hoshiarpur: Dlstrlct in the Punjab in India, where Ghulam
Ahmed was raised. 5

- Ijma: Consensus of the community,‘é source of Islamic law.

Ijtihad: Individual thought, a source of Islamic law
related to gqiyas (reasoning by analogy).

Imam:- "In Shi'ism, a divinely appointed ruler or one possess--
ing divine qualltles. in Ahmadiyya, a religious Jperson
‘who offers services for a local community. .

Igbal, Mohammad: Muslim poet active in the Muslim League, a
political party in British India; succeeded Mahmud
Ahmed as president of the Kashmir Committee.



- Khalifa: Urdu for successor -to the Prophet Mohammadg gin

go .

Irfani, Yoqub Ali:  Editor of Al-Hakam; supported the concept
of the supremacy of the caliph in Ahmadiyya.

Ishaate Islam; Association for the Propagation of Islam;
founded by Mohammad Ali in Lahore after the split with
the Qadiani group (main body) of Ahmadiyya.

Ismailis: A subsect of Shi'ism.also called "Seveners" which
. claims Ismail to be the true seventh imam, in opposition
to the main body of Shi'ites, the "Twelvers".

Jamaiti-i-Islami: A fundamentalist Muslim political party in
Pakistan.

Jhung: District in the Punjab, Pakistan.
Jihad: Holy war.

Jinnah, M. A.: Muslim politician. in British India, president
of the Muslim League devoted to the concept of an inde-
pendent state for Muslims; later first Governor-General
of Pakistan, »

- ) . - .

Kamalud-din, Khawaja: Early Ahmadiyya member who began to
question the powers of the caliph during the first
successorship. -

¢

Khadija: -Wife of the Prophet Mohammad.

Khalid: Monthly Ahmadiyya magazine in Urdu, pﬁblished in
Rabwah, Pakistan. . .

L/ ‘

Ahmadiyya refers to the spiritual head of the
and successor to Ghulam Ahmed.

ment

hawarji: An early sect in Islam. AN
+ . -
) Khuddamul: Urdu for servants of God. - :

M,

Labbaik: Urdu for welcome. _ 5
Lahore: City in the Punjab, Pakistan; ﬁresent at of the
Anjuman Ishaate Islam, the Lahore branch of madiyya.

‘ Lajna Imaullahi Urdu for handmaidens of God.

Ludhiana: .Town in the Punjab, India.
Maharaja: Hindu for king or ruler.

. o )
Mahdi:, .Urdu-for Saviour or Messiah,

Majlis Ahrar: Small Muslim political party in Britishtindia

which opposed the creation of an independent state for
Muslims. S
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Maudidi, Mauwlana: Founder and first president of the Jamait-
i-Islami. ' ’

Maulvi: Title of respect for a religious leader,
Mirza: A Muslim caste. .

Missbah: An Ahmadiyya womem‘s~magazine published in Rabwah.

Mufti, Mohammad Sadlq First’ Ahmadlyya missionary in the
United- States, 1920, .

Mukhtar: Examination for lawyers in the Indian subcontinent.
Muj jadid: Reformer with divine sanction.

Mqrrabl- Experlenced member of the Majlis Khuddamul Ahmadlyya
in charge of organizing and training children.

Mutazila: An early sect of Islam.
_Nabi: Urdu for prophet.
Nasirat: Monthly Ahmadlyya women's magazine publlshed in Rabwah.

' Nasiratul: Urdu for female helpers of God.

Nayal, Abdul Rahim: Pirst Ahmadiyya missionéry in Africa, 1921,

Nehru, Motilal: Moderate politician in British Indid, chair-
man of the Nehru Commission, an all-party commission set
up to draft a constitution for an independent India.

Nurud-din, Hakeem: First successor to Ghulam Ahmed.

Nusrat Jehan: MlSSlonary scheme established by Nasir Ahmed
(third successor) in 1970 to expand Ahmadlyya social

programs in West Africa.

Nusrat, Jehan Begum: Second w%fe‘of‘Ghulam Ahmed., =

Paighem-SSlah {Message of Peace): newspaper published by the
Lahore group of Ahmadiyya. L .

Punjab: Originally a province in British India, divided at the
' time of the creation of Pakistan.

Purdah: The practice of wéafing a vell among Muslim women.
Qaaid: Local leader of the Khuddamul Ahmadiyya.

-Qadian: City in the Punjab, India; original headquarters of
the Ahmadiyya movement before the division of British

India. ¢
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‘Qaziz Ur&u fof magistrate.

Qiyas: Reasoning by analogy, one of four sources of Islamic
Jurlsprudence.

Quran: Holy book of Islam, containing the revelations to
the Prophet Mohammad.

Quresh: The tribe of the Prophet NMohammad.

Rabwah: Town in the Punjab, Pakistan; world headquarters of
' the Ahmadiyya movement since the creation of Pakistan.

Saaiq: Small-group leader in the Khuddamul Ahmadiyya.
Sadar: Urdu for president. ' 2
Sahibzada: Title of respect for the son.

¢

Sa&al Fateh Mohammad: First forelgn missionary of Ahmadiywya;
established a mission in London in 1914,

Shah, Gul Ali: "Shi‘at tutor t¢ Ghulam Ahmed.

‘Shah, Sarwar: Conservative member of Ahmadiyya who~éupported
-Mahmud Ahmed as Second caliph of Ahmadiyya.

‘Shahadah; Muslim profession of faith,
Sharia: Muslim jurisprudence.
" Sheikh: A Muslim caste. S

Shi'ism: One of the main sects of Islam, originally Shi'ah,
the party of Ali (fourth caliph of Mohammad)

Sialkot: Clty in the Punjab, Pakistan, where Ghulam Ahmed
worked as court reader.

Sikhism: A monotheistic rellgion of India; Sikhs were pol-
itical rulers in India at the timé of Ghulam Ahmed.

Sujanpur: Town in Gurdaspur dlstrlct of the Punjab, JIndia.

Sunnism: One of the main se ts of Islam. derives from sunnah,'
the "well-defined" way, ce of Islamic. orthodoxy. .

‘Syed: A Muslim caste.

Tehrik Jadid (New Schéme)ﬂ Early miséionary movement of
Ahmadiyya. : '

Timur: Amir of Samarkand (1336-1405); belonged to BaPsas tribe
from which Ahmed was descended. .

T
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" Umar, PFaroq: Sécoﬁd successor to the Prophet Mohammad;
: ancestor of Hakeem Nurud-din, first successor to Ahmed.

»

Urdu: One of the main languages of* Pakistan.
Vishnu: Hindu name for God' (also Krishna).
. Wagar-e-Amal: Urdu for physical labour.

Zakat: Welfare tax paid by all Muslims.’

-



-

APPENDICES

4

-»



.
-
R

- ) L]

APPENDIX 1

b e e e

AHMED'S WRITINGS

Abdul Bari Qayyum, in Taruf e—Kutub (Introductlon of

Books), prov1des a detailed descrlptlon of Ahmed's wrltlngs "
in the Urdu language. I have paraphrased his notes for the
purpose of the present study.

<

1. Buraheen Ahmadlvya, 18?9 1908, 4 volumes.

1Volume 1 discusses the downfall of Islam and its causes, and

suggests remedles for such a decline., Volume 2 presents the

facts about the Hol§ Quran and its importance; fhe truthful-

ness of the Prophet of Islam; and a compsrison besween

Islam and other world religions. Volums 3 contains the : .
external fscts of the Holf Quran.-an exposition of the need

for the word of God, a commentary on the first chapter of the

' Quran, a proof of the‘unity of God based on Qurapic verses,

and the author's prophecies ss Messiap. Volume 4 was never

completed because of the author's-.death,.

2. Purani Tahreeren, (Early Writings), 1889._ This book contains

Ahmed's writings before his claim to be tﬂe Messiah; it

discusses the importance of revelations and the relationship

. of soul -and matter, - with a compasison of Quran and the Vedas

“(Hrhdu scriptures).

3. Fateh TIslam (Thé«{isfory of Islam). 1890- 91. ‘This book.
€§____——_—__—

. dibcusses the physical death of Jesus, presents five methods

84
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through which Islam will flourish, and offers proofs of the

author'# claim to.be the Messiah.

4. Asmani Faisla (The Heavenly Decision), i892 . Diécusseé

+ the principles and obgectlves of a good Musllm. 4

5. Nishan-e- Asmanl (The Heavenly Slgn). 1892. Discusses the

prophecies of- two leadlng Muslim theologians, Ghulab Shah

Majjoob and Naimatullah Wali, in reference to his claim to

L4

be the Messiah.

6. Jung-e-Mugdus (ﬁoly War), 1893. This book contains the *
" debate betwéenvAhmed and a'Christian &gsionary ASduliah

Attaham, whidh'togk place from May 22nd ts June 5th, 1893;

Ahmed reJects the Christian doctrlne .of the trlnlty, and :

discusses hlS claim as Messiah.

7. Alyyna Kamalat-e-Islam (Islam Speaks), 1893. Discusses
the beauties of the Quran and the truthfulness of Islam as

. & world religion; contains a chapter in Arabic to support

:ﬂthe author's claim before Muslim theologians,

oo

8. Nur-ul-Haque (Arabic for Light of Truth), 1894, 2 volumes.

This book was written in response to a challenge of a Christian
: 5 missionary, Ummad-ud-din, who had accused Ahmed of anti-
government activities. Ahmed called for a heavenly sign to

“settle the digpute.

9. Nur-ul-Quran (The Light of the Quran), 1895, This book
contains an exposition of the truthfulness of Islam as Dbposed
to Christianity, and-discgggés the prophethood of Mohammad,

" his importance and the need for his teachings,




15, Kishte-e-Noah (Noeh!s Ark), 1902. This book contains the

Messiah, and support;ng hlS claim to be such.

gé - | 'J.;' o

10.'Islami—Asél-ki—Philosophy (Philosophy of Islam), 1897,

Discusses the body, soul, morality, and the principle of i o i

revelation; contains the article which was read at the

Conference of Religions in Lahore. . . o . :

11, Raze- Haqeqat (The Fact:of Facts), 1838.. Contains a dis-.

.t

& : :
‘cussion of the truthfulness of Jesus Chwist and a description o

-

of the .tomb of Jesus in Srlnaghr, Kashmlr, India.’ o i

12, Zarorat e-Imam (The Need for the’ Me551ah). 1898, The. , L

¢
author discusses the need forxxhe Me591ah and hlS clalm -
according to the prophec1es~of the Prophet of Islamf The
book providgs a detalled descrlptlon of a lawsuit over ‘ ;

" income taxiProught agalnst Ahmed. . _f - ; o .

13. Massidh Hindustan-Me (The Messiah 1n Indla), 1899 This

book contalns the proposition: of C 1st s dellverance from
- the cross, hlS migration and deat nu§ashm1r: prov1des

ev1dence for that contentlon on intellectual, hlstorlcal and ’

- medlcal grounds. and a proof of the author's clalm as Me331ah.

14, Nazool-e- Me551h (The Advent of the Mes51ah). 1901. *“This

book is the core of Ahmadlyya ph}losophy and theclogy,
. ‘ , .
presenting 123 prophecies and Ahmed's revelations in support: -

of his ¢laim. _ " : ' . . -

author's revelation about a deadly plague in India, as well .

as Islamic teachings. [There was'in fact a de#astating - ' A

vlnfluenza epidemic in India in 1918 ] 7. - -‘ T oY

16, Lecture Lahore, 1904, ‘% lecture whlch Ahmed dellvered at

Lahore, emphagizing Islam as a 11v1ng rellglon which needs a

-
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16. Lecture Sialkot, 1904. Ahmed describes Sialkot, as his

L ]

~+ - "adopted" Hometown. and - issues a declaration of his -
claim to be Krlshna, the Hindu'Avatar. I 3
’ 1
=~ 17. Al- Wa531at (The will), 1905 This book ceontains a .

revelation about the author's own death, and his call to his
N ~
followers to remaln united in the unlty of God; presents
- the concept of succession or Khallfat

18+ Haquegat-ul-Wahee (The Fact of Revelatlon), 1907 This .

book contains the Quranlc prophecies of Me351ahhqod in Islam.

Ahmed presents 200 proofs of his claim as Messiah from-such
. . ) PR ; '

prophec1es. : . )

19. Pegham-e- _Sullah (The Message of Peace), 1908. This book

contains an outline of the phllOSpphy cf Holy War as described

"by Mohammad, and suggestions for international Hindu-Muslim

A

unity. The book was published after Ahmed's death in 1908.

i

. *
! -

Translated Works
=

1. Explanation of Objectives,’ published by Wakilat Tabshir,
. ~
% Ahmadiyya Muslim Foreign mission, Rabwah Pakistan

L

2 Tadklrah Engllsh translatlon of dreams, v1510ns and verbal
revelatlons of Ahmedu Translated by Zafarullah M. Khan,

Eyre and Spottiswoode Ltd., Grosvenor Press, Portsmouth u. K
1976. e

— _ ‘ : : , -
'3, The Philosophy of the Teachings of Islam. T. J. Press Ltd.,

Padstow, Cornwal, U.K. ', 1979.

L. Four Questlons by a Chrlstlan and their Answers, Ahmadlyya

L]

Foreign Mission, Rabwah, Pakistan.
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.. " apPENDIX 2 Y. . O L
AHMADIYYA PERIODICALS R
A. English ‘ : T ’

A

1. Muslim Herald Monthly, 16 Gresen Hail Road, London,
England S W, 18. °

2.‘Ahmad1vva Gazette. Monthly, 1306 Wllson Avenue, DownsV1ew,
Ontarlo. Canada.

)

3. The nght, Quarterly, 1306 ‘Wilson Avenue, Downsview, Ont$

L, Torch nght Monthly, Ahmadiyya Musllm MlSSlon, P.0. Box
736, Georgetown, Guyana. , : Yy

S.Eﬁhmadixxat;“Monthly,'Ahmadiyya Muslim Missiom, Freépo}t
Road, Upper Carapichama, Trlnldad West Indies.

6. The Truth; Weekly, L5 Isomagbo Ave, Lagos, Nigeria.

7. Ahmadiyya Gazette; Portnightly, 2141 Leroy Place, N.W.
Washington, D.C. 8, U.S.A. 20008.

’

j

9. Review of Religions; Monthly, {Rabwah, Pakistan.

B. PFrench

Pegham (Message); Monthly, Rosehill, Mauritius™
C. German

.
” . 2

Der-Islam; Monthly, Die-Moschee, Wleckstrasse, A4, Hamburg,
Stellingen, Germany.

D. Duteh

Al-Islam; Monthly, Oostdvirlaan, 79y Den-Hagg, Holland.

88 -

8. Muslim Sun Rise; Quarterly,'2141 Leroy Place, Washington, D,.C.
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.E; Urdu ‘ g : ‘

1, Al—Fé.zal; h’iily newspaper, Rabwah, P_akisfan.
—_——a . v .
2. Khalid; Monthly, Rabwah, Pakistan, .
. Lahore;. Weekly,' La'hore, Pakistan.
== , L.
. Missbah; Monthly, Rabwah, Pakistan.

+

. Tashizul Azhan; Mohthiy,'Rabwah, Pakistan. -

Tehri!c'..fade'ed;‘Monthl-y, Rabwgh, Pa¥istan,

r P
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~ ' ' APPENDIX 3 | :
| SUBSIDIARY NOVEMENTS '

-
]

' Tehrik J=did (New Scheme)

”

Mirza Mahmud Ahmed{,the second successor of the move-
 men%, having considered éhe hostile attitude of the Majlis
Ahrar against the movement, announced thé scheme on Décember
?t?,-}93@. Introduged on a temporary basis, it was made
permanént for the members three'years later. The principal
"objectives of the movement were: to rouse the SpiriF of
sacr%fice in the communi?y,'to stimulate its moral and spir-
itual qualities, and to broaden the‘base'of the Ahmadiyya
movement to'éarfy its message to remote areas both in India
and the world. The Tehrik Jadid forbade its memﬁefs to
attend movié houses, theatres and other forms of gecular
amusemen?, and urgéd them to live a simple life in matters
of food, housing and dress. As a result of the scheme, many .
hospitals, dispensarieg, educationél‘institutions and mosques
" were founded around the world.

+

Majlis Khuddamul (Associatian of the Servants of God)

Established by Mahmud Ahmed in 1938, this association is
voluntary for male members of the movement between the ages
of fifteen and forty. The membership pledge is as follows:

"I solemnly promise that Ishall always be pre-
pared to sacrifice time, life, property and
honour for the sake of my faith, community and
Millat [nation], and I shall be ready to make
Ny
S0
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sacrifice for upholdiné'the cause of Khalifat-"
i-Ahmadiyya [Ahmadiyya successorship| and deéem -
it binding on me to carry out faithfully every
command and decision under Shariat [jurisprudence]
by the Khalifa of the time." . :
The association works under1the appointed Sadar-(President)
of Subsidiary Movements. The local leader is called Qaaié;
he reﬁbrfs-to the‘centrql Ahmadiyya Associatiqn at ﬁabwah,
and cohsults the missionary in charge of his distriet. The
Majlis (association) keeps.a record éf its memﬁéfs by having
them fill ocut an enroilment form. h

The Majlis is further sﬁbdivided into” small groups
whose leadérs, called Saaig, control aﬁproximateiy tenhﬁem-

" bers. ~?he activities of the Majlis are the moral and spir-
ituai f:aining of thé-members through sperting activities,
writing competitions, debates, etc.

Missionar& activitieé are énother feature of ‘the Majlis;-
members p;omofe the theological doctrine of Ahmadiyya by organ-
iiing religioﬁs coﬁferences, opening book stalls in public
- places, buildiﬂg mosqueé and publishing Ahmadiyya periodicals.

The Majlis Khuddamul Ahmadiyyé also erigages in,social'
services; members take ﬁirst aid courées and help in coun-
séllor serviées regarding employment, family disputes and
the care of orphéns. To carry out these social';nd religious
services, .the Majlis asks its members %or funds and orgaﬁizes
fund-raising activities among the Ahmagiyyé;coﬁmuniéy andvthe
public. One way of raising funds is the wagar-e-Amal (physical
labour). .

From its headquarters in Pakistan, the Majlis Khuddamul

Ahmadiyya publishes two periodicals, the monthly Khalid and
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Tash Husul Azhaﬁr )

- The Majlis Khuddamul Ahmadiyya'also enrols and groups
'childfen under sixteén years of age in the Abfal-ul-Ahmadiyya
(Children of Ahmadiyya). ﬁn experienced member,~calleq a
murrabi; organizes andhpfov{des training for children in '{

weekly or fortnightly religious classes; and works as a °

coordinator between the Majlis and the children's section.

Debating and games are regular features of Atfal-ul-Ahmadiyya

7]
wherever it is foun§; . N .

Ansarullah Ahmadiyya (Helgeré of God) . , P
| This section of the comminity is composed of all the

male members of the movement oveffforty. The main goal of

this association is to show the younger members an example

of meral aqd-spiritual values. The Ansarullah also serves

as an adyisory body to other asspciations of the movement.

.Lajna Ihaﬁllah (Handmaidens of God) ' ' D

' The lajna Imaullah includes all the female-members of
the movement ovgr’fifteen, and is active in promoting and
estéblishing the teachings of Islam és announced by the
Prophet-Mohammad‘among Muslim women. Emphasis is on Purdah

(the practive of veiling women) and high moral standards.

This association holds monthly and annual qonferencesr

fhréyghggt the worid, and has made substantial donations for
building mosques worldwide. The Lajna publishes two period-
icals, the Missbah and N#%irat, in Pakistan and use these for
educational and +raining purposes for the members. This

association holdsa unigque and important position in the

N



93
commﬁﬂ&ty at larée, ghd particular%y among sections of the
Muslim éommdhify, becauge of members' higher literacy rate
and their opservance of Purdah.

The lajna Imaullah has a subsection of female membefs
of the Ahmadiyya'movement under fifteen called the Nasiratul
Ahmadiyya (Fémgle Helpers of God). The Lajna is considéred' .
“to be the.basic unit for the training of éhi}dren:in tpe

Ahmadiyya community.'
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APPENDIX 5

«AHMADIYYA MISSION HOUSES

L4

Africa o !

1. Gambia: P. O. Box 383, Banjul.

2. Ghana: P. 0. Box.2327, Accra

3. Ivory Coast B. P. 3416 Ad jame, AbldJan.

L. Kenya: P. 0. Box 40554, Forthall Road,.Nairobi.
5. Liberia: P. o Box 618 (9 iynch\St.),‘Monrovia.
6. Mauritius: P, 0. Box 6, Rose HiIl, Mauritiué.‘

?; Nigeria: P. 0. Box %18 (45 Idumagbo Ave), Lagos. -
8. Sierra Leone: P. 0. Box 353, Freetoun. .
9. South Africa: P. 0. Box 4195, Capetown. 3

10. Tanzania: P. 0. Box 376, Dares-Salam.

11, Uganda: P. 0. Box 243, Kampala.

12. ‘

Zambia: P. 0. Box 2345, Lusaka.

North and South America

Canada: 1306 Wilson Ave, Dow;;EEew. Ontario. '~

Guyana: 198 Oronoque and AImond Stn., P. 0. Box 736,
Georgetown ‘

Surinam: P. 0., Box 2106 Paramaribo. i

4. Trinidad @nd Tobago: Freeport Mission Road, Upper Cara-

5.

pichama, Trinidad, W. T.

U.S.A.: 2141 Leroy Place, N.W,, Washington 8, D.C. 20008.

97



. Asia v Cos

LG HE o R T i W

1, Buyma:~1911128th Smfeet.'Rangoon. _ . .
2. Fiji: P. 0. Box 3758, Samabula, Sdva.
3. India: Darul Masih;qudién,‘GurdaSpuﬁ. ‘
4, Indontsia: Jalan Balikpapan 1, no. 10, Djakarta, Pusat I/13. - ﬁ-
5. Japéé:.C.P.O. Box 1482} Tbkﬁbw ‘ | '
6. Pakistan: Rabwah,-Jhung District. )
7. Ph?lippineg: Simunal, Bongao, Suiu. .
8. Singapore: 111 Onan ﬁoad, Singépurt 15. //' .
9, Sri Lanka: 24 San Sebasfin St.,'Ratnumf%&ad, Colombo 12.
. Europe - - A ' N
'1. Denmérk: Eriksminde'Alle 2; Hvidovro, Copenhagen. .
2. Germany: (1) Die-Moschee; 24 Hambprg, Stellingen; énd
(2¥ Die7Moschee, Babanhauser'Landstrasse. 25, Frandfurt.
. Holland: De-Moschee, Oostduirlaan 79, Den Hagg.
Spain: Escoriazé, 6, Villa Verde, Cruce, Madrid, 21.
Sweden: S-414, 82, Gotéborg, Sverige.
Switzerland: 343, Forchstrasse, 8008, Zurich.

. United Kingdom: 16 Gresen Hall Road, .London, S.W. 18,

-
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