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ABSIRACT

The term ‘exlstentialism® is extremely vagué as ls the
tern 'humanism;° However, eXistentialism may be generally
characterized as a protest against moral or physical deter-
minism in regard to man. And ‘humanism®, in its most general
application may mean any systeﬁ centereé on the concepts of
8ignity and freedom of man., Thus Jean Paul Sartre makes his
existentialism a humanism through the fundament of human free-
dom, He does thils by drawing from and synthesizing notions
of Kierkegesard, Nietzsche and Heidegger. The result is a u-
nigue concept of frescdoue
| Sartre begins, in the manner of Husserl, with a phenom-
enologlcal description of reality. IThis kind of analysis re-
veals only a donsciousness,"the being subject", existing sole-
ly as the consciousness of scmething, "the being object". It
is a consciousness situated in the midst of objects which
constitute the world., Between subject and object stands a
continuous rapport of opposition, of impossible synthesis.
For, to see itself as an object 1s for consciousness to ne-
gate its own existence, Self-determination is the way con-

sciousness malintains 1itself but only at the price of perpetual

annlhilation. It can never reflect or return upon its sub-
Jectivity without by that fact ceasing to exist as conscilous-
resge JIherefore consciousness must remain in a continual

tension of detachment from any concrete determinatione This
iii ‘ '
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attitude of consciousness is the basis of human freedom, For
Sartre human freedom comes to be a capacity of the being-for-
itself to make itself be in a positive way by pursuing what
it wishes to be without binding itself to any of its own de-
terminations., Consclousness, in fact, transcends by its free-
dom every determination imposed on it: natural, biological,
or physical.

\In its free realization of itself consclousness 1s given
primacy over the world of objects, which includes all others
outside the individual. What value they have is freely as-
signed to them by consciousness. Since consciousness is not
limited by a particular form of being, the subjsct strives
continually to go beyond what it is at any moment. This is
expressed as a fundamental drive which implies an infinite
possibility of being for the subject, and hence signifies a
will to be God himself. But since there is no God, "man is a
useless passion® This can only be a humanism on its own
terms but 1ts own temms are those of psychologlical description.
But it falls as a psychology for the extremes of feeling and
experience are taken as the normal condition of man. What
was meant to be a practical philosophy comes to be anti-phil-
osophical. Man is simply an irrational hole. in being.

iv
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PREFACE

Jean Pauvl Sartre calls his philosophy of existentialism
a humanisme He defends this position chiefly in a lecture
published under the title Existentialisme est un Humanlsme.
But the word "humanism"; like the word "culture", has a diver-
sity of'meanings, most of them very brogd. To encompass all
of these meanings within the ambit of the present work is un-
necessary. It 1s sufficient to contrast Sartre's use of the
word humanism with the tpaditional christian meanling of the
word. | |
Essentlal to Sartré's texistential humanism‘ is a unique -
concept of freedom. It &ili be the work of this‘paper to as-
| certain Sartre's notion of freedom and to note some of its
consequencéS'in the realm of situation ethics. To this point
no attempt has been made to show the fundamental accord of
exlstential ethics and situation ethics in its extreme form
and this accord can only be hinted at in this limited work.
However, 1t can be stated here that certaln motives and fac-
tors which Sartre pﬁrsues to the point of absurdity have been
heartily endorsed by the éituationists. If one were to take
away tﬁe phenomenological frame and the atheistic presupposi-
tions proper to the existentiaiism of Sartre, one could say
that the two ethics agree in.thei# general expresslion, that
is, with regard to the moral valﬁes of conscience (conscious-
ness) and its aubonomy respecting éxternal norms."

vi
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I W;ll proceed by pointing out the development of those
movenents and attitudes upon Which Sartre draws, and, more
particularly, by briefly explaining the chief sources of Sar-
tre's philosophical position. In the course of the work it
will also be shown how Sartre answers, philosophically, his
own humanist questions. 'The legitimacy of Sartre's claim to
humanism will beAquestioned. Doctrinal 1nconsisténcies and
historical distortions will be pointed out and, finally, the
consequences for morality of Sartre's notion of freedom will
be explored, '\ |

Of the foreign works consulted certain standard transla-
tlons were used for clarification. These include the Barne's
translation of Idtre et la Néant (Being and Nothingness)
which will be referred to in the text as B.N. I also used
Bernard Fréchtman's trenslation of Sartre's lecture Existen-
tiplisme st un Humenisme hereafter cited as Exlst, Further
translations used are the Swénson-Lowries translation of

Kierkegaard's Final Unfinished Postsceript, Alexander Dru's

edition of Kierkegaard's Journals and the lacquarrie and Rob-

inson translation of Heidegger's Zein und Zeit (Being and

Time).

Iiwould like to acknowledge my appreciation an@ grati-
tude to Professor Flood of the Philosophy Department‘of the
University of Windsor without Whose patience and kind atten-

ticu this work could never have been completed.

vii
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CHAPTER I
INTRODUCTION: BACKGROUND AND ELEMENTS IN
SARTRE'S EXISTENTIAL HUMANISM . .

The term “"existentialism" has been applied to many differ-
ent reactions to both rationalism and idealism in literature
and traditional philosophy. However, the contemporary exis-
tentialists are not in agréement on essentials. Some even
prefer not to be called "existentialist", and even if those
generally héld as belonging to the existentialist ®"school" or -
"movement® were in ag;eement;and their thoughts were reduc-
ible to a few basic tenets, it ils of the very nature of exis-

“tentialisn to deny the priority of any essential note over
‘existence, even in a mere consideration of the doctrine. To
add to the confuslion the word exlstentialism is the name of &
"system" of thought. The meeting point of all sincere exls-
tentialists, possibly excluding Thomists who call themselves
existentialists, seems to be in their avowal of individual-
ism.l Because existentialism has so many definitions it can

no longer be defined.2 It is better described as a tendency

1 "The refusal to belong to any school of thought, the
repudiation of the adequacy of any body of beliefs whatever,
and especially of systems, and a marked dissatisfaction with
traditional philosophy as superficial, academic and remote
from 1ife -~ that is the heart of existentialism." Wilhelm
Kaufmann, Existentialism from Dostoevsky to Sartre (New York:
1956), pelle ' '

2 As Sartre himself says: “The word existentialism « « «
has been so stretched and has taken on so broad a meaning,
that it no longer means anything at all." Jean Paul Sartre,
Existentialism, Irans. B. Frechtman (New York: 1947), p.l4.

1
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or attitude with a few doctrines common to all its exponents.

Taken as an ethico-social phencmenon, existentialism may
be generally characterized as a protest against views of the
world and policies of action in which individual numan beings
are regarded as helpless playthings of histbrical forces or
as wholly determined by the regular operation of natural pro-
cesses, This aspect is negative, as are the protestations of
existentialists against reason. Thisﬂis man ifested in a kind
of crypto-voluntarism. Allwdf ﬁhié throws some light on
Sartre's existentialism. The negative elements are present
in Sarﬁre»as they were from'the beginning in Kierkegaard. In
fact, the Kierkegaardlan lexicon is basic in the vocabulary
of Jean Paul Sartre,

It was from Klerkegaard's use of it that the word nexist-
ence® gained the significancé that it now bears as a technical
term in existentialist philosophy. In non-technical language
anything concraﬁely actual may be sald to exist, but in exis-
tentialism 1tkis primarily human beings who are sald to have
existence.  When Sartre uses the word existence it 1is in this
sense that he uses it.

- The central tenet of Sartre's existential humanism is
‘Kierkegaard's concept of freedomﬁwhich he arrived at by an
analysis éfﬁbecoming.Says Kierkegaard:
. If é plan is coming into being, is changed in
itself, it is not this plan that comes into being;

but if it comes into being unchanged, what is the

neture of the change by which 1t comes into being?

This change is clearly not a change in essence, but

in being. But this non-being which the subject of
becoming leaves behind must itself have some ‘sort

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



of being.3

The solution to this, according to Sartre, 1s the concept of
possibllity which refers to a being which is nevertheless a
non-being.4 Becoming is the transition from possibility to
actuality. In this becoming there resides.a freedom, for
that which becomes must be possible before it becomes actual
and the possible can never be the necessary. The necessary
is a determination of essence - that which is necessary is so
by its essence. But the difference between the possible and
the actual is not of essence but of being; or, not & differ-
ence of essence but of existence. Necessity is therefore not
a synthesis of the possible and the actual but samething that
is essentially different from both, and, since that which be-
comes changes from the possible to the actual, that which be-
comes cannot be necessary.

| Freedom, then, is established at the very core of the ex-
istent situation. It is a continual becoming of possibility
for man, since for man everything becomes. Within the limited
amount of time allotted To each individual he must go about
his task of choosing continually his course of action, contin-
ually effecting his own becoming as it were, but doing so in
angulsh and dread because, fully realizing that since "free-

domn" is a{: the core of choice (the core of existence itself),

3 Soren Kierkegaard, Pnilosophical Fragments, Irans., D.F.
Swenson (Princetons 1940), p.60.

4 Jéan Paul Sartre, Being and Nothingness, Traﬁs. Hazel
Barnes (New York: 1956), p.l7. Hereafter Being and Nothing-
ness will be referred to in the text by the abbreviation BN,
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the individual can never know what the outcome of his choice

will be, can never know what will become of him, Klerkegaard

points outd that Hegel's et bempt tn demonstrate that the world -

is a rational system, that "the real 1s the rational and‘the; -
ratlonal is the real," is not only “"esumpﬁuaus but ridicu~
lous, for it rests upon the assumption that & particular part
of an as yet uncompleted schene whi ich 1s not in process of be-
ing created by itself could know what its éompleted form must
~ be, It follows, then, according to this theory, that no one
can know his place, no one can have his duty proved to him,
but that each must take his courage in both hands and choose
as best he can. Kilerkegaard conceives himself as having to
choose before God with no possibility of knowing whether the
outcome will be his_éalvation or his damnation.® But Sartre's
philosophy of engegement presupposes. and trénscends Kierke- )
gaard's choice because he ié conscious of his commitment even
as he writes,’
Kierkegaard wrote that "Sickness is the natural state of
the Christian,"® and Sartre, throughout his works, implicitly
changes this ﬁo read: "Mausea 1s the natural state of the con-

scious existent." For Kierkegaard God is discovered neither

5 Soren Kierkegaard, Final Unfinished Postseript, Trans.
. Swenson-Lowrie (Oxfords: 1948), p.26l° Hereafter referred to
as FUOP.

. 6 Kierkegaard, Philosophical Fragments, Trans. D. Bwen-
son (Princeton: 1946), Pode

7 Sartre, Existentialismg Irans. B, Frechtman (New York:
1947), p.66, Hereafter referred to as Exist.

8 K_Lerkegaum5 Stages on Life's Way, Trans. W, Lowrie
(Princeton: 1940), p.430, -

v o
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by abstract reasoning or demonstration or in nature; religion
is a2 matter of choice and since men must choose in partial
ignorance they are, therefore, in a condition of anxiety and
must, if they become Christians, pass through deSpair.9 For
Sartre, however, one mﬁst accept this deSpéir; one cannot
pass through it. That is why "the existentialist thinks it
very distressing that God does not exist." (Exist. p.26).
In a word, Kierkegaard's insight into "éxistence" was

‘ eésentially a religious proéestation. He saw man as confront-
ing God. ©Sartre, however, emerges as a humanist who has re-
located Kierkegaard's religious protest on a moral and purely
tenporal plane, Saftre leaves man, bewildered, in a strange
world. Through Husserl's phenomenology, Sartre engages in

’ métaphysical problens aécording to their ethical connotations.
He is principally a moralist analysing metaphysical problems
with moral or ethical overtones., He seems to be concerned
with the humanist questions: What is man? What is his na-
ture? How can he know what he shou;d do? Is he free to do

. whatever should be done?

'Before.letting Sartre answer these questions, however,

it must be shown that the elements of his existentialist hu-

S Subjectivity can be truly subjective ornly in the con-
frontation of the individual with God, since only the abso-
lute is completely indescribable beyond the inrocads of ab-
straction and objectivity. Only before God is a man really
himself, because it is only before God that he is finally and
irretrievably alone. But before God the finite individual is
as nothing; and it is the bitter realization of that nothing-
ness that marks the religlious stage of existence,
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manism are not simply "taken" from Kierkegaard but that they
are Kierkegaard's notions which have been reworked by Martin
Heidegger in thé light of Husserl's phenomenology. In fact,
Sartre's main work l1s subtitled a'"Phenamenological Ontology".
Hﬁsserl affirmed that a really,signifiéant philosophi-~
cal renalssance could not consist in merely reviving a system
of Cartesian meditations, let alone in adopting them as a
whole: nevgrtneless, in the spirit of Descartes, its real
direction must be upon the deep significance of a radical re-
turn to the pure,@gg,ggg;gg'and in reviving the eternal values
which spring from it. As Husserl says: “The world originates
within us, as Descartes led men %o recognize."lo He held that
philosophers should turn their attention away from the world
'éﬁd toward the inner experiences which are, he‘says,‘basic
for our apprehension of the natural world and our thought
abbut it. For Husserl, truth, the object of thought, 1s real-

ly or merely an inner experience.

Heidegger follows this coursse To the extent of claiming

vio describe fundamental experiences which are behind our

| everyéay and séientific knowledge, but his account of what he
finds when he exercises this method is very different from
Husserl's conclusions. Husserl was in quest of a "pure logice"
of meanings; phenomenology would accordingly deél with Y“pure V

meanings in their logieal interrelations, that is, with pure

10 Edmund Husserl, "Paenomenology", IEncyclopedia Britan-
nica, (1llth ed.) XVII, 701. :
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ideal centent onlya“ll As a philosophy, its task would be to
study the necessities and laws and identities resildent in
the pure experiences of the Ego., For a phenomenologist true
to Husserl's view the essentials of everyday experiences as
well as of”scientific investigations. are intuited contents,
that 1s, data of pure consciousness.lz The guiding axiom for
Husserl was that thlngs are as they appear, as they seem to
beol3

Heidegger, on Whom Sartre relies most, using Husserl's. .
method, inverts it so that the emphasis is not cn the "thing
itself" but on existence. Heidegger's human existence is de-
fined as being-in-the-world or Da,seir;9 "heing-there," a being
which, without being anytning in particular, yet is there,
directly, necessarily bound to the world of objects. Being-
in=itself is intuited directly, bui is without potentiality
OT purpose, and consequentcly refers to nothing beyond itself.
This is the fundamental insight of Sartre, namely that the
world in which man finds himself is contingent, gratuitous,
and meaningless. Order is projected into the world by man,

and is not guaranteed by a God (B, p.424).

11 W, R. B. Gibson, The Problem of the Real and Ideal
in the Phenomenology of Husserl (New York: 1931), pe.3l4.

12 Parl Welch, The Pailosophy of Edmund Husserl (New
York: 1941), p.298.

13 See Husserl, Pnenomenology, P.70%.

14 Mzrtin Heidegger, Being and Time, Trans. J. Macquar-
rie and E. Robinson: (London: 1962), pp.222-223., Hereafter
referred to as BT. ' :
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For the purposes of this analysis the most important as-
pect of Heidegger's philosophy isﬂits underlying fundamental
feeling of Dasein'as being-thrown lnto the world without hav- |
ing choéen or willed it. ilen it begins to take notice, hu-
man existence is already there, already ’embarked', and so it
feels itself precarious, penniless, abandoned. Bésides, the
adventure will end up in the abyss of death, Meanwhile man,
if he takes his existence seriously, recognizes the nothing-
‘ness, the absolute non-sense of things. This is dread.1®
The me aning of‘the world, for Heldegger, comes entirely from
oneself, from one's project, that is to say, from the origi-
nal and free mannér in which one sets out, in which oné real-
izes himsélf in the world. One exists in an authentic fash-
lon when, in expectation of ultimate death one conceives
‘projects' which will be at once his meaning and the‘meaning
of objects, and all for nothing (BT, p.301).

Thus'man is described as cast into an unsympathetic
world in which he tries to achieve purposes all of which will
~inevitably come to nothing in death. He may try to evade the
 tbougnt of his own coming dissolution by living his life in

terms of impersonal and conventional generalities, but he can

15 Martin Kerr, in his glossary for Roger Troisfontailnes,
tentialism and Christian Thought, trans., . J. Kerr

ndon: 1949) p.vi says that the word "ango;sse"& appearing
equently in the philosophy of Heidegger, is taken over
Kierkegaard's “Angst" (anguished oread), the deep-down
lessn@ss, guestioning element in man's selfcon301ousness
h is aware of freedom, ccnulngenay aind the awful terro
nnihilatione.

B Ry i
FQ xs U)
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only be true to himself by living constantly with the thought

of his eventual death.v®

Heldegger's account of man as inavitably given over to
care and subjeét to a fate to which he can close hlis eyes but
which he cannot evade is rooted in Kierkeg&ard and incorpor-
ated in the works of Sarﬁre. Sertre, however, who belleves
that Husserl's phenomenology is the method for all philosoph~'
ical discovefies, does not remain in the sterile world of
Husserl and Heldegger. Theirs is the world of mere phenomenal
description which Sartre seés as a result of starting with a
reflexive cogito. For all of the phenomenologists, the cogltoe
is nothing but consclousness, a consciousness in which,
through reflection, one notices several phencmena and the
description of these phenomena constitutes the phenomenologl-
cal methods In using the phenomenological method,; Sartre
avoids Husserl's idealistic procedure. He goes beyond Husserl
and begins his ontology with his so~called pre-reflexive cog-
ito. What is at stake is the straight and simple affirmation
of external reality (Exist. p.43).

It is from the position of the Cartesian cogito that
Sartre will invaluably show the inconsistency of a belief in
natures and in God. But 1t is the Cartes é God that Sartre
is refﬁting; not truly the Christian God. Bu.ﬁ Just how can
Cartesian mathematiclism be reconciled with individualistic

liberty in Sarbtre's existentialism? It seems that mathemati-

16 Martin Heldegger, Existence and Being, T“ansa We Brock
(Chicago: 1949), pp. 224, 383-384. ,

3
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clsm implies a universe of inalterable essences hardly con-
sistent with the free and autonomous existential man. But

Sartre solves this problem by pointing out that the entire

mathematicel edifice railsed by Descartes 1s subject to the

purely arbitrary whims of & free God: Wno is, for Sartre,

merely a projection of human freedcn of choicea

o o o Clest la liber ; qui est le fondement du

vrai, et la QquwuL ¢ rigoureuse qui parsit dans

liordre des véritds c t elle méme scubenue par

la contingence absolue dun libre arbitre

createur, .
For Descartes, ideas do not tésﬁify to the truth of God,
rather the truth of God guar&ntees the validity of ideas.
T‘mis9 for Sartre, is the position of any Christian; he sees
the problem of God only as a Carteslian construct. Sartre con-
strued DeScarteS' description of the freedom of God as a dis-
located intuition of human liberty. The Cartesian doctrine
of divine liberty was, according to Sarire, a mere hypostass
tization of numanlliberty of ChOiC@alB

Sartre believes his own position to be the logical out-
growth of Descartes®systen, (Existoﬁ Ped4B). Just as divine

liberty is a hypostastizatiaﬁ of human freedom of cholice, so

17 J. P. Sartre, Descartes, (Paris: 1946), Dpe48 ", o «
‘it 1s freedom which is the basis of truth, and the striect
necessity whnich appears in the order of trath is itself
muintawned by the absoluts contingenﬂy of the free will of
the creator.”

18 Sartre, Du%bdft%D, DPPs 50&51. "s o« o Descartes finit
par rﬂdoindre et par expliciter, dans sa description de ‘
iliberte divine, son intuition pgemiero de sa propre liberté),
dent 1l & dit qu'elle ‘se connEit sans preave et par seule
exmerlence gue nous en avonst.®

s
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God 1s a principle necessary for the Cartesien system and

- can be dispensed with if the system is dissolved. God van-
ishes if there is no system that needs him as a principle.
Thus the positing of God is purely gratuitous and superflu-
ous. This becomes clear if mah is free and without a nature.
To say that man has a nature is to say there is a Gods To
say that man is free and without a nature is to say there is
no God. Sartre feels that the same reasoning is basic in
both Descarﬁesf and his own argument. The identiflcation of
Descartes' position with Christianity is cavalier. To
understand this one need only consult Sartre's introduction
to selections he has made from Descartes! wofks.lg

Sartre, leaving out the verification of God, assumes

the extreme ahtinrational positibn that the source and ele-
ments of knowledge are sensations as they exist in our con-
sciousness., There 1s pno difference between the internal and
the external, as there is no natural phenocmenon which could
not be examined psychologically; it all has its "existence"
in states of minds There is only intuitive knowledge for
Sartre and, ", o o intuition is the presence of the thing
in person to consciousness," (B.N., p.172). This intuition
for Szrtre is the free creativity of the artist, though
Frenchmen today still interpret intultion as Descartes 4id

in terms of freedom of thoughtezo Nevertheless, Descartes

19 Sartre, Descartes., These selections emphasize the
autonomy and freedom of man. See especially pp. 55-56 and
83=84, ‘ : ‘

20 Sartre, Descarbes, p.l0.
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remalns the original exponent of libertlstic bumanism.

Il fauvdra deux siécles de crise-crise de la Fol,

crise de la Science -~ pour gue lihomme récupdre

cette libertd creatrice gue Descartes a mise en

Dieu et pour qu'on soupconne enfin cette v&ritd,

base essentielle de l'humanisme.fl .

Having located himself in a Cartesian World and drawn
from Kierkegaard, Husserl and Heldegger, Sartre has a propen-
sity for psychologlzing social relationéhips from a Nietz- |
schean point of wview, As will be seen ip the next chapter
_when: examining Sartre's analysis of man's relationship with
the "other®, Sartre substitutes appropriation for love,
utensility for co-operation, and retaliation in place of sym-
pathy for the ‘other's It is sufficient here in the intro-
duction to indicate Nietzsche as another possible unacknowl-
edged source of Sartre's existential humanism. Gabriel Mar-
cel has also seen thé étriking similarities in Sartré's work
and says explicitly: %. . « &t the root it is Nietzséhe far
more than Kierkegaard wno 1s the source of Sartre's existen-
tialism -iin spite of the fact that he never mentions Nietz-
sche's name." ™ The "ifill to Power" sets up every individual
agaiﬁst every other individual and this is Sartre's world of

"o Exit. o0

21 Sartre, Descartes, pe5l.

22 Gabriel Marcel, The Philosophy of Existence, ITrans.
Manya Harari. (London: 1948), p.l7. '

2% See Sartre, No Exit and Three Other Plays, Trans.
Staart Gilbert (Hew York: 1955).
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By means of his plays and stories, Sartre 1ls the maker
of a new way of life which he has not yet identified. In
them his characters never know why they should do what they
do. They seem to be acting morally without reason. Sartre
considers this problem anthropologically. .There can be no
ready-made code of morals for Sartre, because he regards the
death of God agg cultural fach. Once Nietasche had proclaim-
ed that "God is}dead,“ Sartre saw man as confronted with the
profound'reSansibility of deciding for himself, choosing for
himself, acting for himself, and being himself. IThat is, man
has to choose authentic existence rather than becoming non-
authentic and escaping reality. The crisis comes about with
the loss of faith in reason, sclence and logic as well as re-
'velation,24 ,

Thus without commands, man has neither a past nor a fu-

'tare; nothing behind him or before him; he is not provided

with anything that can legitimatize his behaviour: "men is

24 Modern loss of faith is not religious in origin; it
cannot be traced to the Reformation and counter-reformation,
and its slope is by no means restricted to the religious
sphere., Moreover, even if we admit that the modern age began
with & sudden and inexplicable eclipse of transcendence, of &
belief in a hereafter, it would by no means follow that this
loss threw man back upon the world. The historical evidence,
on the contrary, shows that modern nen were not thrown back
‘upon this worldd but upon themselves. ne of the most persis-
tent trends in modern phillosophy since Dzscartes and perhaps
its most original contribution to philosophy has been an ex-
clusive concern with the self, as distinguished from the soul
or person or man in general, an attempt to reduce all experi-
ences, with the world as well as with human beings, to exper-
iences between man and himself,
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condenned ©o be free."zs

#hat is meant by thé statement that, "man is condemned
to be free?" In Sartre's view for man to be free really means
to be freevof God. Thié freedom from God imposes upon man's
shoulders the unbearable liberty of pitiless atheism, There
are those Who comfortably hold a doctrine of atheism by pre-l
serving laws . of nature which they can fall back on for stand-
ards and norms. But Sartre, along with Nietzsche, feels that
this comfortable position is impossible. For Sartre it is
impossible to hold for natures if there is no God. He per-
ceives an annihilation of nature as a necessary conseguence
ol athelism.

Sartre does not deny that there are physical things
ruled by constant lews; his point is that, because man is
free, natural laws do not apply to men. For if there were a
God, nature would be his work and then one would have to fol-
low nature in order to follow Gode But man 1is free, therefore
what is true for nature 1s not true for men.~° Sartre finds

no difference between a merely natural world and a Christian

25 Jean Paul Sartre, Ihe Heprieve, trans. Stuart Gilbert
(New York: 1947), p.R85.

26 This type of reasoning is the result of a necessitar-
ilan view of nature. It parallels the Graeco-irabic necessit-
ariagnism in which there had to be a stable relation between
things. This was necessary for there to be a science., There-
fore, there had to be stable natures. As & result, their
worlds were described as being eternal and necessary. Histor-
ically, Duns Scotus opposed these views. St. Thomas made an
adjustment where ne showed that there could not be a free

abure as is found in man. On the other hand, Ocham felt that
thefc could not be any natures for that would restrict the

cedom of God. And, so also, Sartre does not see the compat-
ibility cf liberty and nature. '
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world. Neither one, says Sartre, can be true.

This 15 the heart of Sartre's existential humanism: men
are free, and human life starts Sn the far side of deSpair.27
Once men have realized they are alone, then life begins - in
despair. Man nmust accept that he is doomed to have no other.
life than his own. He has to make his own way. If life be-
gins 1in despair, then the problem is to know how to live with
it.

According to Sartre, this despair is reallya consequence
upon the seeming probabilities of our actions. We can only
hope in our freedom. Illan is limited to some form of action
which makes that action feasible, and he overcomes the des-
palr by hoplng in his freedom. Sartre seems to be returning
to classical stoicism.

Sartre has‘confronted himself with the philosophical
problem of necessity and contingency. In his essay "Existen-
tialism is a Humanism®, God is not even an adversary. Yet,
one must remember, Sartre's position is not a naturalism
either, for its center is'not nature, He refuses to deal
with man as a thing determined from without. Sartre is not a
phllosopher of man's nature. He is not a theist or a natural-
lst, but a "humani;t." Inat is, in a general sense, Sartre
1s below God and above nature, his concentration is upon man.
However, in the history of European thought, the term human-

ism has had much more specific meaning than merely a concen-

27 Jean Paul Sartre, "The Flies", No Exit and Three
Qther Plays, trans, Stuart Gilbert (Wew York: 1955) p.l23.
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trating on man. When one uses the term humanism its meaning
1s usually derived from fhis historical tradition and implies
certain attitudes and values as applied to human nature. Now
it may be discovered that the connection of Sartre's use of
the word with the traditional meaning of humanism is very ten-
uous. However, that is a judgment which cannot be made here
but which will be seen through the development of this paper.
One should begiﬁ, at least, with generally accepted views of
Just what humanism means,

In its narrowest sense humanism, as & term, is used to
describe that kind of study of the Greek and Latin Classics
which is accompanied by the conviction that these classics
contain the highest expressions of human values. This has
been exﬁende@ to»include subjects which were considered to be
nost direbtly relevant to the right conduct of life. ‘These
subjects were regularly distinguished from natural sciences
and from metaphysical and theological speculation. In its
most general application, humanism may mean any system center-

ed on the concepts of dignity and freedom of man.28

The great age of Greece issued in an anthropocentric
concentration subsequently adopted by Rome and the thread of
this classical tradi?ion continued to exert an influence dur-
ing the middle ages. However, the‘great age of humanism is

generally accepted to be associated with the Renaissance be-

e

3

inning with Petrarcn and Boccacclo in the fourteenth centurye.

0

28 Louis J. Mercier, The Challenge of Humanism (New
York: 1936), pe3. :
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These men developed a new attitude toward the classical past
and gave an immense prestige to a literary sensibility formed
on. the conscious cultivation of this past. According to Bab-
bitg this was due to:

« « o the type of scholar who was not 6nly proficient

in Greek and lLatin, but who at the same time inclined

to prefer the humanity of the great classical writers

to what seemed to him the excess of divinity in the

lledievals.<c9
It was against a distorted view of man's natural condition
that the Humanists of the Renaissance,“rediscovering the
pagan authors, asserted the intrinsic value of man's life be-
Ffore death and the greatness of his potentialities:

| The interest in this philological movement was in attain-

ing the kind of knowledge which would make men grow in virtue,
and so pnere had to be included a2 better understanding of the
Christian traditions as well as the Classics. The lessons of
history were also needed as & basis for politics and ethics.
Although these were the preoccupations of humanistic thought,

the earlier humanists scorned the philosophy of the schoels

and considered the subjects of scholastic science as a perver-

sion of the true ends of philosophy. From the time of Pet-
rarch onwards, the humanists argued for a philosophy which
would teach men wisdom rather than an arid art of disputation,
and Whén they finally d4did turn to philosophy,'it was to the

FlatonicSO pather than to the Aristobelian tradition.

£9 Irving Babbit, "Humanism: An Bssay at Definition,"
Huranicsm and America, ed. No Forester (New York: 1930),
?egsa

30 The Platonic tradition of philosophical thought

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



18

"Tn the Renaissance itself what the humanists came to empha=~

size was the principle of mediation between extremes, of pro-

Centinuation of Footnote 30
started with a reversal and this determined to a large extent
the thought patterns into which Western philosophy almost
automatically fell wherever it was not animated by a great
and original philosophical impetus. Acadenic philosophy, as
a matter of fact, has ever since been dominated by the never-
ending reversals of idealism and materialism, of transcend-
entalism and immanentism, of realism and nominalism, of
hedonism and asceticism, and so on. What matters here is
the reversability of all these systems, that they can be
turned upside down or “"downside up" at any given moment in
history without requiring for such reversal eilther historical
events or changes in the structural elements involved. The
concepts themselves remain the same no matter where they are
placed in the various systematic orders. Once Plato had suc-
ceeded in making these structural elements and concepts re-
versible, reversals within the course of intellectual history
no longer needed more than purely intellectual experience, an
experience within the Lramework of conceptual thinking itself.
These reversals already began with the philosophlcal schools
in lete Antiquity and have remained part of the Western tra-
dition. It is still the same tradition, the same intellect-
ual geme with paired antitheses that rules, to an extent, the
famous modern reversals of spiritual hierarchies, such as
Marxts turning Hegelian dialectic upside down or Nietzsche's
- revaluation of the sensual and natural as against the super-
sensual and supernatural,

The reversal we deal with here although 1t has frequent-
ly been interpreted in terms of the traditional reversals and
hence as integral to the Western history of ideas, is of an
altogether different nature, The conviction that objective
truth is not given to man but that he can know only what he
makes himself is not the result of skepticism but of demon~
strable discovery, and therefore does not lead to resignation
but either to redoubled activity or to despair.

The world loss of modern philosophy, whose introspection
discovered consciousness as the inner sense with which one
senses his senses and found it to be the only guaranty of
reallty, ls different not only in degree from the age-old
suspicion of the phllosophers toward the world and toward the
others with whom they shared the world; the philosopher no
longer turns from the world of deceptive perishability to
another world of eternal truth, but turns away from both and
withdraws into himself. Waat he discovers in the region of
the inner self is, again, not an image whose permanence can
be beheld and contemplated, but, on the contrary, the con-
stant movenent of sensual perceptions and the no less con-
stantly moving activity of the mind. " Since the 17th century,

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



19

portion and measure."Sl The whole question raised by human-

- ism was: what is the character of man as such, what is the

nature of man? Through the recognition of intellect and will,

as distinet from matter, three basic positions on this ques-
tion of the nature of man are distinguishaﬁle in humanist
tradition. The first is the stolc position that man may
easily learn and follow the laws of nature which concern the
achievenent of a well~ordered human life, In other words,
®*Know thyselfy" for knowledge 1s virtue. Opposed to this 1s
the view that man has difficulty discovering these laws and
even when he knows them he does not necessarily follow them.
The third position is the Rousseauian view that the analyti-
cal intellect is a hindrance to man who is instinctually good.
A1l three views are concerned with human nature and al-
though Sartre denies the existence of human nature, it will
be seen that he is closest to the stofc point of view though
strangely enough accepting the second position as the condi-
tion of man. Historical roots for these positions are vague.
It is the second position, that of the depraved state of

humen nature which is the most significant in the later

Conclusion of Footnote 30
philoscghy has produced the best and least disputed results
when it has investigated, through a supreme effort of self-
inspection, the processes of the senses and of the mind, In
this aspect, most of modern philosophy is indeed theory of
cognition and psychology, ang in the few instances where the
potentialities of the Cartesian method of introspection were
fully realized by men like Pascal, Kierkegaard, and Nietzsche,
-~ one is tempted to say that philosophers have experimented
with thelr own selves no less radically and perhaps even more
fearlessly than the sclentists experimented with nature.

31 Mercier, p.3.
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development of Christian Humanism. For the Christians the
fall of Adam had disorganized the original natural tendency
of man'®s intellect, will and sensual appetites to virtue,

To achieve order, the Christians believed that they needed
tne help of the grace of God., In other Worés, man needed God
to lead even & wellw«ordered human life in this world, let a-
lone the next. It is the inversion and degeneration of this
notion into bourgeois humanism and naturalism that Sartre
accepts as the present condition of man. It is this “"accep-
ted" condition which Sartre hopes to resolve through a phen-
cmenclogy dealling with humanist questionse.

Sartre uses the word existentialism, then, to emphasize
the claims that each individual person is unique and inexpli-
cable in temns of any metephysical or sclentific Systen; that
he 1s a being who chooses as well as a being who thinks or
contemplates; that he is free, and because he is free he suf-
fers; and that since his future depends in part upon his free
cholces, it is not altogether predictable, There are also
“"overtones® in this special usage of the word which suggest
that existence 1s something genuine or authentic by contrast
with insincerity, and that a man who merely contemplates the
world is failing to make the acts of choice which his situa-
tion &émandsa As M. Nebanson says: |

Existentialism émerges as a deeply felt concern with

and for the concrete reality of the individual; it

is his existence that is wvital, and it 1s he who must

define himself, It is no longer possible to lose

cneself in the system or hope to reveal existence by

analytic procedures used in the investigation of
#"iife® or the “cosmos®. The individual as such, in
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his unique subjectivity, in hls personal existence,

is at stake; and existentialism holds that the

essence of a person may not be revealed by reference

to an 2 pricri theory of man or any religlious

interpretation that speaks of man prior to and apart

from his actual existence,9%

It is this notion of human nature as being defined by
freedon which has become the cornerstone of a new ethical
structure whose proponents have as yet presented only an out~
line of how it might be constituted. Tﬁe specifically athe-
istic branch of this ethics 1s implicit throughout Sartre's
works.

The chief characteristics of Sartre's ethical position
can be summed up briefly in the followiné points: the indi-
vidual, in an isolation imposed upon him by his freedom and
in response to the reguirecments of his unique situation, nmust
make his moral cholces and bear responsibility for them,
There are no acts which are good or bad in themselves, no
goals that are automatically worthy. There are no structures
of physical nature, reason, or history above which man cannoct
rise freely by his self»transcending consclousness of himself.
To this point Sartre does not differ from modern "situatlons
ist" thinkers, such as Reinhold Niebuhr for example.

Wnat is new in Sartre'’s ethics is his version of the ex-
istventialist virtue of autﬁenticity, which replaces the
Christian love commandment. Authenticity requires of man not
a code of conduct but a way of life., An ethics based on an

gssentlialist view of man tends to take the form of universally

valid content-filled norms, or specific rules of qonduct,

32 Maurice Natanson, A Critic of Jean Paul Sartre's
Ontology (Lincoln: 1951) p.2 .

T
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which Sartre cannot and does mot admit. Instead he empha-
sizes the obligation to live in a certain way, The term ex-
istence as used by Sartre therefore sometimes takes on a se-
cond meaning, that of true or authentic existence as opposed
to the absurd existence revealed by the exﬁerience of nausea.
Existence here is equivalent to the pursuit of t?anscendent
goals, an important part of the authentic life, (Exist., pps
59-60). |

For Sartre then, authentic existence is directly related
to the being of men. It is a way of 1life which is in accord-
ance with a realistic grasp of the ambiguous nature of human
reality. Authenticity is a kind of honesty or a kind of cour-
age. Ihe aathentic individual faces something which the un-
authentic individual is afraid to face.9d That which he faces
is the fact that he is nothing apart from his actions, the
necessity to pursue transcendent goals, the realization that
these goals are of hils cwn cholce and that he is responsible
for what he has done in their pursuit.

Sartre does not envisage authenticity as simply the ac-
ceptance of a certaln attitude toward human reality and the
world. This 1s necessary and he says that man must assure
his freedom., But true existence, for Sartre, is something
beyoné the assumption of an attitude; 1t 1s the making of Iree
decisions, |

o o o 1 man has once become aware that in his for-
lornness he Imposes values, he can no longer want

33 Merjorie Grene, “Authenticity: 4n Existentialist
Virtue,® Eihics, IXII, Noe. 4 (July, 1952), p.267.

¥ o
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but one thing, and that is freedom, as the basis of
&ll values., « . o the ultimate meaning of the acts
of honest men is the quest for freedom as such,
(Existe, pp. 53-54).

This 'free', self-conscious commitment to a preoccupa-
tion with bne's'integrity will be more clearly understood

after a closer exsmination of the condition of man and the

concept of freedom in Sartre'ls view,
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CHAPTER IT
THE CONDITION OF MAN AND THE IDEA OF FREEDQU
IN JEAN PAUL SARTRE'S EXISTENTIAL HUMANISH
In order to view the condition of man from Sartre's
point of view it is necessary to place oneself within tﬁe
context of an existential epistemology. For the existential-
ist real knowledge must always refer to the knower as an ex-
isting individual.54 Now one consequence of this demand is
that there is a basic opposition between abstract thought and
the real being, for reality cannot then be conceived or
grasped in a concept°35 In other words, the concept of exis-
tence is an ideality and the difficulty is, whether existence
can be reduced to a concept. For it is precisely because I
exist and the things among which I exist also exist that I an
separated from them. Sc existence separates, and since it is

the function of thought to unify, thought finds resistance to

nm

34 As Kierkegaard so well states it: That essential
knowledge is essentially related to exlstence does not mean

the above-mentioned identity which abstract thought postulates -

between thought and being:; nor does it signifly, objectively,
that knowledge corresponds to something existent as its ob-
Ject, but it means that knowledge has a relationship to the
knower, who is essentially an existing individual, and for
this reason all essential knowledge is essentially related to
existence,” Soren Kierkegaard, The I'inal Unfinished Post-
seripnt, Trans, Swenson-Lowrie, (Cxford: 1948), p.l77. Here-
after referred to as F.U.P.

35 "To do so 1is to reduce it to possibility, but in that
case 1t is impossible to conceive it, because to conceive it
is to reduce it to possibility and censequently, not to hold
fast to it as reallty." Soren Kierkegaard, The Journals of
Kiizegaard, Trans., Alex Dru (London: 1957), #1054,

24
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its activity in the very fact of existing. For that reason
an existential system is a radical impossibility (F.U.P.,
palO?)o

In terms of the individusl who must lead his life in
very precise and unlque circumstances, thié means that reason
is really cut off from existence and life:

- It is perfectly true, as philosophers say, that life
nust be understood backwards., But they forget the
other proposition, that it must be lived forwards.

And if one thinks over that proposition it becomes

more and more evident that life can never really be

understood in time simply because at no particular

monent can I find the necessary resting place from

which to understand it - backwards. (J., #465).
In actual living, Klerxmgaard goes on, the individual is re-
quired to make decisions, choose and act., His reason, how-
ever, tells him he can do one thing just as well as another
and that is tantamount to telling him that he cannot act at
aile Reflexion is simply an equilibrium of possibilities and
one cannot act on such a hasis. He i1s. then caught in the
incongrulity between action and reflection; he must do that
which is literally absurd to his reason. In the concrete,
then, reason always comes to grief in absurdity. Recourse
must be had, then, to something other than rational knowledge
and to means other than reason. for attaining it.

Sartre's analysis and the view of man that results from
it are really inspired by Heldegger's search for an answer to
the question: what is Being? At the beginning of his main

work Sein und Zelt, Heldegger stressesﬂthe need for a return

to ontology. Being, he states (B. T, p.25) occupies a

UMIVERSITY ©F WINDSOR LIDRARY
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central role in all of our thoughts and activities; it is the
most universal of concepts; it is incapable of being defined,
it includes man in its universelity; we live within it and
vet its meaning is always shrouded in darkness. Investligat-
ing the meaning of Being is, then, the basi§ question in
philosophy (BeTs, pe23; p.48). But Being has certain demands
to make of that investigation, The.investigation cannot be
pushed arbitrarily, the question can only be asked and answer-
ed by one who is a Beinge ©So of all the things to which we
apply the term "Being", only one can properly handle the in-
vestigation, that is, a Belng that looks at or examines it-
self, Man is just such & Beihg."Heidegger calls him Dasein.
4 correct and clear formulation of the meaning of Belng de-
mands, then, a preliminary explanation of the Being Qf man
(BeTe; Dpel9): " the nature of Sein must be determined by anal-
' ysing Dasein. What Being is will be determined by what the
Dogein is, and for Heldegger the "essence" of Daseln rests in
1ts existence., "Existence" being used not in the traditional

sense of existentia, he says (B.T., p.65), nor as a property

of an actual Being but as the Sein des Daseins, that is, hu-

man existence, §So the answer to our ontological gquestion
must come from a Belng that reveals itself to itself and man
is Su.c‘n a seli-reveallng Belng. In this sense, man 1is onto=-
logical to the cores

_ If, however, this is true then Being is to be found in
the phenomenon. Heldegger (B.T.,vp.SQl;points out that the

Greek wordrtiiffzgzggﬁe.&- to which our word goes back, means "to
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be revealed" or "to show itself". So a phenomenon is that
which reveals or shows itself, ‘Man, then, 1s a phenomenon
and the nature of being will be revealed in penetrating the
meaning of phenomenon and discovering just what 1t implies,
In a word, for Héidegger, phenomenology as'a study of pheno-
menon and ontology (the study of being) are not two distinct
disciplines belonging to philosophy. Rather the two titles
stand for philosophy according to its method in one case, ac-
cording to its object in the other. Philosophy is a universal,
phenamenological ontology teking its point of departure in an
interpretation of man's Being, an analysis of whose existence
provides the clues neéded in all philosophical questions.

It is likewise with an analysis of phenomena that Sartre
begins his L'Btre et le Néant and with an analysis of human
existence thét he goes on to determine the meaning of beinge.
Reélizing that Being is phenomenon is, he tells us, (B.N.,
p.XLV) the great advance made by modern thought, inasmuch as
1t allows us to reduce the exlstent to the series of appear-
ances that reveals it. Thus, he says (B.N,, p.XLVI), we at-
tailn the notion'of phenomenon as it cah be encountered in the
phenomenology of Husserl or Heidegger, for example, (The
existent, then, is what reveals itself. Not;ce that it does
not réveal_anything within itself, it simply reveals itself.).
There 1is not something.real inside it which the appearance.
manifests; its appearing 1s precisely what 1s revealeé. The
dualism of being and appearing can o longer have a rightful

claim on philosophy, for here we are confronted with a

T
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phenomenon. that is an absolute, Phenomenon is the real (B.XN.,
peXILVI). In short, phenomenology is a direct looking upon or
inspection of the givens of sensory experience., Such inspec-
tion confronts one, first of all, with “appearances". In the
sense that one is presented with them, thesé appearances are.
They would not be appearances unless they appeared. But if
these appearances are, then, according to Sartre, we have lo-
cated Being; for appearance is being. "It is. That is the
only manner of defining its manner of being." “Being is sim-
ply the conditioh of all revelation." (B.N., p«XLIX).

Now just what does phenomenon révéal? Well, if there is
to be appearance there must be that which‘appears and that to
which it appears: an act of being perceived and one of per-
éeiving; the perceived and the perceiver; the object‘and the
subject. In referring the counponents of these pairs one to
the other, does the perceiving constitute the percelved so

that the object's esse would be percipl? No, says Sartre

(BeNoy DeL)s E&ery idealism, he points‘out,seeks to reduce
being to the knowledge that is had of it, but to be well-
founded i1t should first establish the being of knowledge on
which being depends., Failure to do that means the esse est
percipi, rests on nothing at all. Consequently, Sartre feels
that 1n any solld doctrine, the belng Qf knowledge must rest
on'something beyond knowledge, something that escapes the
percipl (B«N., p.LI). Otherwise knowledge itself falis into
nothingness. So to'his mind the relation between perceiver

and perceived must be an entitative or transphenomenal
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reference of object to subject, subject to object (BeN.,
peLI). '

On the side of the subject, such tranSphenomenal dimen-
sion is constituted by consciousness in self, for as Husserl
has seen so well,sa‘all consciousness 1is cdns¢iousness of and
is intrinsically intentional (B.N., psLI). It is, therefore,
referred to object entitatively. Pleasufe, for example, is
an event before it is a representation of a pleasant object
(B.N., p.I¥). In 2 word, the phenomenon implies an intention-
al subject, the so=called "conscilousness-self", which 1s the
subject of the most concrete experiences but which is more
truly i&ehtical with those experiences than related to them.
It has nothing substantial about it; it 1ls a pure appearance
in the sense that the subject is a pure self-awareness ident-
ical with an awareness of (Be«N., p.LV). As for the 6bject,
its percipi does not depend on reflexive consciousness so as
to be constituted what it is by being known. It depends,
rather, on the pre-reflexive consclousness in that it is de-

manded transphenomenally as the object of intentional con-

sclousnesss In the manner of Husserl, the being of the cogito

pre~reflexively requires the intentionality of the ego and the
being of the object: not, as Sartre very carefully points

sat, (Bel., p.LIX) as the noema is the simplé correlative of

the noesis, for then the object would be'constituted by being

known, but as something transcendentally demanded by the very

% g, Husserl, lMeditationes Cartesian (Vrin, Paris:
1947), pe28, -
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béing of consciousness, Its independence of the subject 1is,
indeed, indicated by the constant stress Sartre places on its
being active, never passive, (B.N.., peLVIII). In short,
being or phenomenon demands ahsubject énd object intrinsical-
| 1y related one to the other: a being or pﬁenomenon which is
phenoaenon because it is aware of itself in all appearing,

that is; it is a self-awareness or “"being-for-~itself"; and a

being or phenomenon appearing to consciousness as a transphen-

omenal object of that consclousness but not reflexively aware
of itself, that is, a “being-in-itself"., There are, then,
two orders in phenomenon, the pour~soi‘and the en~soi, (BeNe,
p.LXV). The pour-soi is consciousness in its most simple
sense, For Sartre, speculation begins in subjectivity; more
specifically, it begins with the Cartesian cogito, which is
taken to be the root of all judgments and all cognition. It
is "an absolute truth founded upon the immediate grasp which
consciousness has of l1ltself, and as such 1s the basis for all

other certalin truths.“37

Sartre recognizes, however, a pre-
reflective as well as a reflective cogito, and through an ex-
amination of the pre-~reflective cogito he tries to give a gen-
eral uﬁderstanding of the en~soi, the other pole of being.

ihe pre~reflect1ve cogite is the basis for the reality
of corsciousness, for there can be no conscliousness where

there is no reference to an objects This is ", . o the only

mode of existence which is possible for a consciousness of

57 J. Collins. “"The Existentialism of J. Pe Sartre",
*Taought, Vol, XXITIT, (March, 1948), 69.,‘ :
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something®, (BeNe, psLIV). Consciousness cannot exist apart
from its active unfolding in the acts of consciousness.

Consciousness has nothing substantial,'it is pure

appearance in the sense that it exists only to the

degree to which it appears. But it 1s precisely

because conscicusness 1s pure appearance, because

it is total emptiness (since the entire world is

ocutside it) - it is because of this identity of

appearance and exlstence within it that it can be

considered as the absolute, (BeNo, p.LVI).

Consciousness 1s thus the cause of its own manner of being
and is the identity of appearance and existence, Sartre's
recourse to the pre-reflective cogito enables him to escépe
from the infinite regress of “"knowing known"; for the coincid-
ence of existence and appearabce indicates that the pre~re-
flective cogito is an absolute in the order of existence and
a conGition of all knowledge.

However, consciousness 1is more than selfw-reflection; all
consciousness is conscilousness of something. Consciousness
intends scme object in the world. What is intended, says
Sartre, is some "trans-phenomenal" belng beyond consciousness.
The realm of trans-phenomenal being is the realm of the ene
soi. For Sartre, the en-soi 1s the rough "is-ness" of being,
the brute confrontation of being; the "stuff" of the world.

' Thus the being of consciousness faces the being of the pheno-
menon:- the pour-soi faces the'en~soi, and although both may
be identified by a subjective analysis, they remain in alien
and severed realms. If the pour-soi can be identified or de-

fined as consciousness, then the en-soi may be defined as the

trans~phenomenal being of the object,
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Consclousness implies»in itsvvery being a non-conscious,
transuphenoménal being. “Consciousness is a being such that
in its belng, its being 1s in question insofar as this being
implies a being other than itself," (B.N., p,LiII). The pour-
soi (consciousness) is nothingness, u o |

Wnat, then, does the pour-sol as consclousness reveal to
us of the nature of being? Well, it is the self-revealing,
and since our hasic ontoldgical situation demanded that being
question itself, let us see what the pour-soi tells us of
being in the experience of questioning. Any question, as
distinct from an affirmation, demands that a yes or no answer
be possible. In asking & question one must accept the possi~
bility of the non-existence of the being he questions. In
addition, he reveals himself to be in a state of indetermin-
ation in even asking the question. A question, then, is a
bridge between two non-heings: tThe non-being of knowing on
the side of the questioner, the non-being of the transcendency
on the side of the cne questioned. So in merely asking: what
is being? a new dimensilon of being has been revealed -- non-
being, (Bch; DB

On-tbé side éf the pour-soi such "non-~being® is not only
revealed as a condition of ny confronting nmyself so as to be
able to question myself, but also of gquestioning other men or
things. To gquestion them the pour-sci must in some way remove
iteself from beinge On the slde of the en-soi as objeét of the
conscious attention involved in questioning, it must appear

capable of giving a negative reply. For if a question is

y
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aroused in a questioner by anything that just is, then it is
cceasioned by something completely and universally determined
and the question would cease to be even conceivable, There-
fore, the en-sol must appear capable of not-being. It must
appear haunted by "non«being." According ﬁo Sartre (Be.N.,
Pu8=12), it is by the attention of the our-soi, in this case
illustrated by questioning but just as well by expectation or
any other conscious attitude, that "non-being" comes into be-
ing. but for our present purposes, the important thing to
note is that a fundamental note of being, its "non-being",
has been revealed by analysing human existence. That "non-
being" is just as transphenomenal and objective as is belng;
subject and object are just as transcendentally nothing. We
'h&veﬁ then, in the case of Sartre, a definite‘conception of
being taking shape even though 1t is properly man that is
under examination. In a word, man's existence proves a key
to the nature of being itself. )

In developing his notion of the pour-soi Sartre was re-
casting in his own way the Degein of Heldegger which is found
identified with human existence., lan is a "being-for-himself,"
a phencomenon and a “"consclousness-self." At the extreme of
that consciousness, through the attention man pays to the ob-
Ject 6f hls consclousness, negativity or “noh—being" enters
being. It is through man as pour-sol that non-being comes to
be. Hls being is, properly speaking, to negate being; negate
it as by a positive, concrete act of negating. In short, man

is rezily the link in being. The apparent hiatus in being
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caused by the distinction between pour-~sol and en-soi is
bridged by a synthetic bond which is nothing else but the
pour~sol itself, (Bsls; pe61L7). The pour-sol is, indeed, but
a pure negating of the enusoi; It is like an entitative gap in
being. It is a creative gap, for by its neéating attention
the pour-sol makes a nothing of the individual en=-sol and out
of this overthrowing of the en-soi a world is made, (B«N.,
peLXV). In a word, man's attention singles out of a vast back-
'grcun& certain en-soil that now become objects of his consclous-
ness and constitute *his' world. Man creates a world by his
attention. It is, then, out of his negativity that a world
appears, & negativity that Sartre attempts to express, (B.l.,
PoLXV) by saying of the pour-soi: it is not what it is, and
it is what it is note |

The "facticity" of the pour-soi 1s its pastness, (B«N.,
pel18), The facticity of the pour-soi is threatened and en-
croached vupon by the en=soi; the "in-itself" attempts to swal-
low up the %“for-itself." The "was" characterizes the type of
being of the pour-soi: it characterizes the relation of the
pour-sol to its being. The past 1s the en=-sol which I am,
considered as passed beyond. The past is "in itself" and "I
an for-myself," therefore the "Cariesian cogito ought to be
formuléted rather, "I think; theréfore I was," (BeNe, pall9).
In other words, I am the man who "was" the man.l But in the«
same sense in which I am the man ﬁho was, 1 certainly am not
the man who was, for I an thé man I am,

The pour-soi, when it becomes pastness, is seized by the
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en-sol and rendered "facticity®, but since the present is

pour~sol, & paradox is involveé. Although, for Sartre, the

present must be defined in terms of being, whenever the at-
tempt 1s made to specify the present there is left only an
infinitesimal instant, a nothingness. Thié, Sartre points
out, is the fundamental‘cdntradiction of exismence:' there is
always the indissoluble pair, being and nothingness.

The pour~soi, &as present, cannot be seized as such be-
cause the present is a perpetual flight in the face of being.
The present cannot truly be seized in any of its instants,
for these instants themselves are in flight,

Yet the pour~sol exists only because it has a future.
The pour=soi of the present reveals the pour-sol yet to be,
The "project" i1s held before the pour-sol as its Image-to-be.
The future world, says Sartre, "has weaning as a future only
insofar as I am present to it as "agpother® who I will be, in
another position, physical, emotional, social, etc., (Bels,

Pell7). Sartre concludes that “I must become what I was, but
| in a world that has beconme fromAthe standpoint of what it is.
This means that I give to the world its own possibilities in
terms of the state which I apprehend on it," (B.lls, p.l27).

The totality of the self then, arises from the unity'of
pastg\present and future with the liaisons of "was-ness" and
“flight® which bind them together dialectically.

. The self nolds within it the problem of its freedom, for
the flight of the pour-soi toward its future is its measure

of freedom to become what it will be., This freedom, for
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Sartre, is unique. The pour-soi does not accept or reject
its freedom in a purely conceptual way.

The future constitutes the meaning of my present

pour-soi, as tne project of its possibility, but

that in no way pre-deternines my pour-sol which

is to come, since the pour-soil is always abandoned

to the nihilating obligation of being the founda-

tion of its nothingness,; (Bele, po128).

Sartre concludes then, that the Qour-éoi cannot avoid its
"problematicity” since the pour-sol itself is problematic in
the sense of continually being faced by an uncertain future,
This is what Sartre means when he asserts that man is a being
whose meaning is always problematical. And so, the pour=-sol
can never be anything but problematically its future, for it
is separated from that future by a nothingness which it it-
self is., The pour=soi is free and its freedom is to itself
its own 1limit.

The nothingness of the pour-soli, is for Sartre, the pos-
sibility of freedom. Freedom 1s the "possibility for the hu-
man reality to secrete a nothingness which isolates" and
"freedom is the human belng putting its past out of play by
secreting his own nothingness,® (B«lle, ps28). |

It is in virtue of that negativity (particularly its

creative, projecting tendencies) that man is not said to be,

but to be towards being, (B.N., p.LXV). And because he is

such & aegative, projecting being, he is free. It is by his
negativity that he escapes causal laws, (BslN., p.23), it is
by projecting that nothingness into other beings in expecting

thew to be other than they are that they too are seen to
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escape those same causal laws in some measure, &Ivery human
attention, be it question, expectatlon, imagination or emotion
is really a Jjudgment that Ynon-being" is possible in things,
that they can be other than they are, that they escape rigid
determiniem, So negativity is the root and'foundation of nu-
man liberty, (BsNe, poR4)s In short, negativity, being to-
wards and standing outside being all add up to one thing:
1ibertys

It is this identification of man with freedom that Sartre
has in mind in speaking (Bx., p»18) of man in pure subject~
ivity and as a being that just appears in the world: to be

free man must just appear, exist and then freely define hime

w

elf in existing. In this sense hls existence is a primary
fact, hls essence must cune from what he Wills to make himself.
The constant exercise of that freedox,; that ls to say his con-
stant existing, is attested Dy the feelings of anguish, fore
lornness and despalir that in socme degree or other accompany

every choice he makes.

Nothingness reveals freedom and also reveals our anguish.

s o o 1T 18 in angulish that man gets the consciousness

of his freedom, or if you prefer, anguish 1s the mode

of being of freedom as consciousness of being; it is

in anguish that freedom 1s; in its belng, in question

for itself, (BeNoy pelS).
Anguish should be distinguished from fear. Fear is of things
of the world, whereas anguish is anguish before ocneself; it
is the fear of having fear or the consciousness of freedom.
In other words it is fear of the nonwspecific or a fear of

possibles., But inasmuch as he is a pourwscil, he.is properly
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man in choosing rather than allowing his decisions to be made

for him impersonally: he is condemned to be free, but to be

“5

free he must chooses, Thus, liberty becomes the only value

that really guarantees humanity to man, it is the link that

o

inds together all 'human' phenomena, (Ex,, P56). In this
sense Ifreedom 1is tne es sence of ma

These notions of Sartre beling established, 1t is now
possible to delineate his ceoncept of freedom which is a nec-
essary establishment for positing Sartre's ontology as a con-
dition for humanism. ]

According to Sartre, every action is, in principle, in-
tentlo nal. True action implies a consclousness of acting on
the part of the actor. Since action is necessarily intention-
élg no political or economic fact can cause action in the in-
dividual, “The indispensable and fundamental condition of all
action 1s the freedom of the acting being," (B.l., p.436).
Freedon is evidenced in the pour«soi inscfar as the pour-

sl exists as "lack", The lack of the pour-sol is its nothing

ness., DBecause the pour-sol “exists" itself through flight, it
is nothing, for its existence is always non-static. The pour-
Soi is not that which it is and is that which it is not.
Choice, freedom and action are inexitricably bound to-
gether\in the existence of the pour-soi. IThere can be no

freadon 1L there is no choice; there can be no choice if there

no freedom; there can be no action where there is no free-

bt
&2

[eh

H

me fnd yeb, as Sarire says:

Do ciicose ourselves 1s to nihilate ourselves; that is
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to cauge & future to come to make known to us whatl

wa are by conferring a meaning on cur past. Thus

there is not a succession of instants separated by

nothingnesses = as with Descartes - such that my

cholce at the instant I can not act on my cholce

of the instant I. To choose is Lo effect the up-

surge along with my engagement of a certain finite

extension- of concrete and continuous duration,

which is precisely that which separates me from the

realigzation of my original possibles. Thus freedon,

choice, nihilation, temporalization are all one and

the same, (BoNe, ps465).

Sartre does not accept the common notion of freedom
which is a description of those conditions external to man
which allow him to choose among alternatives but rather free-
dom for Sartre is a state of being of the pour-soi to which
it is condemned. '"We are a freedom which chooses, but we do
not choose to be free. We are condemned to freedom, as we
-sald earlier, thrown into freedom or . . « abandoned." (Bele,
pe485). Since the pour-soi is in question in its being, free-
dom is its condition. “Freedom . » « 1s not a quality added
on or a property of my nature. It is very exactly the stuff
of my veing,” (BeNo, De439).

To comprenend Sartre's freedom, one must keep in mind
that for Sartre human reaiity is its own nothingness. The
pour-sol, in order to be, must choose itself, There is no a
priori cssence or God-giwven human nature that the pour-soi
can depend on or cling to. The pour-soi, "without any help
whatsoever . » o 15 entirely abandoned to the intolerable
necessity of making itself be - down to the slightest detail.
Thus freedom 1s not a being; it is the freedom of man - l.e.

his nothingness of being," (BeN., pe44l).
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Taken ontologically essence 1s a necessary determination,
and in this present case would mean that man must be mane.
But existentially man can be "not-man" by being inauthentic,
that is to say he can simply go along'with the crowd, so to
speak, in his ordinary dailly existence, In.fleeing personal
responsibility he is not properly man. Existentially, then,
man does not have to be man, ‘human' does not exercise a
necessary determination. Butwwhat is existentially necessary
is that for man to be man he must choose. In that sense free-
Gom maekes man to be man, it is the definition of man, (Ewa‘
Do 54) - but surely it is'a moral definition.

The constant insistence that phenomenological analysis
is descriptive, is noteworthy. Husserl38 has called it "a
new, descriptive, philosophical method" and has suggested its
use in completely revising the sciences. t is a search for
essences but it is primerily psycnological in object and in
method, hence the strong atmosphere of psychology in Heidegger
and Sartre, Now recognizing that most of our contemporaries
are trained to handle psychological data rather than the sub-
tletlies of theology and metaphysics, one might well consider
asing such phenomenological analysis in searching for and the
defence of a doctrine of essences, But a reworking of such
basic ﬁotions as experlence, consclousness, iﬁtentionality,
mearing and evidence would certainly be a prerequisite.

Farther, the lnvestigations that have been examined here

%8 Husserl, "Phenomenology", Eacyc. Brit., Vol. 17,
P.6998 (New York: 15th ed., 1932). o
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are basically moral, and in this ontological considerations
are secondary to moral ones. For Sartre being is meaningful
in terms of man and man is defined by what he chooses; he ex-
ists in action, freedom is the supreme value and freedom is
found in the transcendence of negatlivity tﬁatreXplains our
knowing or being conscious. In short, moral questions com-~
mand the phencmenological analysis which then becomes a search
for negativity. To find it one is forced to examine phenomena,
for a being that 1s other than phenomena will have a structure;
it will just be and thereby resist freedom. It is not sur-
prising then, that Sartre himself should conclude: “thus,
existential psycho~analysis is a moral description because 1t
gives us the ethical meaning of different human projects,"
‘(BaNo, p;686)@ In short, the being in question is moral be-
ing., In that perspective the notion of man being unéausediw
making his own nature, creating his own world, being his past
and the mystery of his being are all meaningful. Consequent-
ly, analysing such conclusions as are presented by Sartre
should be the work of the moralist primarily.

If that is so it is obvious that the constant insistence“
on concreteness as opposed to abstraction becomes understand-
able. What 1ls actually heré ils an appeal that moral beinéhﬁé ”
treated as a dlstinctive kind of being, that'is a free move-
ment towards an end rather than a being centered in its own
metaphysical act. To complicate matters further, hoﬁever,
the greatest stress is l1laid on considéring-suéh-being at its

most circumscribed and individual lsvel: the point where

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



42

cholce initiates the act towards its end, a point that must
be experienced and is strictly incapable of formulation. One
should insist, however, that even here there is a radical in-
telligibility to be recognized. Unfortunatgly, for Sartre,
the Kantian antithesis of speculative and practical reason
has cast its shadow over his analysis as it has been followed,
50 that his resulting treatment of moral being is a non-intel-
lectual one. Thus, the moral order hecomes an order of magic
for Sartre. One must strive to reintegrate intellectual
principles into the moral order without déstroying the formal
character of moral being: the moral nust be shown to be "in-
telllgible" and at the same time “"free." To do this it is
necessary to remove the illusion that intellectual principles,
éince they gulde speculative reason, bring physical necessity
in thelr wake and are antithetical to freedon. |

Mnd finally, to do so itwould appear necessary to insist
on the fundamental difference between physical and spiritual
nature, Ine former is closed by matter and determined in oper-
ation: the latter open and free in operation, containing
rather than being contained,

But since the analysis of Sartre's investigation of be-
ing shgws his consideration to be basically moral, there is
one more concept in his phenomenology which must be looked at
before attenpting to assess his existential humanism. It is
the relation of the tself" to tho “other", |

For Sartre the 5other" is immediateiy known or "encount-

ered". It has the nature of a contingent but irreéducible
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fact, and therefore Sartre says that the existence of the
"other® cannot be derived ontologically., And yet, for Sartre,
there is in every day reality an origlnal relation to the
*other® which can be constantly sought and which is disclosed
outside of all reference to God, '

The basis for this\briginaiwfélation to the other is the
very "appearance® of the other. As Sartre says, "the very
appearance of the other in my universe of an element of dis-
integration of this universe is what I call the appearance of
a man in my universe," (B.N., pe225). The other shocks this
world of self in an original, unique and irreducible manner.
"I cannot be the object of an object," says Sartre, and yet,
", » o ab each instant the other looks at me," (B.Ns, pa257).

The basis of the solution to the problem of the other
will be the ®look", But what does it mean, for Sartre, to be
seen? "The other's look hides his eyes; he seems to go in
front of themy" (BoN., p«£58). What Sartre is referring to,
here, is the conscious look bf‘another - which has already
been shown to be a nothingness which nihilates,

That I apprehend immediately when i hear the branches

c¢rackling behind me is not that there is someone

there; it is that I am wvulnerable, that I have a body

which can be hurt, that I occupy a place and that I

can not in any case escage frsm thﬁ Space in which I

am « « « in short, that I am "seen", (B.N., p.259).

As long as one is a pure consclousness of things to be
done or to be used, he is safe, "I do what I have to.do. No

transcending view comes to confer upon my acts the character

of a given on which a judgment can be brought to bear," (BuN.,
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DPs259),

Shame reveals to the self the look of the other., "I see
myself because somebody sees me," (B.Ns, p.260). Shame, for
Sartre, means that "I am the objéct the other is looking at,"
(BeNo; pe26l)e To apprehend himself as seen is, for Sartre,
the allenation of the world which he organized. The other is
the hidden death of his possibilities in the world. The
other locks at him and in the look, shocks or haemorrhages
his inner unity, his inner world, his subjectivity., The re-
covery of this inner world of the self 1s possible by a re-
taliation against the other, i.e., byimaking the other the
object of my look and destroying his inner unity. By the look
of the other Sartre has been made an object for the other's
subjectivity and the other knows him only as object, neve; as
subjects In the same manner, Sartre knows the other as ob-
jeect, never as subject.

This very notion extended to include a social conscious-
ness leads men through bad faith, to postulate the existence
of God by the experience of being an “us-object",

This experience occurs when a group ildentifies itself

as sucn in relation to another group or person who

looks at them as objects. A number of persons see

themselves as forming a definite group or community

when they find themselves so classed in the view of

a third party. If the third party is a foreigner, the

reaction is e consciousness of nationality. For

example, the presence of the bourgeois is required for
the class solidarity of the proletariat.39

39 Norman Creene. The Existentialist Ethic (Ann Arbor:
1960), pe70. ‘ o
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This effort at recovering the human totality can not
take place without positing the existence of a "third“,
who 1is on principle distinet from humanity and in
whose eyes humanity is wholly object . . . this con-
cept is the same as that of the being-who-looks-at

and who can never be looked-at; that is, 1t 1s one

with the idea of God, (BusNe, p.423).

Bearing these notions bf the totality of the self, the
nihilstion of God, the shock of the "other", the anguish of
cholce and the condemnation to freedém, itnis time now to
determine the implications for modern morality of Jean Paul
Sartre's concept of freedom as made explicit in hisyexisten-

tial humanismo
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CHAPIER IIT

CONCLUSIONS AND CRITICISM REGARDING
JEAN PAUL SARIRE'S EXTSTENTIAL HUMANISM

-

Given the essentlal ambiguity of the "human condition",
6f & freedom -~ gituated, two aglternatives remain open to con-
scilousness: to lose self in the objectiﬁe or to establish
self in pure freedom by renunciation of fixed determinations,
of every form of concrete existence. According to Sartre the
only authentic attitude, the only morality which can save the
true nature of conscilousness is neither ofvthe alternatives
mentioned, but the engagement of self with objects without at
the same tﬁne becoming the slave of the en-soi, an engagement
in freedom that is always active and repudiative, constantly
engaged with the wofld yet never estranged from self; ever
disposed to new realizations but never moulded to some statiec,
definite manner of being.

The freedom of ambiguity represents a conquest which
each one must reach by himself through personal and painful
effort. From the initial, Spontaneous encounter with the |
world by which one is enticed and disarmed by it one must
pass through the phase of the reflection which is compliclty
to that of the reflection which is purification. In this
final stage is placed the moral problem of fidelity to the
authentic demands of the human condition. Man must continu-

ally make cholces, create for himself hls particular essence,

46

. URNVERSITY OF vinson Lighapy
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férm'his personality. ’It is not semething glready constituted
by a natural determinism but something demanding discovery or
inventiom by each person: in this c:bnsists man's particular
moral duby. ]

The idea of a totally personal solutidn of moral problems,
a solution "“ecreated" from situation.to situation, 1s a focal
peint common to some extent to all existentialist theoreti-
cians. In it there is nothing absolute or universal which
would be valid for all individuals, since the real is always
the concrete and particular. Man can never appeal to univer-
sal norms to escape the obligation of judging for himself
what conduct he ought to assume in this instance of existence.

Sartre 1ls adverse to all that is fixed, definite or im-
personal; These are in fact characteristics of the "absurd®
to which the dynamism of the "being-for-itself" is oﬁposed.
Sartre iﬁvokés an %existential psychanalysis" which controls
behavior and the projected ends of the individual and places
him on guard against the enslavement of freedom in a mode of
being waich is not authentic, that is, not ambiguous.

Zvery objective value which man seeks to realize 1s lbst
in the effort if he mskes it his goal. Even the attempt to
become God "that is, to be of oneself the conscious founda-
tion of one's own en=soi" is a self—contradiciory project in-
asnmuch as’ié would necessarlily bring one to a fixation of
consciousness in a determinate state and therefore to the ex-
tinction of freedon. |

For Sartre, consequently, the good or evil of acts'does
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not derive from an external norm. JIhe will itself bestows
good or bad upon them by willing them freely. Man can will
everything and never reject anything, because by the very
fact that he wills anything at all that thing becomes fully
" licit. ©Sartre!'s ideal of an authentic reaiization of the |

"eonsclious beiﬁg“ is that of a freedom which 1s totally in-
toxicated with itself, which refuses none of its possibilities
of being, which 1s permitted everythlng, which rejects every
restriction that pretends to bind it, and at the same time a
freedom which attaches itself to nothing, which binds itself
to none of those things which it chooses to be or which it
doess | |

The affirmation of o total and gratultous human freedom
és opposed to a superior and all comprehensive moral order,
both divine and natural, releases man from any direétive bond
whatever and crowns him with an autonomy as absolute as it is
vacuous., No value can now impose itself upon him as obliga-- .
tory, The indlividual becomes the creator of his values, his
omm internal law. It 1s clear that thls is an ethic of the
arbitrary and hence no ethic. Human life according to Sar-
tre, with all the moral values by which humanit& lives and
is nourished, 1s simply impossible. Witnout,ﬁod man cannot
comprénend even himself,

The extraordinary appeal of Sartre is witness to his a-
bility to grasp and‘interpret the sPiritual situation’of the |
post-war generation. To young people who place no hope in

anything, he has cast a new anchor of salvation, however
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strange it may seem, thelr very desperation. He says: 1live
as you like, without willing anything. This is freedom.
Desperation is itself a way of life, lndeed, tge one most
consonaat with the insignificance of life.40

A lucid despalr, an implacable pessimismfabout man's
condition and the presumed values and 1ldeals he has alwéys
sought, and an acute sense of the vanity of things is what _
pervades every page of Sartre. Cast willy nilly into an ab-
surd world, one must engage in life without hoping for any-
thing from it while enjoying with full freedom the rare mo-
ments of pleasure that it offers. In to-day's world where
many 4o not believe in anything or hope for énything, why med-
dle with unverifiable prescriptions or metaphysical creeds
which can only induce self-torture and unrest? It is to the
present existential reality that one must attécn himself, not
to £ind support in it, sincs it.is inconsistent, but to take
only that little good which it has to offer.

The impossibility of an existential ethics has its meta-

physical basis in the exaltation of "being" as antecedent and

opposed to thought. To ontological phenomenalism logically

40 A compendious view of Jean Paul Sartre's philosophy
can be had by reading the lecture he gave in Paris in 1945,
This work later published, is grounded on the "metaphysic"
acvelopea by his larger woxl, L'etre_gg_ig neant. Even Sar-
tre's more popular stories and his plays are less literary
than they are doctrinaire., For just as Being and Nothingness
provides an ontological roost from which he may ju@p into the

vold of his own creating, so also the characters in his writ-

ings, who seem to be @bsolutely irrational at times, are really

graphic demonstrations of Sartre's brand of existentialism put
into action. His characters are."humanistic" in the highest
ﬁarurean sense of the word, and the short works in which they

nesr are catechetical expositions of an atheistic theology
“lch is specifically a humanism,

v -
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corresponds an ethical atomism, both presented in the light
of a false horizontal transcendentalismi..

The question may now be asked whether Jean Paul Sartre's
existentialism would have to conform to traditional notions—
(as pointed out in the introduction to this papér) of human-
ism in order to call itself a humanlsm. I% would seeu not,
for the problem here is to seée whether Sartre's existential-
iem is a humenicm on its own terms or whethermit is guilty of
its own ®bad faith."

®"Bad faith" means, for Sartre, dishonesty. However, dis-
honesty without any moral criteria, simply means & certain in-
consistency in the face of ®reality". Here then, are a few of
Sartrets inconsistencies,

Eﬁ the first part of his essay, “Existentialism is a hu-
manisn®, Sartre implies that he is struggling against the po-
wers-that-be; that he 1s resisting authority and trying to
rise above his station. He iz & romantic who leaves to man
the possibility of cholce., Anéd yet Sartre maintains that "we
do not bslieve in progress. Frogress 1s betterment, bub man
is always the same.,  The situation confronting him wvaries,

But the cholce always remains a choice in é situation,®
7z1i8%., DaD2)e So, man rises above his station, but he can-
not progresso’

For Sartre, "there does exist a universal human condi-

Briste, Pe45). The limits are neither subjective nor

tilong®
objective; rather they have two slides., They are objective

because found everywhere, and subjective because they are
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non-existent unless lived by man; as he says, "There is a uni-
versality . of man but it is not given, it is perpetually be-
ing mede," (Exist., p.47). Then, man is a mystery who can
never be what he is until he is dead.

Again Sartre says that there is no reality except in ac-
tion, for man is nothing else than hls plan; he exists only to
the extent that he fulfils himself. Man is nothing else than
a series of undertakings; he is the sum, the organization, the
ensemble of the relationships which make up these undertekings.
In other words, ", . . the coward makes himself cowardly, and
the hero mekes himself heroic," (Existe, p.41l). It is because
cf this flux that a man can never be a being-in-itself in the
present. It 1s only the past that can be grasped or stati- .
cizeds That is why & man both is and is not what he is and
he cannot totally be what he is untll he is dead.

 Since the project in the future will involve new condi-
tions, man can never really know what he will be and yet Sar-
tre states that "there 1s no doctrine nmore optimistic, since
mants destiny is within himself," (Exist., p.42). |

Sartre starts with the so-called simple, subjective
trath that "outside the Cartesian co ito, all views are only
probable," (FExist., p.44) and he elaborates a theory of prob-
.abiliﬁy,,based on it. TFor Sartre, *"this theofy is the only
one wnich gives man dignity, the only one which does not re-
duce him to an object," (Exist,, p.43). But men reduces him-
self to an object in continually striving to be the project

that he has created for himsslf,
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Man must accept the situation in which he finds himself,
and yet he is responsible for this situation. "“Existential-
ism's first move is to make every man aware of what he is and
to meke the full responsibility of his existence rest on

him,* (Existe, DP.19).

Tor Sartre, man is a choosing, a self-creating subject-
ivity and therefore every choice is not only the best choice
for him but also contains the image of what he wills to be.
At first sight this does not seem to be cohsistent with his
notion that man chooses in anxiety because he is not only
cheoosing what he will be but alsc'legislating what all man-
kind ought to be, (Existe, pe20J). But where is the anguish
in‘makiﬂg a choiceAwhich is necéssarily good or the best?
Csald it be that anguish in this existentlal system stems
from ﬁhe fact that there are no standards for comparative de-
grees of cnbice since the cholce 1s simply subjectlve? . It
would seem then that such words as "the good" or “the bést"
are meaningless and that anguish is a result of this meanlng-
lessness. But Sartre points out vhat his anguish is a corre-
lative of the question which each man must ask himself before
making e choice. "Am I really the kind of man who has the
right to act in such a way that humanity might guide itself

by my actions?" (Exist., p.24). The anguish here is & result

of the fact that there is no answer to the question. This
question does not, and is not, supposed to indicate a sym-
pathy for one's fellow man. It simply must be asked because

the new world which "I" am about to créate by "my" choice
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will involve the other in a new situation and, of course, one
does not know what this situation will be., Inere is certain-
ly no concern nerq,for the "other" "IW can never get to know
as subject, who shatters "my" inner‘unity, who objectivizes
“me®, who is an intruder into "my" world, and Wwhom "I" must
look at, objectivize, in order’to regain equilibrium.

There is a paradox involved here for Sartre says that he
percelves all others as the "condition of his own existence,"
(Existe, po24). In order to get any truth about oneself, one
must have contact with another person. But the contact shat-
ters one's inner unity; one is no longer oneself. "Every man
who setsAup a determinism is a dishonest men," (Exist., p.53).
And yet, Jjust previous to this statenent, Sartré had sald:
%This inability to not make a choice is absolute,® (ggigg.,
Po47). If a man in making a choice does so in anguiéh because
he does not know how it will burn out or what he will be and
yet his future depends upon this choice, is this not an ir-
rational and non-deliberate determinism? But for Sartre man
is freedom, | |

Every action of man is subject to a moral interpretation.
"Nothing is excusable, man is responsible for his passion,"
(Existe, p.27)s But there are no objective moral principles.
“Morai choice-is fo be compared to the making'of a work of
art. In choosing his ethics, man makes himself," <221§g,,_
De49)0 -

The fundamental relation of man with others 1is conflict.

"Hell is other people.® "The other haemorrhages my inner
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unity.® The other is an element of disintegration in my uni-

verse. - And yet Sartre says:

s o o the subjectivity that we have thus arrived

at, and which we have claimed to be truth, is

not a strictly individual subjectivity, for we

have demonstrated that one discovers in the coglto

not only himself, but others as well, (Exist.,

pPod4). .

In fact a man cannot know himself except as objectivized by
the other. In spite of the conflict, man must commit himself
to others,

In spite of the sapparent contradictions and ambiguities
¢ an essentially negativistic, pessimistic philosophy of ir-
ratlionalism, Sartre has built a rational system centered up-
on man and his conditlon. He has tried to answer the ques-
tions: What is man? Where is he going? and How shall he go
about getting_there? As such, Sartre's‘work is a brand of
humanisi, Traditionél Christlian humahism, which regards man
as provided by God wlth certain. graces, btalents and gifts.
which must be used to obtaln eternal happiness, for Sartre,
is an arbltrary determinism end therefore nonsense. Nor does
Sartre completely agree with an atheistic humanism which re-
gards man as being subjectively responsible for developing
individual “grace" and talent for the purpose of creating a
certain personal happiness as well as uplifting mankind while
reaching for lmmortality. As Sartre says; "This « « » the=-
ory balkes man as an end and as a higher value. Y. . . that

I, as man, shall personally consider myself responsible for,

and honored by, acts of a few particular men. This kind of
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Humanism we can do without.® The meaning of humanism, for

Sartre, 1is this:

Man is consbtantly outside of himself; in projecting
himself, in losing himself outside of himself, he
makes for man's existing: and on the other hand, it
is by pursuing transcendent goals that he is able
to exist; man being this state of passing beyond,
is at the heart, at the center of this passing be-
yond., There 1ls no universe other than a human
universe, the universe of human subjectivity. This
connection between transcendency, as a constitutent
element of man - not in the sense that God is trans-
cendent, but in the sense of passing beyond - and
subjectivity, in the sensc tiat man 1s not closed in
cn himself but is always present in a human universe,
is what we call humanisn.

Humanism, because we remind npan that there is
no law-maker other thepn hiwself, and that in his for-
lornness he will decide by hiuself; because we point
out that man will fulfil himself as man not in turn-
ing towards hiwmself but in seeking outside of himselfl
g goal which is just this liberatiocn, just this part-
icular fulfilment, (Exist., DP«E0).

VGiven his principles, then, Sartre has constructed a system

which illuminates choice and probability, which streéses the
essentlal freedom of man and a certain function of the other
in conditioning choice and freedom. He has developed a the-
ory which centers upon and makes possible the existence of
man, given the situation of man and man's condition as Sartre
understands them. Thus the work is not'without value., On
the contrary the very impetus for this existentialism seems
to be founded upon the essentially religiocus experience of a
man néving come from nothing and going towarés nothing -- and
ag such it has humanistlic implicationse

Bat what of the inconsistencles, the apparent "bad
faitho Well, if man comes from nothing and for no reason,

thon hé has an irrational beginning. He lives a 1life about
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which he has only an historical knowledge and moves towards
his own total annihilation. The only salvation for Sartre,
then, 1s the rational reéognition of irrationalism. As Nor-
man Greene puts it, this is ". . « a sort Qf reverse stolcisnm,
the 1iving by man of the life determined for him by his pro-
jecto“él
In other words, man lives in a condition of indefinite
conpounding. The important thing is not to lose, yet one
never wins. The essence of liberty lies in the uncertainty
and risk involved in the necessity of action. This new stoic-
iem like the old commaends man to lock within, to recognize
the wniversal in himself, but unlike the oLld steoicism it can-
nct believe that “no natural desire is in vain,® 42 This
Vstsicigm of Sartre's is designed not only to confront exter-
nal desolation butvalso the powerful coantradictory impulses
from within as well. In anguish man will see himself, his
contradictory condition, and his freesdom to act "as if" he
were Gods

Thus Sartre’s doctrine may properly be called an atheistic
theology for, though it is diametriecally opposed to a God-

centered world, nevertiieless, it rests its case upon God or

£

% least upon the “non-existence" of God. The very impetus

and drive for all of men's actions, according to Sartre, is

41 Normen CGreene, Existential EthicsS.! (inn Arbor: 19607,
p. 206, Lo

< Simone de Beauvolr, Pyrrhus ané Cyneas, Transo Catherine
Freemantle Partisan Beview, Summer, 1946,
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found in the longing to be and the attempt to become Gods In
fact, Sartre implies that the philosophy of existence is im-
possible without first aﬁnibii&ﬁimg God., He says thatb:

Atheistic existentialism, which I represent, is more
coherent. It states that if God does not exist,
there is at least one being in whom existence pre-
cedes essence, a being who exists before he can be
defined by any concept, and that this being is man,
or, as Heldegger says, human reality. What 1s

meant here by sayi] that existence precedes essence?
It means tyat firgh of all, man eﬁlstas turns up,
appears on the scene, and, sniy siterwards, defines
himself. If m man, & the existentialist concelves
him, is indef"nwb1e§ it is because at Ifirst he is
noﬂhlﬂgg Only afterward will he Dbe “ﬂm321inga and
he will have made what he will be. Thus, there is
no human nature, since there 1s no God to concelve
it. Not only is man what he concelves himeelf to
be, bat he is also only whatb ne wills himsgelf to be
after this thrust toward existence, (Existos D.18).
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A3 was shown previously, Descarces, in his search for
Welear “3& distinety ideas, ignored the lmmediazte fact of eXw

istence, The dualism of res extensa and res cogibans is

founded essentially on a separation of man's essence from his
exlstence, and Descartes never succeeded iﬁ synthesizing or
welding them together again., The reaction of the existential-
ists was to expose man as a fecling creature, a finite crea-

tuare caught in the paradox of his search for the infinite.

e

A cregbure that must believe his heasrt b@cause his reason is

nadeguate,

iw.h
({3’

Since the very basis of our action is fouwaded upon an
assuned impossibility, l.e. the existence of God and the tend-

ng of man toward God, Sartre's chief effort is to get man to

{2

F“g

face sguarely the implications for personal action in a uni-

verse without purpose., Starting with an assuszed first
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rinciple, that of the non-existence of God, and denying the
xistence of a fixed numan nature, man is allowed no exter-
nal support and is therefore fully responsible for his own
cnaracter, judgments and cholcess
Kierkegaard, for exemple, understood man as a creature
who cannot prove the exisvence of God but who leaps to Himlin

an act of ultimate faith. Sarire, however, leaps away from

08, The fact of God for Sartre is an illusion caused by cer-
tain basic aspecvs of the total numan condition. In fact,
belief in God, for Sarire, is debrimental to numan welfare
and 1s caused by a form of "bad faith® or refusal to face the
fact of human freedom. ", o « the first act of bad faith 1s’
to flee what it cannot flee, Lo flee what it is," (Exist.,
'pQLS)e Bzl falth is a response to a situation in which men
faces the difflculvy of conquering himself as a self in a

ted by others, but which he, by virtue of the ne-

=
o
3
!..A
o
o
=4
o
o

cessity of his dependence accepts as his own. He must assert
the world as it appears to him, The recognition of freedom is

from angulish and the recognition of solitude is

d by nausea. Desire breeds frustration and satis-
faction 1g impossible., It is the "human condition® with its

inner conflict and struggle which leads to "bad faith", (B.N,

Sartre admits that in claiming to be an atheist he is
going beyond the certainty of experience to the realm of the
hypothetical and probable. The existence or non-existence

ol God is & metephysical cuestion for him, and he regards

3 UNIVERSITY OF WIXDSOR LIBRARY
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¢cs as an imaginative enterprise incapable of yield-

NS

ii

rebaphysi
ing certainty. Sartre's ocntology differs from a metaphysics
in that it is a descri?ﬁicﬁ of facts, and thus, he believes,
1t is subject to the criteria of truth or fa131ty. He seems
©o have a basic reluctance to assume more than is justified
by the “clear® testimony of experience.
Sartre is preoccupied essentisily . with men-in-situa-

tions, with man and the human condition of man, but he seems
to be looking at man from the point of view of a psychologlst

Yy

or uscilologist, even though his work is couched in quasie

R

philosophic language. First, let Lt be kept in nind that

one gtudying Sartre 1s dealing with a phenomenology and as
such the work is limited to subjective descriptions For this
‘reasgn it cennot be & philosophy elther of belng or 0 * nothing-
nesg, for the intuition of either of these notions must nec-
essarily be outslide of any particular phencmenon. By the

came token 1t cagnot be a humanism in the traditional sense,

because traditional humanism draws upon principles, norms and
criteria obtaining in a penetrating analysis of the human per-
son. In spite of the fact that Sartre makes the "human condi-

ﬁdescriptien" this could never

3,

tion® the central theme of his
teke the place of a phi”@QOph“cal analysis aﬁy more than the

sonfessional could take the place of psycho~analysls or soci-

o

clogy could take the place of moral theology.
The final metaphysical breakdown 1s forced upon Sartre by
nis own phencmenclogicael criteria when he attempts to discuss

existence prescinded from essence. Inls destroys the very
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existence, the starting point of Sartre's system because of
an all exclusive concentratlon upon efistencea One is speak-
ing of nothing 1f he attenpts to speak of an essence which

es not exlst in some way, and so, also, Sartre is speaking

o
b

£ nothlng when he atteunpts to talk aboutb individual exist-
encs walch are not some~things, which have no form or nature;
which, in obther words, are unspesiable. By throwing out
natures, Sartre also desgtroys exlstence and from then on his

existents have, strangely, many essential characteristics.

(For exemple, existence is essentially free.)

l‘;j

Hather than a metaphysic or even a philoscphy of nature,
what Saxrtre has here is a deseription of the interplay of en-
vironmentael factors conditioning the man (psychology) or his

&l

collectivity (socclology), which desc?ipticn is itself invol-

ved in this thuman condition®.

Further, Sardre not only destroys existence but he also
doestroys discourse. Flato saw the need of constructing some-

thing other than being (non-being), in order Lo btalk about
being. The attempt of Sartre to create a rational system of

otion of totally involved perseonal irrationalism, us-

7 ey vl
a@SQ?.—LL

ing berms which invalidate themselves, communicating the in-
communicable and speaking about an unspeakable subject is
zmbiguouss .

The obvious moral breakdeown of Sartre's existential hu-~

ranism is a result of the amblguity of meaéuring without a

i""?

measuvre. The culmination of a vain and pretentlious humanism

which attenpts to seal man off from God and malle the creature
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instead of Tthe creator the mezsure of all things, 1is precisely
this kind of ultra-personal Individualism,

There can be little doubt that nuch of the success of
Sertre and his philoscphlc and tnealogical.offSpring is due
to the new way of propagating ideas through literature es-
pecially the povel and tine drama. The exponents of existen-
tielism, particularly in ﬁ*an@og inmnediately saw the advant-

ages of literature over any formal scilentific exposition for
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in his concrete existence. Sartre's

ior exemple; has had far

gfeatef influence than kis breatvlce Zsing and Neothingness.
Sartre passes from philosophy to the novel, to tragedy and to
comedy without shifting his ground, because for him the the-
asre i1s nothing more than phencmenology played out on a stage.

trays the indetermination of
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human Ifreedom, the contingency and absurdity of an existence
_iﬂ wadch human acts are disconnected, of no logical or moral
significance, or in Saritrian terminology, wholly gratuitous.
It is evident that psychoanalysis, both as & method of
pSyGBOwB erapy and as a branch of empirical psychology, has
had tremendous influence everywhere and holds the interest of
countless individuals. One congequence of this new science

csen the desire to institute new norms which are

&3
&
i
=2
o
133
Loy

independent of natural and Christian morality. Unconscious
dynemisms and determinations lie bLeneath the apparent calm of
consclousness and are guided by thelr own laws according to

psychology. These laws and thelr dynamisms are imperious in

-
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thelr demands upon man's conscious behaviour. Consclence is

not, as it may appear, & clear ¥ -
b, as it may appear, a cle and placlid realm where judg

bt
jae)
(Q

£ morael value regarding individval acts are reached.

m

G

5

It is rather a bundle of psychic energy rooted in instinctive

¥
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s

mmeonscious soile
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It is further aflirmed that the evolution of conscience
in its intellectual and affective formation is an extremely
complicated phenomenon whose harmonious development and per-
fect maturation is found only in rare instances. In its ef-
forts to adept itselfl ne real, the ego is barraged and

-

battered by unbridlsed asure on one hand and

=1iby on the other, If
this conflict of the gge wibth the id and suscprego is not hap-

pily resolved, we then Leve one or the other complex or ar-

2

h
restation of the psychic dynanisme This degenerates progres-

sively into nervous disorders, into intellectual, affective,

and sensual regressions which febter for one's entire l¢fe
the perfection and freedor of nmoral acts.

learly all persons, according bto the psychoanalysts are
afflicted with some such psychclogical devolution. If the
psychic eguilllbrian is not evident, it is because the defects

hawve been coopensated by other conagities and resources of
.L

f‘)

the individual. Hence some lnelinations, even though the

o

most noble and moral, can be found to be zelated to distur-

D
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bances and

egressions in the depth of the psyche. The parti-
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s affections, of one's Lanner of seeing and
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judging, is always linked to this mysteriocus npart of oneself.

e
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One must be careful not to confuse virtue with what might be
merely a defective development in a part of the personality.
If this is carried to its logilcal limit, the unconsciocus
dynamizms could nobt only inhibit the free exercigse of the will,
they could actually ex&ludewit,altagethex, These forces bring
sucn extrinsic pressure 0 bear on the subject, that although
the will remains free to offer its theorebsical consent to the
moral judgment of consclence, it is nevertheless physically
impossible to actualize that judgmente

Han to~-day has & norror cf the fixed, the determlinate,
the eternal. Three persons seated upon divans in a parlour
look out of pelnted windows with no other amusement than
their nutual sellstorture carried on in & delirium which ale-
ﬁays returns to where it began. Ihils, according to Sartre,
is man's hell, and it is shared by all those who cannot dis-
cover éhe true sense, at once human and divine, of man's

fleeting and painful existence on earth,

doiom of Serbre

But even as a psychology, Sartre's existentialism disin-
vegrates thought more then promobing 5? enriching it, and
thoge who have written defensive criticues of Sartre's work,
gucthh as Hourice Nathanson; have besn very subbtle in ﬁegating

the most positive assertions of Saritre whose logic ends up by

A philcosopher who considers rationality the supreme il-

-

lusion of human consclousness 1s a prioril not even worthy of
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cuiticism. Therefore it i1s a moobt question whether Sartre is
right or wrong, whether he is a charlatan of genius or a poor
fellow caught in the trap of his own dlalectics

The fact that Sartrean existentialism expresses itgelfl

in a uwhole series of morbid literary works seems to corrobo-

, . , 43
rabe the opinions of critics such as Roger Troisfontaines,"°

that this is not simply a reactlion against the rationalistic
and ideslistic brends which too long dominated philosophical
thought in the nineteenth. and at the beginning of the twen-
tieth éentury, cutbting that thought off and making it ster-

ile. Hather, they recogrnize that this noisy explosion of ex-

it is well thet Ssrtre has raised the guestlon Qf the
meaning of human existence for all reflection snould teke in-
to account the destlny of man himself. Philosophy is not
cnly & scheme of ideas; it is the establishment of a position
erd to the absolute and each one of us, at every mo-
ment, irrevocably stakes infinite values. DBut one should not
allcw the abuse of deadepning abstractions to throw one into
the sticky subjectivity of the hard exisitent, as the exagger-
ated sy stematization of Hegel drove Kierkegsard to clench his
fists in a £it of fideistlc aesnalro Pnilosophy, which is an
understanding of realilty, is not based upon the particular,

sonk into itsell, nor upon bloodless generalities.

45 Roger T%oisfcnxalnesudx stentialism and Chrlstianity",
Trens. Ho Je Kerr  (London: Adam & CharlesBlack Co., 1949)
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When, with regard to action's internal springs, one tries

0 describs the interlocking links of action, one should

ot

o

never o it as if analysis were sufficient of itself, or as
1f description could be gratuitous. There_are over-all struc-
tures, supra-individual sbtandards, organic wholes, and intel-
igible syntheses. In short, there are reguletive and judi-
cative truths without which Sartre could not realize that
sical being constantly becones stickier, like a homogene-
cus mass, nor that ccnscicusness expands like a fullness
overfiowing, nor, above all, that the Ttwo oppose each other, -
sither painfully to prolong thelr ssparation, or to project
themselves, discovering in the unerpectedness of this leep

o

forward the very essence of freedon from any value, If Sar-

acmenoclogy has continued Yo develoy contradictory

dialcctics, 1t 1s because he has revived the divorce between
the individual and the universals He starts by making the

individual sacrosanct and to this one point, chosen arbitrar-

istence into this perspective, cost what it may. This is the
vorst of all abstractions: 7To seek to reduce to an identical
noram -« arbitrarily concelved -- the diverse reactions and
needs of human beings walen ¢an be integrated only in a hier-
archy of principles and values., If Sartrian humanism is only
vrue for Sarbre, then it may be said that it is no longer
true, even for him; trath and universality are one.

Once the initilsal perspective of humenism is distorteﬂ,

Py

the vwision of bthe vwhole remains disturbed, What are these
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notions of "factitlousness™, “utility", "existential choice",
and even, of equivocal "tranécendence“? ﬂThe sinple state- |
ment of a "pure® fact 1s unintelligibié; the most elementary
fact is always in some degree elaborated so that the penetra-
tion of the object by the subject began lcﬁg before Sartre
declared that it was impossible., Similarly, what clear-cut
idea 1s one to understamd when Sartre, in the mode of pragma-
tism, speaks of the artificiality of the world? This notion
turns back upon its creator to prove to hinm that, if the
world i1s relative to his ability to construct it, far fronm
being enslaved by “mundazeness®, he can ¢ominate "mundaneness"
by the abscluteness of the spirit. As for the ildea of “pure |
cholece®, ldentified with the blind existential urge, 1t means
only an obscure tendency, radically biological, with utilitar-
ian or hedonistic fruits. If no coherent science can be
worked out concerning existence, and freedom 1s concelved
githout an lnwardness that is both demanding and sanctioning,
not only does all metaphysics or morallty become impossible,
but &ll reason becomes impossible too. Finally, what can be

said oo the caricature of transcendence that is offered by

{ﬁ

ore to designate in turn the exterior position of the ex-

e
&

=

[

e

f...!
{n
ctr
@
i

nt with regard to himself, his privacy over nothingness,
his wvory Loccarious control of the worlid and his "project"
witnin an illusory freeéam, Nowhere is the authentic trans-
cendence of the immanent and demanding Absolute discussed,
and, Ifundamentally, it 1s loglcal that this system which has

brought the mind dowm to the level of the irrational should
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bring transcendence down to the level of the‘unreal.

From Sartre's existential humanism the idea to be retain-
eé 1s that a praétical and militant philosophy 1is necessary,
since in the question, "What is man?", Sartre is included and
compromised to the point where he can no lénger answer ob-
Jectively without taking a stand for or against his own exis-
tence., It has been the goal of philosophical effort to show
that the 1ldea of an act and the act itself are not the sanme
thing and that a proper place in philosophy must be given to
that which until now seemed impossible to ldentify in the ex~
treme diversity of the elusive contingency which attends con-
crete exletences. But what can be retained of the negative
Sarytrean humanism? Its psychoanalytical explorations have
'revaalaﬁ as yet uﬁplumbed depths of egoism and perversity in
man, rather than treasures of generosity. Can Sartre be said
t0 have enricned one's knowledge of humanity by his contri-
bution of cynical "tétalism“? Definitely not, for the truth
is always of the spirit. Itwdisintegrates in descriptive
complaeenéy and the workings of an unhealthy imagination dis- |
tirbed by animal cravings. It seems that Sartre does not
really wish to solve the problems of existence but rathér to
curb one's right to raise the real problems. This may be
why he destroys, a priori, any relationshlp between the sub-
Ject and the object, between the subject and himself, between
the subject and other subject. DBut then, whom will he con~
vince that man lives only foxr tnis disgusting ipesst and . that

he dleg merely to prove the absurdity of life? . Wy must the
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irratvional be the favourite food of man's reason, rather than
that which transcends it and fulfils it? Could it be because
reason can juggle with the unreasonable; while it must show
itself humble before standards that go beyqnd it? It is time
now for tne mind, after this sortie into the Darkness, to re-
affirm its rights to universality and inwardness, instead of
allowing 1tself to be deceived by an overly visceral imagin-
ations
Sartre has tried to construct a radical philosophy of
reedom, Yet by it one is not led down the road to the deif-
ication of man. On the ¢ontrary, the freedom of which Sartre
- speaks is not a positive and creative freedom. It is a de-
structive, annihilative freedom. Sartre looks upon man as the
}b@ing thét is the source of nothingness. Had not human real-
ity sprung up, like an erosive canker, ln the very heart of
being, being would always be unchanged; nothingness would not
exist., I nothingness has come to exist it is due to this
most singular act, human reality, which is consequently the
sole basis of nothingness in the heart of being. And why is
man the source of nothingness? DBecause he is free, unique
among all beings in the world. Fresdom is the condition of
the work of annihilation carried out by man in the heart of
being. Thus freedom is not merely a sentence passed on man,
in the sense that he himself has not chosen it; it is also
the Ifundamental condition of the nothingness which isAman
ard which he has carved out of being, like a hole that may

never be filled in. Sartre's man is the sheer antithesis of
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God, who creates the world out of nothingness; he creates
nothingness out of the world.

No more radical and paradoxical inversion of humanism
could be imagined. In traditional humenism man builds and
enriches the Wofld through his works. In Sartre's conception,
wan delves within the world like a worn, grindiné it into

- fragments, corroding it and impoverishing it. Man is a use-

less passion, (BeNe, pea615).
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